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Abstract

This study is aimed to explore how gender order becomes hegemonic by enforcing the
standards of hegemonic femininity on women in social media spaces that makes them
question their bodily autonomy and behavior. In particular, the thesis explores how
standards of hegemonic femininity is extensively utilized by the public in order to glorify
national culture and traditions that allows the public to come up with the definition
behind what it means to be a Kazakh woman, thereby, normalizing punishing those
women whose behavior does not align with these standards. By relying on discourse
analysis to analyze the content of the available comments found on Instagram, this study
represents an attempt to research modern Kazakh nationalism from a critical gendered
perspective with a focus on gender-based violence. Thereby, | argue that the diffusion of
gender discourses that takes place online contributes to the construction of hegemonic
standards of femininity that perpetuates the normalization of gender-based violence as
culturally appropriate as well as negative attitudes towards the members of LGBTQ

communities as alien to the national identity.
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1. Introduction

Over the decades, the amount of content being generated on the topic of how to be a
good woman, a good daughter, and a good wife has signaled the important role that is
being attributed to the gender order in our communities. Particularly in Central Asia, the
prevalence of the existing gender order that is deeply rooted into traditional patriarchal
norms has resulted in the normalization of domestic violence and gender-based violence
in regards to such practices like bride-kidnapping in Kyrgyzstan, female suicide in
Tajikistan, and emphasis on the purity of brides in Uzbekistan. In Kazakhstan, according
to UN Women, 17% of women who were ever-married aged 18-75 had suffered from
physical or sexual partner violence while 21% had experienced psychological abuse (UN

Women n.d.).

States have also been actively utilizing gender as a part of their governing toolkit in
various state processes, such as nation-building or war agitation. As an example, the
construction of women as ‘beautiful souls’ that need protection is what usually serves as
moral justification for war that further reinforces gender subordination (Sjoberg 2008, 5).
As a result, such a stereotypical portrayal of women “excludes women by definition from
the class of decision-makers and fighters in war” (Sjoberg 2008, 6). Consequently, over
the last decade, there has been a significant increase in the feminist literature that
examines the exploitation of gender and feminist thought in the mainstream state
narratives focusing on the concept of hegemonic femininity and how it establishes and
legitimates a hierarchical relationship to hegemonic masculinity. Hegemonic femininity
prescribes the qualities or rather defines the role that the ideal woman would have to

perform in society in order to be accepted as one. Thereby, the ideal woman based on the



concept of hegemonic femininity would be white (in a Western context), heterosexual,
gentle, mainly involved in unpaid labor, caretaker to her husband and children, and

submissive to her husband.

In Kazakhstan, the instances of state-endorsed hegemonic femininity include the
publication of a book in December of 2019 written by Karakat Abden, the former deputy
of maslikhat (local representative body) of Nur-Sultan city, titled “You are the Kazakh
woman. Be proud of it! 160 life hacks for a young woman” that is intended to serve as a
moral guide for young Kazakh women. On her Facebook page, Abden wrote, “| wanted
to tell girls that we have things to be proud of, to show our uniqueness and to encourage
the girls to feel proud in any country of the world. Kazakh girls have never wanted to be
in front of or contrary to a man, as it is in the west, and have never been feminists. We
don’t need it.” (Sultan 2020). In addition, Abden is also a founder of the women’s
institute of cultural and moral education called ‘Kazak Kyzy’ (Kazak Daughter) that is
intended to provide practical training for girls between the ages of 8 and 18 that she
defines as the formative years for the girls (Sultan 2020). The curriculum includes but is
not limited to national and secular etiquette, hospitality, literature, and traditional arts and
crafts (Sultan 2020). “... the future of the nation depends on how we raise our girls”, is
the quote from Abden that is featured on the official ‘Strategy-2050° webpage as a part of
the political development course of the country. Additionally, as Sultan (2020) writes, the
institute received 17 million 544 thousand tenge (approximately 46.4 thousand dollars at

the time) from the national budget as indicated on the public procurement website.

A notorious case of the state’s interaction with the concept of hegemonic femininity

represents a viral short film “A girl in a miniskirt” that provides a moral lesson on how



Kazakh women should dress modestly in order to avoid harassment. In the video
sponsored by the local akimat (the local branch of government), in particular, by the
Department for Family, Children and Youth Affairs of Shymkent, a man in a black
Mercedes car stops near the young woman to pick her up but once she gets into the car,
the man starts to ask her how much per hour she charges. The young woman gets
offended by his implication and demands to stop the car or she will report him to the
police officer who happens to be parked ahead of them. To that, the man responds by
saying that the same way she understood that the person parked in front of them was a
police officer, judging by the way he was dressed, the man had the right to assume that
she is a prostitute because of the way she was dressed. The man concludes by saying that
if she is a true Kazakh woman, she should dress like one and look after her honor and
dignity the same way she takes care of her phone by putting it in a protective phone case.
Despite causing a huge resonance in society and eventually being taken down from the
government web page, the moral lesson that the akimat signals in the video remains clear:
in order to avoid harassment and violence, a Kazakh woman should dress modestly

(Dyusengulova 2020).

The growing relevance of social media in day-to-day interactions represents another
opportunity for the reinforcement and legitimation of the standards of hegemonic
femininity where women find themselves burdened by the standards of acceptable
behavior and heavily experience policing of their bodies. In other words, mirroring the
gendered discourses on masculine and feminine attributes and patterns of behavior,
digital media spaces are able to create similar restrictions and expectations regarding
women and their behavior as they experience in their offline activities. In the research, I

concentrate on the way femininity is reinterpreted by the public as an inferior counterpart



to masculinity justifying the existing gender order. However, | do recognize that there is
a growing number of feminist scholars and activists who work to redefine the concept of
femininity outside of hegemonic standards. The main research question addressed in the
study is how the gender order becomes hegemonic? In particular, I will be analyzing the
way popular discourses on gender that echo the state narratives perpetuate the
normalization of certain practices based on gender order. By relying on the case of
Kazakhstan, the focus of my study, therefore, becomes the burden of national
representation that Kazakh women and members of the sexual minority groups have to
live under and experience in their daily life by being exposed to online discourses

surrounding nationalist narratives regarding gender.

The research represents a case study of Kazakhstan as a post-colonial state where
nationalist discourses are actively employed by the state in the nation-building process by
reimagination and re-traditionalization practices. In other words, there is an official
dominant gender narrative that affects people’s understanding of gender in Kazakhstan
that is in part due to the limited freedom of media in the country. Edward Schatz (2009)
attributes a huge role to Kazakhstani government’s ability to effectively manage
information flows with the intention to guide the media to project images that strengthen
the position of its leaders (207). Similarly, Lewis (2016, 425-26) suggests that the
maintenance of the official state discourses is based on active suppression of opposition
media outlets through legal restraint and coercion. Apart from the limited freedom of
traditional media outlets, internet freedom in Kazakhstan also remains restricted.
According to Freedom House (2021), Kazakhstan’s score on the freedom of the net index
constitutes 33 points out of 100 that is categorized as not free. Freedom House (2021)

reports that the government in Kazakhstan exercises extensive authority in blocking



online content; an authority that has only expanded in recent years with extralegal
blocking remaining a common practice. All website blocking and content removal
practices remain unattainable to the general public due to the lack of transparency. As the
nontechnical means to enforce the removal of certain content generated online, the
authorities use methods such as direct pressure on outlets to remove certain material and
sometimes even addressing their request at international social media platforms (Freedom
House 2021). Even self-censorship in the media remains as a common practice, including
independent online news outlets, due to ambiguity in the existing legislation (Freedom
House 2021). However, there has been an increase in the number of users who became
more outspoken in online discussions, albeit preferring to avoid a range of taboo topics,
after the resignation of the first president Nazarbayev in 2019 (Freedom House 2021).
Overall, in comparison with print and broadcast media, Freedom House report (2021)
identifies the online media landscape in Kazakhstan as more vulnerable to less “over
forms of restrictions on the free flow of information, such as progovernment propaganda
and pressure to self-censor. Despite being named the most liberal setting for the public
exchange of news and opinions, it is not surprising to know that online discourses are
easily manipulated, including by commentators who are usually paid by the government,
dubbed Nurbots, -a service that is utilized in the times of crisis in order to serve as the
distraction and to emphasize the state’s successes (Freedom House 2021). While gender
issues might not represent an area where the service of Nurbots is utilized by the state,
there is enough public reaction regarding gender issues in Kazakhstan as it is. As a result,
adherence to traditions and patriarchal values of the society are being constantly imposed
and reinforced on women in different spaces and contexts that include the digital
construction of gender as well in these public discourses. Consequently, I argue that the

diffusion of gender discourses that takes place online contributes to the construction of



hegemonic standards of femininity that perpetuates the normalization of gender-based
violence as culturally appropriate as well as negative attitudes towards the members of
LGBTQ communities as alien to the national identity. | define gender-based violence as
a harmful act or behavior directed at a person based on their gender identity (UNHCR
n.d.). I also distinguish between sexual harassment that represents a sexually charged
unwanted, offensive, or unreciprocated behavior that is either verbal or non-verbal, and
violence, or harassing behavior, that includes unwanted sexual advances, stalking, and
whistling as well as direct verbal sexual assaults that can take place in any social setting

(Dall’Agnola 2022, 121).

This thesis is divided into two major parts. First of all, 1 will provide the literature
review on the subject of gendered nationalism explaining the existing gender order and
the role of digital media in constructing popular narratives about gender with the
emphasis on hegemonic femininity that is embedded in Kazakh national culture. In the
chapter, 1 will provide a historical context with an analysis of how the post-Soviet context
contributed to the reimagination and re-traditionalization of the image of a modern
Kazakh woman in society. | will demonstrate how and why the constraints around
identity were formed and interpreted the way they are in Kazakhstan. In addition, I will
elaborate on how the ideas and beliefs about gender order are further reinforced with the
social construction and interpretation of multiple factors, including the Soviet legacy, the
influence of Islam and society that favors patriarchal norms and behaviors. | will also
explore the literature about LGBTQ+ people in Kazakhstan and demonstrate how their

presence and visibility on social media is received by the Kazakhstani public.



In the following empirical chapter, | will describe the results of the critical discourse
analysis that | conducted on the topic of hegemonic femininity in online discussions from
Instagram. In this chapter, | present the data collected from the online comments on
Instagram that were posted on the hot topics of domestic violence and LGBTQ themes in
the period between 2019 and 2022. The chapter will demonstrate how online discussions
about domestic violence and discourses about sexual minorities are informed by a
hegemonic gender order in Kazakhstan. In particular by examining the most notorious
cases of domestic violence against women and sexual minorities in the last three years, |
will demonstrate how hegemonic femininity encourages subordination to men by placing
women within the stereotypical thinking of them as mothers, wives, and daughters. The
comments that | will be analyzing tend to juxtapose Kazakh culture to Eastern/Western
values, thereby, resulting in the prevalence of the sentiments that call for the preservation
of the nation that encourages public shaming of women who do not act in accordance to

the morally right behavior defined by the standards of hegemonic femininity.

2. Literature Review/Theoretical Framework

This chapter reviews literature written on the topic of gendered nationalism
explaining the existing gender order and the role of digital media in constructing popular
narratives about gender with the emphasis on hegemonic femininity that is embedded in
Kazakh national culture. The aim of this literature review is to present the existing
theoretical approaches on the topic of gendered nationalism, in Kazakhstan in particular,
and point out the existing gap in the literature that addresses the lack of studies done on

the bottom-up responses to nationalist projects in Kazakhstan and Central Asia.



| begin the chapter by looking at the literature that emphasizes the symbolic position
of women in nationalist culture where dominant masculine discourse dictates the
standards of hegemonic femininity. Following that, | will provide a relevant historical
background of gender relations in Kazakhstan with the aim to analyze the historical and
religious context behind the formation of an image of a modern Kazakh woman. In this
chapter, I intend to explain how and why the constraints around identity were formed and
interpreted the way they are in Kazakhstan. While so many politicians and citizens
support the existing gender order that regulates the expression of hegemonic masculinity
and hegemonic femininity, including the identity of the contemporary Kazakh woman,
the ideas and beliefs about identity are further reinforced with the way the population
interacts and interprets multiple factors, including Soviet legacy, the influence of Islam

and society that favors patriarchal norms and behaviors.

As a result, when it comes to gendered nationalism in Kazakhstan, the following part
will provide a valuable insight into the state’s and society’s essentialized perception of
gender roles starting with the promotion of gendered power relations in the school
curriculum material and ending with the state’s political development strategy, dubbed
“Kazakhstan-2050”. Thereby, the section is aimed to demonstrate the state of gender
relations in post-independence Kazakhstan where intersecting roles of labor, sexuality,
and religion dictate the appropriate norms of behavior and make Kazakh women

vulnerable to the standards of sexuality and morality in contemporary society.

Lastly, I will focus on the digital media and explain how it has recommended itself as
a powerful tool with the ability and potency to contribute to the reproduction of

nationalism on day to day basis. As will be discussed further, the Internet is largely
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identified as a masculine domain where harassment and censorship of women’s bodies
coexists with the popular content related to nudity, sex, and sexuality that successfully
replicated the male gaze online. Similarly, the chapter reviews the literature that discuss
how heteronormative ideology is replicated online, especially when the users engage in
the performance of hegemonic femininity, and how the increasing visibility of queer
culture in Kazakhstan is received by the public. However, there is literature that will also
suggest that despite its limited outreach, social media platforms can be a useful tool in
feminist struggles that contributes to the increased awareness and offer educational
content for women about LGBTQ people about inequalities and injustices in their

respective communities.

2.1. Nationalist Projects and Gender Relations

Nationalist projects are complex, multidimensional, and context-specific but the
crucial role of gender and gender relations when constructing notions of femininity and
masculinity in order to normalize power relations and to reinvent national identity remains
undeniable. Perhaps, Deniz Kandiyoti’s definition of nationalism captures the complexity and
contradictions of the term itself: [Nationalism] presents itself both as a modern project that
melts and transforms traditional attachments in favor of new identities and as a reflection of
authentic cultural values culled from the depths of a presumed communal past' (McClintock
1993, 65). Nagel (1998) points out a few reasons why nationalist politics can be described as
a “major venue for ‘accomplishing’ masculinity” (251). First, due to the national state’s
hierarchical authority structure, the prevalence of men in the decision-making positions, its
unequal patterns in the internal division of labor between the sexes, and the male regulation
of female rights, labor, and sexuality, the state essentially becomes a masculine institution
(Nagel 1998, 251). Second, the cultural dimension of nationalism is constructed in a way that

is directly connected with masculine cultural themes (Nagel 1998, 251). Thereby, terms like
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patriotism, honor, and duty become associated with both nation and manliness (Nagel 1998,
252). In their research based on the 2016 US presidential elections, Deckman and Cassese
(2021) demonstrated the empirical justifications for Nagel’s reasoning. The researchers have
emphasized that since women are less likely to identify with the nation as nationalism is
typically constructed in masculine terms, both women and men tend to list men rather than
women as “exemplars of true Americans” that in turn undermines the chances for political
success among female political candidates (281-82). Similarly, Van Berkel et. al (2017) find
that in accordance with social dominance theory that predicts that dominant groups are more
likely to experience greater ownership over national identity, male associated traits and
masculinity are perceived to be as more aligned with an American identity compared to the

traits associated with women and femininity (41).

Lastly, the symbolic position that women occupy in nationalist culture and discourse
reflects “a masculinist definition of femininity and women’s proper place in the nation”
(Nagel 1998, 252). Perhaps, the most well-known case that represents such a complex
relationship between nationalism and gender is the politicization of the Egyptian feminist
movement by the state. As an example, Zakarriya (2014) explores the development of the
Egyptian feminist movement along with the two sidelines-liberal and Islamist feminism-with
its subsequent politicization by the state. The main argument that the author presents in the
research paper is focused on feminism as a persistent political discourse that was solidified in
the 21st century that the patriarchal political system in Egypt exploits “as a means of
fostering their political gains and the socioeconomic hierarchy”, and against the Western
colonialism and immorality in particular (Zakarriya 2014, 47). Zakarriya (2014, 48) builds
her research on Edward Said’s argument about how the concepts of culture and nationalism

undergo the process of politicization, gendering, and sexualization that contributes to the
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authority and exterior framework of the State. In other words, in order to achieve a certain
degree of hegemony over its population, the State finds itself constantly involved in the
process of differentiating itself from the Other utilizing sex and gender in its nationalist
discourses. Consequently, the inferiority of women and their vulnerable position in society
cannot be exclusively attributed to the backward cultural practices but can also result from
racial oppression and patriarchal discrimination by the State (Zakarriya 2014, 48). Further, in
Tajikistan, the female figure has also become the focus of nationalist projects (Thibault
2016). In particular, in order to delegitimize rigid religious practices, the state has centered its
efforts on the female clothing as a symbolic representation of “the secular and progressive
character of the nation” (Thibault 2016, 4). So instead of wearing all-black burga-like robes,
called paranja or chavran, the state has encouraged women to return to wearing colorful
‘traditional or national clothes’ that is comprised of “baggy pants worn underneath a long
loose dress with short or long sleeves” (Thibault 2016, 5). However, it is problematic to refer
to such new apparel as ‘traditional’ since such clothing represents the Soviet style of clothing
that came after Bolshevik Revolution in the region (Thibault 2016, 5). Thereby, Thibault
(2016) concludes that the distortion of history becomes a prerequisite for the use of pre-
colonial legacies in order to accommodate the nationalist secular program promoted by the

state (5).

McClintock (1993) writes that despite nationalism’s promotion of the idea of popular
unity, all nations historically “amounted to the sanctioned institutionalization of gender
difference” (61). As a result, while women are usually portrayed as the symbolic bearers of
the nation, they are typically denied any access to a national agency (McClintock 1993, 62).
Similarly, according to Yuval-Davis (2003), in the cultural dimension of nationalist projects,

the symbolic heritage, as reflected in language, religion, and/or traditions, is constructed as
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the ‘essence’ of ‘the nation’ that separates authentic ‘us’ from ‘non-organic’ others (11). This
cultural discourse emphasizes gendered bodies and sexuality as reproducers and symbolic
bearers of the national narratives where the ‘burden of representation’ falls upon women
(Yuval-Davis 2003, 16-17). Moreover, women are also viewed as the bearers of the
collective honor meaning that there are cultural breaches of conduct, such as ‘proper’
behavior and ‘proper’ clothing, that characterize other members of the society (Yuval-Davis

2003, 18).

2.2.  The Soviet Gender Paradox

The process of nation-building in the Central Asian states can be described as a
particular experience to the region due to being a part of the Russian Imperial Empire and
later the Soviet Union. Prior to the Russian Imperial rule, the tribes that were living in the
region had no conception whatsoever of what modern nation-states look like. However, even
prior to the October Revolution of 1917 that resulted in the disintegration of the Russian
Empire, the Soviets encountered people who demanded freedom for self-representation that
resulted in the creation of an autonomous region Turkestan ASSR (Levin 2017, 269). With
this independence, however, the Soviets faced the threat of the emergence of a larger pan-
Turkic Muslim state due to the commonalities in traditions and Islamic influence in the
region that consequently resulted in the division of the Turkestan ASSR territory along the
manufactured ethnic lines “by the stroke of a pen” (Levin 2017, 270). As a result, the
Kazakh Soviet Socialist Republic was formed in 1936 following the dissolution of the
Turkestan ASSR territory into five new republics (Levin 2017, 270). This artificial
construction of the Central Asian nations is what makes their experience particular to the

region. As Levin (2017) puts it, “while other nations have created narratives and ideologies
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through self-determination, the peoples of Central Asia have had their histories and identities

crafted largely by foreign actors” (271).

There are, however, other prevalent opinions within the scholarship that challenge this
idea of the national formation in the region as a product of colonization, thereby
deemphasizing the colonial past as a single crucial factor in the process of the national
formation. As an example, despite admitting that the Soviet rule “was arguably a central
force that informed self-understanding” in Central Asia, Esenova (2002) describes the
process of national construction as operating within far more complex frameworks that
include limited interactions between pre-Soviet and Soviet identities and its imposition on
local populations (12-13). Further, instead of describing nation-building as an artificial
imposition of national and ethnic identities from the colonial past in the region,
Kudaibergenova (2013) identifies the Kazakh national formation as a “semi-colonial product
of Soviet modernized versions of nation-building” (4). Nevertheless, under the Soviet system,
artificial identity politics continued in the region that would set the cultural dimension for
development in the years to come and shape the re-interpretation of Kazakh self-identity in
the post-independence years from the perspective of the political elites and the population
accordingly. Consequently, the Russian colonial efforts along with the Soviet propaganda

system were the most effective in constructing and solidifying local gender order.

2.2.1. The Pre-Colonial and Early Colonial Gender Order

According to Peshkova (2021), the pre-colonial and early colonial gender order was
based on “religious sensibilities, communities’ standards of reciprocity (e.g., communal
work/building projects/celebrations), respect, exchange, and not equality and/or heterosexual

companionship” (367). Religious laws and local traditions ensured the longevity of the
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settlement along with the power dynamics in the families and communities. Early settlements
in Turkestan were characterized as adhering to strict gender segregation where socialization
was mostly achieved in homosocial environments, meaning men and women- as “different
beings created by God in different ways and for different purposes”- were able to socialize
with the people of the same sex only in public (Peshkova 2021, 366). Consequently,
homosocial entertainment was offered by non-binary community individuals, known
as ‘bachcha’, who usually performed in a seductive and sensual manner in front of their
patrons (Peshkova 2021, 366). With the Russian colonial intervention, the existing gender
order only became more hierarchical, state-centric, and binary. For example, the Russian
colonial authorities considered ‘bachcha’ as unacceptable, and replaced the ‘bachcha’ with
women performers who were considered to be rightfully associated with feminine traits that
‘bachcha’ performers possessed (Peshkova 2021, 367). On top of that, despite outlawing
practices such as polygyny, veiling, and child marriage, the Russian Empire reaffirmed
ontological differences between the sexes as “fundamental to Central Asian gender structure”
by clearly defining what traits and behavior were to be accepted as feminine and for women
only, such as preoccupation with beauty and sensuality, and what behavior was to be
considered as acceptable for men, and those men who expressed the traits of the opposite sex
“came to be labeled as deviant” and same-sex practices were defined “as abhorrent and

abnormal” and were continuously criminalized in the Soviet era (Peshkova 2021, 367-68).

2.2.2. Women as facilitators of modernity in the Soviet Union

In Central Asia, the formation of the feminist consciousness is associated with Soviet
policies for the emancipation of women due to the contestations around Islam and modernity
in the region. For the modernized Moscow, Central Asia represented a barbaric and

uncivilized terrain that Soviet Russia as a modernity agent had the responsibility to change.
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Consequently, the center envisioned the destruction of traditional family structure and the
restructuring of the kinship system as a central means towards their goal of socialist
transformation and cultural revolution (Kandiyoti 2007, 604). According to Kandiyoti
(2007), gender, or women, in particular, became the main focus of the Soviet policies as they
represented the most disadvantaged and oppressed social strata in the region. For the new
Soviet leaders of Central Asia, women’s daily life was associated with local culture and
spirit; thereby, by challenging local ideas of femininity, the Soviet leaders utilized women’s
liberation as a way to modify social order and promote their anti-religious campaign by
disregarding female subordination that was mainly justifies by Islamic doctrine in the region
(Northrop 2004, 76-77). In order to ensure women’s liberation, special organizations, such
women’s department (zhenotdel) were created, that were designed to ensure the involvement
of women in social production and political life, the equality between men and women was
written in the Constitution of 1918 (Shurko 2016, 183). However, the gendered effects of the
Soviet policies along with the socialist rhetoric of the center resulted in the “Soviet paradox”
that Kandiyoti (2007) defines as “high literacy and labor force participation rates against the
background of high fertility rates, large families and relatively untransformed domestic
divisions of labor” (607). As a result, Kandiyoti (2007) argues that despite the promotion of
gender affirmative actions, such as quotas for women, gender equality was not the most
thoroughly internalized feature of Soviet policies regarding women, but the rhetoric of social

protection by the state was popularized instead (617).

According to Shurko (2016), policing women’s bodies is intrinsically intertwined
with the Soviet project of emancipation and its unveiling policies. As an example, for women
who were aspiring to a better job opportunity and education, taking off their paranja was a

critical condition (Shurko 2016, 191). This practice was primarily directed at women living in
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the urban areas of Uzbekistan and Turkmenistan where full-face covering were the most
common in the region. The practice of unveiling, or hujum, was also perceived by some
women as an opportunity to rearrange existing social hierarchies and overcome perceived
inequalities (Northrop 2004, 90). Consequently, this practice of unveiling contributed to the
increase in the violence against women who violated the established traditions. At the same
time, this Soviet rhetoric regarding women’s bodies was romanticizing violence as an
essential element in the establishment of a new order: “Kakne Ob1 HU YHHWINCH TPEISATCTBUS,
HE BEpHYTH KECHIIMHBI Ha MPEeKHUI pabckuii myTh. [TycTh M30MBaeT MyX, IIyCTh MPOKIUHAET
B MCUCTAX MYJUIa, IMYCTh OTILJICBBIBAIOTCSA, KaK OT 3apasbl, CTapUKH, KOTrJda OHAa HICT C
cobpanusi, — myctb! Yro Obl HH ObLIO, keHmmHa Cpemnelt Asuum npocuynachk” (Shurko
2016, 192). (Translation: “No matter the obstacles, women will not be returned to slavery.
Let the husband beat them, let the mullah curse them at the mosques, let the old men spit on
them in disgust when she is returning from a meeting, - let them! No matter what happens,

the women of Central Asia woke up”)

Overall, while rewarding women’s physical labor with wages and their reproductive
labor with maternity leaves, free childcare, and monetary compensations, Soviet policies
were responsible for ensuring that the state was in control of women and their activities
(Peshkova 2021, 368). Spousal and parental responsibilities were clearly established where
fathers were viewed as undesirable in the matters concerning parental responsibility towards
children and household chores while mothers and motherhood were gloried along with their
involvement in the workforce (Peshkova 2021, 369). Due to the rigidity of gender roles, the
Soviet system was successful in politicizing women’s rights as “markers of national and
societal development” (Peshkova 2021, 369). However, it is obvious that the system did not

challenge gendered and generational practices associated with family and societal leadership,



18

thereby male dominance remained undisturbed. As an example, despite being allowed,
divorce still remained undesirable and only practiced in extreme cases. On top of that,
polygynous marriage was viewed as acceptable when confronted by an economic reality of
single mothers and a “persistent perception of an old maidenhood as a failure of humanhood”
(Peshkova 2021, 369). What’s more, women were granted with a possibility to continue their
education and gain partial independence from their parents if it did not endanger social
gendered hierarchy in the family (Peshkova 2021, 369). And while women were granted an
opportunity to occupy positions of power, they often were confronted with a double burden in

which their moral obligation to the family always came first (Peshkova 2021, 369).

With the collapse of the Soviet system, there is a consensus among feminist scholars
that with the liberalization of the states that once were part of the communist bloc, patriarchal
and neotraditional gender ideology, where women were reassigned to the private domain and
men to the newly empowered public, were fostered instead of women’s movement (Johnson
and Saarinen 2013, 546). Former Soviet republics were left with a system where the gender
order was state-centered and based on a binary gender structure. As former socialist states
embarked on their journey of national revival, re-traditionalization, or selective revival of
traditions, became central to their projects along with the revival of religious sensibilities,
Islam in particular, that brought back the emphasis on the traditional gender roles and
hierarchical structure of society. For Urbaeva (2019, 213), in Central Asian states, women’s
opinions about gender roles are shaped by multiple factors that consist of their religious
identities, socioeconomic standing, and opportunity structures available to them, and
inequality. Similarly, Cleuziou and Direnberger (2015) mention that in post-Soviet states,
specific forms of political participation available for women are usually defined by national

ideologies where it is usually their characteristics as mothers that they are called upon for
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(198). It is best explained by the fact that gender orders under both the Soviet system and
post-independence era perceived normative femininity in motherhood as the ultimate
expression of female humanhood (Peshkova 2021, 371). While the Soviet-era gender order
glorified motherhood as a duty to the state, the post-independence gender order perceives
motherhood as a religious duty (as in Muslim woman’s duty) and a duty to the nation
(Peshkova 2021, 371). Similarly, sexual diversity became a part of the highly regulated
discourse on gender in the post-independence era for Central Asian states. Peshkova (2021,
371) rightfully emphasizes that it is interesting to see how, “while criticizing and disavowing
Russian colonial and Soviet past, the current gender order replicates and maps onto the
Russian colonial and Soviet legacy of defining pre-colonial and early colonial same-sex
desires and practices and gender variation as deviant. However, despite the existence of
prevalent opinions that adhere to gender binary expression of femininity and masculinity
based on narratives about the national revival, the current gender order is continuously being
contested by local individuals and communities in post-independence Kazakhstan and most
of the confrontations between the two sides occur online due to the popularity of social

networks.

2.3.  Gender Order and Hegemonic Nationalism in Kazakhstan
In Kazakhstan, the existing gender order is best understood with the concept of
hegemonic nationalism. The concept of hegemonic nationalism originates from Gramsci’s
political thought that is characterized by the combination of force and consent that convinces
the oppressed members of the society that the dominant class acts in accordance to their best
interest, thereby social authority is established not by the use of force but through consent
and social institutions (Paechter 2018, 123). Hegemonic ideologies, therefore, preserve and

legitimize the dominance of the powerful groups where the claims of other groups get
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marginalized and subordinated (Paechter 2018, 123). Consequently, a state becomes an
ideological leader which dictates the correct norms of behavior based on gender (Arystanbek
2020, 15). State Hegemony can be further divided into masculine and feminine, where
hegemonic masculinity is defined as a set of gender practices that legitimate patriarchy that
“guarantees (or is taken to guarantee) the dominant position of men and the subordination of
women” (Schippers 2007, 87). Hegemonic femininity prefers the established gender order
and male domination and encompasses the characteristics that are usually attributed to
women that “establish and legitimate a hierarchical and complementary relationship to
hegemonic masculinity and that, by doing so, guarantee the dominant position of men and the
subordination of women” (Schippers 2007, 94). As a result, hegemonic femininity and
masculinity get examined in the context of nationalism where men and women experience

different treatment in the nation-building process (Arystanbek 2020, 19).

Consequently, the official state narrative attributes women’s participation in national
processes by essentializing their image as obedient and modest women and future child-
bearers. As an example, in the new political development strategy, known as “Kazakhstan-
20507, one of the aspects of social policy addresses the protection of the rights of women and
children. In the section, titled “Protection of motherhood. Appeal to all the women”,
Nursultan Nazarbayev’s words that read as “Just as it is important to me personally so it is
also important for Kazakhstan” open the discussion on the topic of gender and family
institution in Kazakhstan (Akorda.kz). The article points out the role of women as “a pillar
of family, and therefore- a pillar of the State” (Akorda.kz). The article proceeds by saying
that it is important that a great amount of attention is devoted towards the upbringing of our
daughters as they are “our future wives, mothers, our heart and home keepers” and will

remain the priority (Akorda.kz). Consequently, in the post-Soviet Central Asia, nationalist
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projects equate womanhood with motherhood where the image of a woman as a mother
figure prevails over other - nonetheless existing - identities and representations, such as
women-soldiers or businesswomen, and maternity is recognized as an unavoidable social role
that only women can inhibit (Cleuziou and Direnberger 2016, 197). According to Udod
(2018), attitudes towards women and gender equality in Kazakhstan reflect the Soviet way of
“addressing “the women’s issue” — namely, the state’s and society’s essentialized perception
of gender roles, particularly, in the private sphere of family responsibilities, reproduction, and

sexuality” (36).

According to Kudaibergenova (2019), in Kazakhstan, authoritarian elites hold on
power depends on the protection of ‘national culture’ by invoking heterosexual norms where
nationalist discourse and traditional views on gender and female bodies are emphasized
(336). As a nationalizing regime, elites in Kazakhstan desire to take control over powerful
and meaningful discourses that define social order, and often it means taking control of the
female bodies that come to symbolize national unity in the state (Kudaibergenova 2019, 336).
Even the textbook material found in the compulsory subjects for schools in Kazakhstan aid
the state in disseminating the narratives about gender even further. As an example of state-
endorsed hegemonic femininity that operates on a broader system-level, the education system
in Kazakhstan in particular, Durrani et.al (2022, 1) study how secondary school textbooks aid
in establishing gender power relations along with constructing dominant masculinities in
relation to inferior femininities that reinforces the existing gender hierarchies and naturalizes
national belonging. Durrani et.al (2022) analyze the school textbook in five compulsory
subjects-three languages (English, Russian and Kazakh), history, and algebra-and, thereby,
explore the nation-building process through education in the country. The researchers have

found that there is gender enactment in the school curriculum materials that “establish
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gendered power relations in different ways, including how frequently male and female
characters appear in the textbooks, the relative importance given to male and female
characters, gender bias in language, and the stereotypical representation of the gender binary”
(Durrani et.al 2022, 7). When examining the strategy in which female or male character
names appear and in which order, it was found that male character is mentioned first across
all six textbooks that were examined which reinforces the dominant position of men in the
gender hierarchy and transmits the message of “the inherent superiority of men” to the
children (Durrani et.al 2022, 7). Gender hierarchy is further promoted by presenting multiple
femininities to girls at school. According to Durrani et.al (2022), such femininities that are
emphasized for girls include care work and domestic sphere, “the reproduction of national
identity and tradition, vulnerability and finally beauty” (10). Traditionalist discourses on
heterosexual norms then become instrumental in the desire of the elites “to keep order
enshrined in the discursive understanding of power, nation and gender” (Kudaibergenova

2019, 367).

2.3.1. Islamic identity, Femininity and Double Standards

Following independence, the state has extensively used the Islamic identity as the
national reinvention tool in the struggle against Soviet heritage in Kazakhstan. Aydingin
(2007) argues that due to the secular nature of state ideology, Islam in Kazakhstan is
perceived as “a cultural phenomenon rather than a religious one” and is closely
interconnected with national ideology (81). Thereby, Islamic revival in Kazakhstan
represents a nationalist reaction where religion serves as one of the basic elements of the
cultural material with the intention to “fill the content of the boundary of national identity”

that is associated with loyalty to traditions and culture among population (Aydingin 2007,

69). Ex-president Nazarbayev describes Islam as part of the Kazakh culture, traditions, and
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customs, and supports cultural revival of spiritual traditions and the reestablishment of
ancestral heritage in the country (Aydingiin 2007, 75). Similarly, Gunn (2003) describes
Islam as an integral part of Kazakh identity and compares it to “how they conceive of their
ethnicity, family and mother tongue” (391). Thibault (2021), for example, argues that the
practice of polygyny, which has been de-criminalized in 1998 in Kazakhstan, can be regarded
not only as a means of strengthening cultural and religious traditions, but also as a way for
many women to escape the traditional obligations of marriage. As a result, the Muslim
identity performs more of a cultural function that allows the population to separate
themselves from the others by identifying with being a Muslim while not being tied up to

Islam at the same time.

Consequently, women in Kazakhstan find themselves subjected to the standards of
hegemonic femininity that stem from the national identification process based on Muslim
identity with specific regional variations. According to Zhussipbek et. al (2020), the pattern
of Islamic revival in Central Asia leads to a rise of “conservative Sunni traditionalism, which
tended to pose a relativist challenge to human rights and impede the development of an
inclusive society” (3). Conservative Islamic discourse is characterized as patriarchal and
based on three main pillars: traditional masculinity, gender oppositionality, and patriarchal
honor (Zhussipbek et. al 2020, 11). Thereby, there is a strong resistance towards the main
idea of women’s right that “a woman is a subject on her own and an active agent possessing
equal rights (Zhussipbek et. al 2020, 11). Karimov (2018) characterizes Islam in the region as
a paradigm based on “a hybrid ideology of a secular type built on an agglomerate of the state
national policies, local ethnic traditions, and certain elements of the classical Islamic Hanafi
School disguised as the only historically predetermined local authentic form of the Sunni

Islam” (301). Gunn (2003), similarly, emphasizes the influence of Sunni Muslim’s Hanafi
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School on the less radical religious practices in Central Asia. According to Gunn (2013), the
Hanafi school considers belief in Islam as more important compared to adhering to practices;
it is also relatively tolerant in terms of punishment and divorce, and appears to be “less
discriminatory towards women” (396). Arystanbek (2020) associates such regional Islam
peculiarities with the lack of contradiction between the importance of Islamic identity and
rising level of women empowerment in the country, including growing influence of women

presence in the workforce (36).

However, there are instances when such distinctive Islamic practices limit the extent
of female empowerment and help to antagonize Western feminist movement. It is usually
expressed in the form of “selective religiosity”, as Darakchi (2019) calls it, and is based on
religious arguments with the intent to justify certain beliefs (1222). It is further reinforced by
the concept of the “sins ranking”, a belief that there are some actions that are “more sinful”
and more “significant than others” (Darakchi 2019, 1222). Such rhetoric is usually used in
relation to gender and sexual minority groups based on the predominant belief that
reconfiguration of the traditional gender roles is “the most dangerous sin” that threatens the
natural order and leads to “destruction of manhood” (Darakchi 2019, 1222). As a result,
sexism, misogyny and homophobia become justifiable from a moral standpoint where
betrayal of the national culture is considered to be more sinful compared to sexism, misogyny
and homophobia (Arystanbek 2020, 37). This concept will further be explored in the
following chapter that looks at the online discourses about domestic violence and LGBTQ
groups where the comments are usually focused on victim-blaming of women who threaten
the existing gender order. As a result, women end up being trapped within the limits of
religious and gender selectivity contributing to the burden of double standards that women in

Kazakhstan have to live under.
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Consequently, contemporary standards of hegemonic femininity are formed based on
the intersection of traditional practices from colonial past and cultural influence based on the
Muslim identity where ideas about morally correct and incorrect behavior for women get
cultivated. This context provides an opportunity to understand what kind of online culture is
being discussed, antagonized, and protected by people on social media. As a result,
contemporary discourses on what it means to be the Kazakh woman are based on historical,
political, and religious contexts — the combination of these further reinforces nationalistic

views on the position of women in Kazakhstani society (Arystanbek 2020, 38).

2.3.2. Current State of Gender Equality in Kazakhstan

According to the Constitution of the Republic of Kazakhstan, men and women are
considered to be equal in the country. Traditional practices such as kalym and bride-
kidnapping are prohibited and punishable by law. To show the statistics of the state of gender
equality in Kazakhstan, as of 2022, the gender pay gap is estimated to be between 25 to 27
percent (Satubaldina 2022). Overall, Kazakhstan has scored 0.710 on Global Gender Gap
Index (0.00=imparity; 1.00=parity), ranking it 80 out of 156 countries in 2021. In terms of
economic participation and opportunity, the country is given a score of 0.728 placing it 47"
For educational attainment, the country scored 0.995 placing it 65"; for health and survival,
Kazakhstan received the score of 0.975, and for political empowerment it has been ranked
106™ with a score 0.141 (Global Gender Gap Report 2021). According to the data form the

National Statistical Bureau, in 2020, women occupied only 12.5 percent of political civil
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service positions, 26.5 percent of seats in Parliament, and 22 percent of executive banking
positions (Satubaldina 2022). As of 2020 World Bank report, the proportion of seats held by
women in the national parliament in Kazakhstan accounts for 27%. From 2021, the
percentage of women represented in the parliament in Kazakhstan has been represented via
30% gender quota that they share with youth. In comparison, proportion of seats held by
solely women in National Parliaments in the USA, for example, is 27.46% as of 2020, the
UK has 33.85% of women, and Uzbekistan has 32% (World Bank 2020). At the same time,
out of 20 seats in the new cabinet of ministers, there is only 1 female minister in Kazakhstan
who is also a Minister of Health Azhar Giniyat, and no female akims (heads of local

administration) as of 2022.

However, despite the measures taken by the government to ensure the rights of
women in the country, there have been multiple reports that showcase the difference in the
position of women on official documents and everyday reality. The main source of
contestation comes from the law “On Combating Domestic Violence” that has resulted in
heated debates and divide in society. According to experts, the document is incomplete and
terminology is unclear, in particular the definitions of what to be considered as ‘violence’, so
that it provides enough space for misinterpretation and the chances for the punishment to be
alleviated for the perpetrator (Asautay 2021). In 2019, Dinara Smailova, a founder of the civil
movement NeMolchi (Translation: Don’t stay silent), addressed the same concern to the
Office of the United Nations High Commissioner for Human Rights where she stated that the
rights of the victims and survivors of violence against women in the country are usually
violated by the state regulations that allow the perpetrators to escape any form of criminal
punishment by reconciliation where the victim is usually pressured to do so (4). According to

UNDP, in 2018, approximately 60 percent of all registered referrals to crisis centers were
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connected to violence against women. Similarly, Union of Crisis Centers reports that about
400 women experience domestic violence yearly (Tabaeva et.al 2021, 14). Such systemic
violence further discourages the positive changes in the country to occur in regards to gender-
based violence. On the other hand, there are a few people that oppose the new project that
deals with combating gender-based violence and justify their opinion by stating that it
contradicts the traditions and national values along with criticizing the law as “nmokymenr,
KOTOPBINA TOJIPHIBACT CEMEHHBIC IIEHHOCTH M CTHPAET Ka3aXCKyK HJICHTUYHOCTH  (Asautay
2021). (Translation: “a document that undermines family values and erases Kazakh identity”)
The people who oppose the law are mainly preoccupied with the article on gender equality
(Cmamevsi 0 I'enoepnom Pasencmee) that they perceive as the first step towards the

legalization of same-sex marriage in the country.

Overall, there are some disparities in what gender order in Kazakhstan posits itself to
look like on the official documents and the de facto situation on the ground. While there are
local activists who are trying to uncover the loopholes and the lack of action and support
from the government, there are also some individuals and communities that target any
deviant narratives in relation to gender. Despite the growing number of civil initiatives and
organizations that openly oppose the gender binary system that normalizes violence against
women, the state and its citizens continue to practice myopic discussions that favor the
existing gender order as complementary to the discourse on hegemonic femininity
(Arystanbek 2020). In the following empirical chapter, | intend to demonstrate the harsh
treatment that victims of gender-based violence along with the representatives of the sexual
minority communities deal with in the discussions that take place on social networks. But

before that, the act of re-traditionalization requires the collective targeting and shaming of
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the deviant discourses either online or offline which brings us to the discussion on digital

media and gender order.

2.4.  Digital Media and Gender Order

Digital media has proven itself to be a powerful tool that contributes to the reproduction
of nationalism on day to day basis. According to Mihelj and Jiménez-Martinez (2019), thanks
to three mechanisms embedded in the digital environment - the architecture of top-level
internet domains, the bias of algorithms and the formation of national digital ecosystems —
such environment contributed to the reproduction of nationalism “or, more precisely, for the
promotion and spreading of more visible and exclusive forms of nationalism” (332).
According to Are (2020), offline vulnerabilities of women have even further transcended into
their online lives thanks to the popularity of digital media and social media platforms in
particular. Are (2020) makes emphasis on the internal structure and algorithms of social
media platforms, such as Instagram, that besides allowing harassment, tend to censor
women’s bodies, nudity, sex, and sexuality related content that in turn replicates the male
gaze online (741). Similarly, Tiidenberg (2015) explores how Instagram stories and posts of
Russian-speaking pregnant women aid in celebrating “heterosexual traditional family, their
own appearances, and romantic relationships between opposite-sex partner” (1746).
Tiidenberg (2015) writes, “by employing visual (and) narrative practices that assert the status
of their femininity, they [pregnant women] can transform pregnancy into something
unproblematic”, a sentiment that receives a strong political push where reproduction of
heteronormativity is emphasized in Russia (1754). By posting photos celebrating their
pregnant bodies and using the hashtags that thanks to Instagram algorithm would attract

attention from the users interested in this particular content, those women were engaged in
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the performance of hegemonic femininity at the service of heteronormative ideology

(Tiidenberg 2015, 1754).

Some digital spaces, despite being created by people, tend to be necessarily couched in
political, economic, and cultural powers, thereby compelling users to adhere to
heteronormative expectations (Cirucci 2017, 4). As an example, in Azerbaijan, where its
sociocultural structure creates an environment where one’s honor should be maintained, the
deviation from behavioral norms becomes increasingly difficult thanks to the visibility and
increased surveillance opportunities provided by social media (Pearce and Vitak 2016, 2596).
As a result, the researchers have found that young female Azerbaijani social media users out
of the concern for demonstrating chastity and fear of being punished engage in significant
self-monitoring and self-censorship behavior (Pearce and Vitak 2016, 2604). In Kazakhstan,
the uyat (shame) discourse is considered to be the most powerful tool of norm-setting online
(Kudaibergenova 2019, 375). According to Thibault and Caron (2022), these norms are
based on an adherence to heteronormative conservative gender order, kinship solidarity as
well as hierarchical family relations with tremendous respect towards elders and recognition
of their position in power in the family. In regards to gender, the shame discourse is usually
used to regulate female behavior by emphasizing the dominant position of men, thereby,
reinforcing conservative values and promoting hegemonic masculinity and femininity models
(Thibault and Caron 2022). The uniqueness of the discourse comes from the fact that it is
usually employed by non-state actors, also known as uyat-man (shaming man) who
specifically target Kazakh women who do not adhere to the cultural and social norms on their
social media, thereby representing traditionalization as a “bottom-up process in which elites
do not necessarily dictate the course of events, let alone the outcomes” (Beyer and Finke

2019, 310).
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Mihelj and Jiménez-Martinez (2019) also acknowledge that digital media does not
exclusively foster a selected and hegemonic form of nationalism but in some cases, digital
media actually helps to undermine socially dominant discourses or is actively used to
promote alternative and sometimes competing forms of national imagination (337).
Kudaibergenova (2019) specifically points out such contradictions in social media in
Kazakhstan as a tool that simultaneously helps to shape norms and perception of women’s
bodies by framing them under the ‘uyat’ (shame) discourse and at the same time allows
women to focus on “bodily liberation and open sexualization” (375). Further, Thibault
(2022) explores the growing phenomenon of online male sex-work in Kazakhstan and how it
is shifting the existing gender norms that are based on the Soviet project of female
emancipation that “favored monogamy and a conservative approach to sexuality” (25).
Thibault (2022) argues that the popularity of online male sex-work is best explained by the
combination of conservative views surrounding female sexuality and women’s desire for
sexual emancipation. Duffy and Hund (2015) explore how social media female entrepreneurs
negotiate codes of heteronormative femininity with discourses and practices of masculine
entrepreneurialism (8). Bloggers from the study were able to transform their careers and
utilize social media to demonstrate the post-feminist ideal of “having it all” that focuses on

women “just like us” (Duffy and Hund 2015, 8).

In Russia, women increasingly utilize online social networking in order to make
themselves more visible, in particular by using feminitivy (feminitives)- special suffixes in
Russian language that are usually added to the words that are typically masculine making
them feminine instead (e.g. doctor (doctor) usually means a male doctor and by adding suffix
-ka, it becomes doktorka meaning a female doctor)- in their posts as a way to fight against the

invisibility of professional women in public discourses (Andreevskikh and Muravyeva 2020).
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Similarly, another researcher from Russia, Elena Arbatskaya (2019), explores hashtag
feminism, specifically the hashtag #3TonenoBoayouts (#notareasontokill) in the Russian
digital spaces as an example of the participants’ attempts to delegitimize old traditional
behavior and to legitimize “new rules of the game in direct confrontation with bearers of
patriarchal culture” (254). Clark (2016) explores a case study of #WhylIStayed, a hashtag that
gained popularity on Twitter in response to a 2014 NFL domestic violence controversy, and
further argues that the hashtag’s narrative logic allows the survivors to take ownership over
their own stories that challenged the dominant discourse on victim-blaming and domestic and
sexual violence (798). While we are on the topic of sexual and domestic violence, in the
article “Tell Me Sister:” Social Media, a Tool for Women Activists in Tajikistan,
Dall'Agnola’s (2022, 25) findings suggest that women in Tajikistan who frequently consume
information from social media networks tend to be better informed on the subject of sexual
violence and harassment in the community that in turn reinforces the already established
argument that even in the authoritarian setting, social media platforms represent an important
tool in feminist struggles that increases awareness and provides educational content for
women about inequalities and injustices in their respective communities. However, it should
not be disregarded that the audience that those messages are more likely to reach is usually
women with education and from middle-class, or as Dall'Agnola’s (2022) writes, “feminist
awareness-raising activities on Instagram sway only a very marginal part of Tajikistan’s
society; the urban, university-educated, Russian-speaking middle class of female Tajiks”

(22).

2.5.  Social media and Queer Culture in Kazakhstan
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On the post-Soviet space, the efforts to suppress and stigmatize homosexuality and
gender variance as a phenomena alien to national thinking have resulted in the increased
attention to the discussions of LGBTQ issues (Wilkinson 2019). While a larger part of those
discussions is intended to justify restrictions and maintain the stigmatization of same-sex
attraction and gender variance, the community has been able to benefit from such heightened
public attention and awareness that provided them with opportunities to speak publicly about
the challenges faced by LGBTQ people and challenge the public and political homophobia
(Wilkinson 2019, 2). Buelow (2012), for example, has identified the Internet as one of the
most vibrant outlets of sexual politics in Kazakhstan in terms of LGBTQ activism and
presence. According to the researcher, Kazakhstan’s ambiguous position as simultaneously a
Eurasian state, a European state, or an Asian state allows Kazakhstan’s LGBT cultural
producers to utilize many directions beyond the dominant Westernized models of activism,
one of which includes publishing posts in either Kazakh, Russian or English languages

(Buelow 2012, 100).

However, the growing online visibility of queer culture in Kazakhstan has been
gaining some negative attention from the public. As an example, Dall’Agnola (2020) finds
that the growing visibility of sexuality and queer-themed content on social media generates
negative attitude among Kazakhstan’s heterosexual population, especially in their 30+ and
mid-40s, who regard non-heterosexual practices on social media as the main transmitter of
Western LGBTQ propaganda that harm “the existing cultures, values and traditions of
Kazakhstan” (112-13). Moreover, despite of a study by Lavitanus (2022) that suggests that
the ability to regulate one’s visibility represents one of the most crucial expressions of queer
agency and resistance in Kazakhstan, in such actions like anonymous commenting and online
dating where digital identities can be curated so that not to harm a person in real life, greater

recognition and visibility can also be leveraged to “encourage exclusion and strengthen
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opposition to acceptance of LGBT people” (Wilkinson 2019, 10). As an example, there was
an instance when a parliament member and entrepreneur Kairat Kudaibergen stated a boycott
campaign against Qantar, an illustrator from Aktobe, a city in the west of Kazakhstan, who
posted on Instagram a drawing of the same-sex couple kissing while wearing traditional
Kazakh attire (Sorbello 2021). The artist commented by saying that “it was just a sketch, not
fully developed art” indicating how almost any pretext could be used to attack LGBTQ
community (Sorbello 2021). Similarly, Shoshanova (2021) discusses how contemporary art
in Kazakhstan exists within two opposing ideological and political narratives. On the one
hand, same-sex relationships are framed as foreign and related to West/Europe. On the other
hand, ideas of progress and modernity are utilized to “extend the power of Western/European
nations over the rest of the world by declaring ‘tolerance’ and liberal democracy as
universal goals” (Shoshanova 2021, 127). One of the case studies where an artist depicted
the kiss between Kurmangazy, a very respected Kazakh poet, and Pushkin, a Russian poet,
and posted it on Facebook, thereby, stirring a public scandal on social media, indicates “the
relentless coherence with which the politicization of the idea of the ‘national’ transpires
and that even imaginary scenarios of queering the Kazakh past could lead to real legal
consequences and the loss of one’ s citizenship™ as was the case with the artist of the poster

(Shoshanova 2021, 118).

As this chapter has demonstrated, | base my research on a number of relevant and
interconnected fields of study in order to explore the relationship between gendered
nationalism and gender-issue debates that took place online among the people. In
Kazakhstan, while it is evident that gendered nationalism is actively promoted by the state

either in the form of the school curriculum textbooks where the existing gender order is
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extensively utilized in the content of the school material or in the new development strategies
and policy actions where the image of motherhood is equated with the image of womanhood
- the sentiment that is largely supported by users on the Internet as will be demonstrated later
- social media platforms represent another domain where these narratives on hegemonic
femininity can be either successfully replicated or contested by the general public in
particular. By bringing back the focus to the ordinary people and their role in the way their
behavior online reinforces the concepts of hegemonic masculinity and femininity, | draw
attention to the literature gap that fails to address the bottom-up approach to the construction

of the gender-related discourse in Kazakhstan and Central Asia.

3. Methodology

Discourse analysis focuses on the exploration of the interplay between discourse, text,
and context in the situation network (Gee 1999, 85; Bondarouk and Ruél 2004, 5). Texts-that
may come in a variety of forms-are considered to be depositories of discourses that carry
complex social meanings produced by an individual in a specific historical situation and
social surrounding (Bondarouk and Ruél 2004, 5). There are multiple approaches to discourse
analysis but this thesis is focused on carrying out critical discourse analysis that provides an
opportunity to investigate and analyze power relations in society (Jorgensen and Phillips
2002, 76). This approach is defined as ‘critical’ because it is used to uncover the role of
discursive practices in the maintenance of the social order, in particular those social relations
that are based on the unequal distribution of power (Jorgensen and Phillips 2002, 63).
According to Jorgensen and Phillips (2002), critical discourse analysis is useful for
investigating “the linguistic-discursive dimension of social and cultural phenomena and
processes of change in late modernity” (61). This approach involves concrete linguistic

textual analysis of language that is used in social interactions (Jorgensen and Phillips 2002,
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62). Arystanbek (2022, 5), thereby, wrote, “Language is a powerful tool of oppression that
carries distinctive power to uniform, censor, and stigmatize”. Indeed, linguistic oppression
represents a powerful tool in a dominant group’s arsenal when it comes down to non-violent

expression of power and superiority.

This thesis uses a qualitative approach and is based on critical discourse analysis
technique that is intended to uncover how language used in casual interactions on various
online platforms reinforces the standards of hegemonic femininity and places modern Kazakh
women within the confined spaces where they are either stigmatized as survivors of gender-
based violence or encouraged to denounce feminism as a perpetuator of morally corrupting
behavior that threaten the existing gender roles. Teun A. van Dijk (2015, 466) defines such
approach as “discourse analytical research that primarily studies the way social-power abuse
and inequality are enacted, reproduced, legitimated, and resisted by text and talk in the social
and political context.” That is, critical discourse analysis offers an opportunity to research
cultural hegemony perpetuated by dominant groups who desire to stay in power not by the
use of force but through mundane actions, and language in particular. Consequently, critical
discourse analysis is able to provide a bigger picture of how nationalist rhetoric is manifested
through daily activities and is able to shape everyday socialization. However, it is typically
considered that manipulation within the discourse is a function specifically controlled by
“dominant political, bureaucratic, media, academic or corporate elites” that reinforce “a
discursive form of elite power reproduction” and use the power of language to “(re)produces
social inequality.” (Van Dijk 2006, 364). In other words, discourse analysis is normally
utilized when analyzing how members of a dominant collectivity, i.e. people in power, adopt
language in order to maintain their power and status in the society. Nationalism, however, is

not limited to the way the elites convey national ideals, it is also manifested in the daily
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interactions between ordinary citizens, and social networks as a public space where unfiltered
interactions can take place offer this opportunity to study bottom-up approach to nationalism.
For this reason, | limit my analysis to online public discourse analysis, i.e. the discourse
reproduced by the public in the online spaces, as the main method for this study due to the
lack of studies that investigate how language and social interactions that take place between
general public in digital settings perpetuate nationalist sexist rhetoric in Kazakhstan. This
analysis is designed to contribute to the study of the bottom-up approach to nation-building in
a post-Soviet country that intends to investigate nationalism by shifting agency back to the
people using language as a medium. As an example, the notable studies on the bottom-up
approach to nation-building in Kazakhstan include: Davenel and Yim’s (2016) research on
nation-building processes in Kazakhstan where the researchers demonstrate that the process
is not only a top-down process but also includes reproduction of discourses and practices of
nation-building by two-minority groups, Korean and Tatar, for their own communities that
excludes them from the position of the passive receivers of the discourse promoted by the
Kazakhstani State (62). Further, Dall’Agnola’s (2021) explores how increased exposure to
globalization may have influenced the wider Kazakhstani public’s perception of their national
identity since 1991. In relation to gendered effects of globalization, the researcher finds that
while young female Kazakhs “seem to embrace this global celebration of female
empowerment and non-heterosexual gender norms”, young Kazakh men perceive the
“portrayal of independent and self-confident women and queer culture online” as a “threat
against which the uniqueness of their Kazakh culture and mentality must be protected”
(Dall’Agnola’s 2021, 185). Kudaibergenova‘s (2019) research on the popularity of the re-
traditionalization discourses pertaining women’s bodies in the Kazakhstani digital settings
represents another example of the increasing relevance of the bottom-up approach to nation-

building in the country. Similarly, Sharipova (2020) investigates national identity and nation-
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building process in Kazakhstan by utilizing bottom-up identity-related trends emphasizing

the prominence of ethnic and religious identities among population.

Social media represents a form of social networking that provides an unprecedented
level of connectivity among people as well as the space where different segments of public
are able to present their opinion while being exposed to a multitude of other views at the
same time. In the thesis, | chose to focus primarily on Instagram as it is one of the major
platforms that represents the most popular social networks in Kazakhstan as of 2021
(Informburo.kz). As of January 2022, Instagram represents the most popular social media
platform in the country with approximately 11,75 million Kazakhstanis (82.7 percent of the
population aged 13 and above) registered on the platform (Dall’ Agnola and Wood 2022). The
easiest way to engage in conversations on these platforms is by commenting under the posts
of interest, thereby, the comment section under public posts of the users with a sufficient
number of followers is the primary focus of this discourse analysis. Social networks, such as
Facebook and Instagram, not only facilitate interaction and exchange of opinions between
different users, but also add to the authenticity of the experience by shielding its users’
private information, such as sex, ethnicity and class, that otherwise might have served as a
barrier to their participation in the conversations. On top of that, such level of anonymity and
protection on social media networks allow people to present their bold and sometimes
controversial opinions to the public scrutiny that would not be possible to trace by utilizing
more intimate research settings such as observations and/or interviews. Such barrier that
social networks provide between the users allows them to “dehumanize” each other resulting
in a more confident form of self-expression (Arystanbek 2020, 8). Therefore, Instagram
offers a unique opportunity for the researchers to study controversial and uncensored

opinions from every strata of the population with access to the Internet.
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| base my choice of methodology on feminist studies that emphasize the role of social
media in the normalization of gender-based violence and promote the idea of hegemonic
femininity as a whole. In particular, Andreevskikh and Muravyeva (2020) describe the
Internet as a “patriarchal digital space” and stress the role of the Internet and online spaces as
predominantly male activity dominated by male opinions and where male users usually
prescribe the patriarchal standards of behavior onto women in the online discussions that
usually concern only female users and their gendered experience (206). Therefore, in the
communities fueled by state-sponsored ideology of ‘traditional values’, it is not surprising to
find anti-feminist and masculinist movements in online, digital spaces (Andreevskikh and
Muravyeva 2020, 207). In digital settings, male users usually create their own communities,
reaffirm their gender identities, and/or engage in the public display of their stance on the
issues regarding gender and gender norms by policing women/female users and/or those who
do not comply with the traditional values propagated by the state rhetoric. Consequently,
social networks could act as double-edged sword; on the one hand, it provides a space for
men and women to contest standards of hegemonic masculinity and femininity, on the other
hand, online spaces also cultivate an environment where traditional gender roles are

emphasized and confront any resistance to the order.

| also base my methodology on Kudaibergenova’s (2019) research about the ‘Kelin’
(daughter-in-law) application for mobile phones where the researcher conducts her virtual
online fieldwork and analyzes the internet-based mobile applications along with popular
social media in creating the new “appropriate behavior” of daughters-in-law within Kazakh
culture (380). On top of that, Kudaibergenova (2019) also looks at how bodies exposed on

Instagram become a place of contestation for varying discourses and controlling practices by
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external agents (365-66). In her online ethnography, the researcher demonstrates how re-
traditionalization discourses push for the marginalized roles of kelins and essentialize the
women’s bodies as commodities while attributing them to the impossibly high standards of a
good daughter-in-law, a wife and a mother, thereby making them vulnerable to the standards
of hegemonic femininity (Kudaibergenova 2019). Kudaibergenova’s (2019) work
demonstrates how the re-traditionalization of the Kazakh identity and reinvention of certain
traditions in favor of the new neo-patrimonial and patriarchal post-Soviet system in
Kazakhstan serve as a part of gender politics where female bodies become focus of the

controlling mechanisms that is further socialized and validated in digital settings.

Another study that heavily informs my methodology is Aizada Arystanbek’s (2022)
research about hegemonic femininity in Kazakhstan’s online discourses. The author
demonstrates how the gendered aspect of modern Kazakh nationalism is reinforced in the
online public discourse where Kazakh women are forced to “perform according to the
standards of hegemonic femininity and to represent the nation’s honor even when they fall
victim to sexual violence at the hands of their countrymen”, thereby contributing to the
normalization of gender-based violence in the country (2). Arystanbek’s work is focused on
the online discussions regarding the subject of rape by a stranger and the cases of domestic
violence committed by a husband. The results demonstrate how women’s bodily autonomy
becomes contested both in online and state discourses that contributes to the perpetuation of
standards of hegemonic masculinity and femininity in the country (Arystanbek 2022). In my
thesis, | take one step further and analyze how public discourse that is encountered in digital
settings also acts as the space where collective re-imagination of the nation imposes
heteronormativity on women’s bodies that is controlled through discourses of ‘appropriate

behavior’, thereby upholding the standards of hegemonic femininity once again.
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In order to ensure ethical considerations behind access to data on Instagram and to
protect the rights of its users, I rely on Facebook’s Data Policy and Terms of Use. According
to the information provided on the website of the company that owns Instagram, “public
information can be seen by anyone ... including if they don’t have an account. This includes
... Instagram username; any information shared with a public audience; information in a
public profile; and content shared on a Facebook Page, public Instagram account, or any
other public forum, such as Facebook Marketplace. You, other people using Facebook and
Instagram, and we can provide access to or send public information to anyone on or off our
Products, [...] Public information can also be seen, accessed, reshared, or downloaded
through third-party services [...].” In regards to the comment section, the policy on privacy
states that “anyone who can see a certain post will also be able to see any reactions or
comments people have made on it, including if you’ve reacted or commented.” It is important
to mention that | utilize the comments posted by online users on public posts without making
any assumptions about their personality, except for their gender, since it is the only marker
that I rely on when analyzing the extent of their participation in a discourse regarding gender.
The comments will be stored in screenshots and available upon request for anyone interested
in the research. In order to avoid public shaming, | will not be naming all commenters
mentioned in the study, except for the names of the online users whose posts are analyzed
since their pages are publicly archived and they are actively engaged in voicing their
opinions. While | realize the importance of anonymity in digital ethnography in order to
minimize the risks for the participants as an ethically correct choice, Bruckman et.al (2016)
deem such traditional research practice as colonial where the research subjects are unable to
respond to the researcher’s representation of them due to anonymity and argue that it is better
to keep real names and pseudonyms used in online spaces of certain public figures so that not

to take away credit from their work and the dialogue that public online users generate on their
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social media platforms. Therefore, I make sure that | credit the work of the public online
posters while also making sure that any additional information apart from the publicly

available one does not get reported in my study.

On Instagram, | searched for posts that attracted significant public attention and
generated significant discourse among commenters, resulting in at least 100 comments under
a post in the last three years. My analysis is focused on six case studies of the most discussed
incidents in the last three years on Instagram made by either personal accounts or
independent groups as well as the posts displayed on Kazakhstani news outlets’ Instagram
accounts. When choosing personal accounts, | have paid attention to the number of followers
that the individual has and the posts were chosen if the author has had at least a following of
2000 people at the time and expressed a general view either supporting gender-based
violence or violence against minority groups or expressing their disagreement on the subject
matters. Similarly, news outlets and independent media groups were selected due to having
wide public outreach while representing a more neutral position that generates a discussion in
the comments sections. At the same time, posts by local activists and communities
demonstrate a clear political stance of the author(s) of the posts, thereby generating responses

both confirming and contesting hegemonic standards of femininity.

Overall, there are six case studies that I will be analyzing: three of them on the case of
gender-based violence and the other free on the topic of violence towards minority groups.
The first one is the Instagram post made by a local activist Fariza Ospan, @ospanfariza (6507
followers), in 2019. In her post, the author condemns the local TV channel, HitTV, which has
produced a mini-series where in one of the episodes a university teacher arrives at the lecture

hall with a bruised eye, and when asked by the students what happened to her she responds
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by saying that she deserved some beating from her husband. The students respond by saying
that she is a golden wife, an expression in Kazakh language used in relation to a woman who
conforms to the standards of a ‘good’ Kazakh woman, for admitting her wrongdoings and so
on. As of April 2022, the post has 527 comments. The second case of gender-based violence
that generated polemic among the internet users is the murder case of a 19-year-old Ayazhan
Edilova that happened in Almaty in March 2021. However, the context behind her decision to
follow the man remains unclear and is greatly disputed, the most recent one being her
working for a local tailor and being sent there to take the measurements of a man who
murdered her in his apartment as was reported by her attorney (Sputnik.kz 2021). As will be
demonstrated in the following discussion chapter, the case represents a poignant example of
victim-blaming in which it is the victim that is blamed for her actions even after death. On
Instagram, the greatest number of views and comments was left under an Informburo31
(835K followers), a state-owned news account, that covers the case in detail. The third case is
the most recent case of harassment that happened to a local film producer @aknietiyar (3841
followers) who posts about the incident in details on her Instagram account on March 25"
2022. According to the user, she became the victim of harassment from her uncle who tried
to force himself on her. When she told her relatives about the incident, they encouraged her
to forget about it since her uncle is an influential man. The post has generated 1148

comments as of April 2022.

As for the three posts on the topic of violence against LGBTQ members, the first case
involves the infamous assault and consequent arrest of activists from Feminita (9761
followers), an initiative that supports the rights of women and LBTQ members, leaders,
Zhanar Sekerbayeva and Gulzada Serzhan, in Shymkent during their Kazakhstani tour in

2021. Upon their arrival to Shymkent, where they were supposed to have a mini-conference
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on the topic of activism in support of women and sexual minority groups, the activists were
harassed and physically assaulted by a group of men who waited for them at the location
where the conference was supposed to be held. After the police got involved, instead of
detaining the aggressors, both women were detained by the officers and taken to the police
station. The post about their detention in Shymkent on their official Instagram account has
generated 1310 comments. The second case to be analyzed is the notorious case where a
popular male blogger in Kazakhstan with a following of 1,5 million people publicly burns the
LGBTQ flag along with the rainbow-colored “pop-it” toys. The video that was posted on his
Instagram account, @merei_zholshi, has collected almost 19 thousand comments and
represents a staged performance. In the video, while throwing the toys and the flag into a
bonfire and replacing it with the flag of Kazakhstan, Merei says that actions such as men
loving men and women loving women go against religion. While getting rid of the LGBTQ
flag, the blogger says, “The strength of Kazakh people is in its nobility. Only the Kazakh flag
should be here”. In addition to the flag, the blogger is also setting on fire "pop-it" button toys,
which are supposed to be considered as propaganda of the LGBTQ community due to it
being the same color as their flag. Lastly, the most recent case of open dissatisfaction with
the members of LGBTQ members in the online spaces is the case of the North Kazakhstan
State University, named after M. Kozybaev, being transferred to the management of Arizona
State University. According to Anar Kairbekova, a woman who for three years headed the
Department of Administrative Work and Public Procurement of the Ministry of Education
and Science of the Republic of Kazakhstan until 2019, Arizona State University is considered
to be “the hub of LGBTQ propaganda where tolerance is valued instead of the quality
education. The students are taught to be accepting of gay people, and homosexual couples are
given accommodation among other benefits. As a result, about 20% of students are identified

as a part of the sexual minority groups. Do you want the same thing to happen in
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Kazakhstan? Thanks, but no”, - says Kairbekova. On the official account of the Kazakhstani
parent’s union, @kazsouzrod (76,500 followers), who are the first ones to bring attention to
the transfer, the post has gathered 635 comments. Since all the posts and comments are
written either in Russian or Kazakh, | provide English translation and make slight altercations
to the comments for the sake of clarity. The comments will be provided in the form of the
screenshots in an Appendix section. In order to ensure legitimacy of my examples, | also
include some of the posts and comments that might carry a distinct linguistic style in their

original language with the author’s grammar, spelling and punctuation.

During my analysis, | am analyzing the contents of the posts and comments and
classify them into type of messages reflected in the public discourse regarding hegemonic
femininity. My preliminary analysis, indicates that comments usually fall into a few
categories: (1) appeal to the image of mothers, wife and daughters as vulnerable subjects that
need protection; (2) appeal to the authentic national culture that normalizes gender-based
violence; (3) appeal to the religious identity; (4) general distaste of the West and their
perverted influence on the society. As my theory attributes Kazakhstan to be overly
dependent on the hegemonic construction of gender order by enacting standards of
hegemonic femininity, | expect to find a strong appeal towards the promotion of an authentic
Kazakh culture and traditions in the public discourse echoing the sate narratives on gender

that will only support the marginal position of women and sexual minorities in Kazakhstan.

That being discussed, | have to acknowledge that my way of conducting research
using social networks and online posts and comments have some obvious and latent
limitations. The obvious limitation is that | can only analyze a certain number of online users
and posters and the popular ones at that, thus limiting my analysis of the multitude of other

nonetheless significant opinions on the topic on the web. Moreover, there is also a high
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possibility that the analysis will be missing some data due to the lack of participation of the
people from rural areas or strata of the population with the lack of access to the Internet and
social media in particular. However, the biggest limitation concerning the research based on
the online spaces is a frequent misinformation that occurs on the Internet with no real
possibility of confirming the credibility of each user, and whether they are a real person with
real views on the subject matter. Consequently, while social media offers an opportunity to
study diverse and often uncensored opinion of different social groups, it is important to
remember that in online discourse analysis validity of the results might be significantly lower

compared to the more intimate settings such as interviews and surveys.

4. Discussion

This chapter presents the empirical findings with a focus on the digital representation
of Kazakh women in nationalist discourses observed in social media that explain how the
construction of womanhood in the digital settings influences the perseverance of the
standards of hegemonic femininity in the society today. The main objective of this thesis
IS to examine public narratives towards women and LGBTQ community on Instagram.
My analysis is based on the online discourses in the form of comments left by the
individuals on the publicly available social media platforms, primarily under the posts on
Instagram on the most viral incidents of violence or propaganda against women and
sexual minorities in the country. The analysis does not include content posted in the
private chat rooms, private forums, and private Instagram accounts for ethical reasons. It
is my contention that the comments left in the digital spaces demonstrate the adherence to
gendering notions of nationalism in casual interactions, and show how these collective

understandings further reinforce the standards of hegemonic femininity that is generally
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placed upon women and their bodily autonomy. As mentioned prior, hegemonic
femininity encourages subordination to men by placing women within the stereotypical
thinking of themselves as mothers, wives, and daughters. In my study, the selected
comments represent various manifestations of nationalist standards of hegemonic
femininity that are being imposed online in the context of gender-based violence and

violence against minority groups.

Hegemonic femininity represents a broad terrain for analysis that | limit to the
discussions of violence against women and violence against LGBTQ communities as a
part of public discourse on gender. While violence is not the only manifestation of
hegemonic femininity in the society, the topics regarding gender-based violence usually
attract more attention, and generate polemic among people that represents an opportunity
to clearly articulate through a discourse on violence how gendered norms of behavior are
placed upon women by emphasizing the important role of Kazakh womanhood in those
discourses. These two forms of violence are represented in the form of six case studies
involving the events that were the most avidly discussed on social media in Kazakhstan
and attracting the high level of controversy in the last three years contributing to an
extensive discourse on women’s place in the society. The events, such as sexual
harassment and LGBTQ propaganda have been gaining momentum in the news and
among general public in the last few years, thereby, becoming the perfect primary

subjects of analysis in the study.

According to Arystanbek (2020), the level of violence against women and the way the
public reacts to it serve as conspicuous signs of how protected women are in any given

nation-state (40). While physical safety constitutes one of the basic human rights, as
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noted in the Universal Declaration of Human Rights, gender-based violence remains a
global problem with no working solutions due to the deeply rooted patriarchal culture and
structure of power that favors imbalance between genders. The problem is further
reinforced through the increasing prominence of the processes such as victim-blaming,
public shaming, and shielding perpetrators from responsibility. On top of that, local
norms and practices usually interact with these processes reinforcing them further and
increasing their effectiveness, thus, exacerbating the problem of gender-based violence
depending on the location. Thereby, the image of women as gentle souls that require
protection as well as the emphasis placed on their roles as bearers of the future of the
nation paint the picture of the lack of women’s bodily autonomy and put women
themselves at the frontlines of the nation-building processes (Yuval-Davis 2003;

Arystanbek 2020).

Taking into account that “a peculiar form of masculinity grows out of nationalism,
one which celebrates violence and sacrifice, heterosexual conquest and the protection of
women and children by external force” in which national identities become “gendered
through fundamental human relationships founded in socialization and gender relations”,
this chapter aims to investigate the way representation of Kazakh women in online
discussions in the settings of gender-based violence is not only reductive to their
humanity but also facilitates further preservation of sexist norms and stereotypes in the
society (Eriksen 2017, 1439). Thereby, the victims of gender-based violence usually
become the victims of gaslighting and victim-blaming and are expected to demonstrate
high moral standings due to Kazakh Muslim identity that is rooted in the standards of
hegemonic femininity. First, | explore the cases of victim-blaming and the rigid moral

standards of behavior that can be mostly observed in the discourse on victims of gender-
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based violence. Second, | demonstrate how violence towards sexual minority groups is
justified on the grounds of it being alien to Kazakh traditions that is also rooted in

reductive view of women being subordinate to men.

4.1.  The Case of HitTV’s Mini-Series

In 2019, a popular feminist activist and blogger in Kazakhstan Fariza Ospan
shared an excerpt from the sitcom “Serial emes" (“Not a series”), a comedic show
which used to air every Saturday on a popular national TV channel, HitTV, on her
Instagram account. The posted excerpt depicts the following scene: a student asks
their university teacher, who is sitting with a bruised eye, why did her husband raise
his hand on her? To this question the woman replies: "I am myself to blame for it. In
any situation, a woman should be one step lower than a man." (Original: “Karemnik
e3iMHeH Oonnbl. Ke3 kenreH corre oifen amaMm epkek KiciieH Oip caTbl TOMEH
typanbel.”) The unexpected answer of the teacher finds strong support among the
students who unanimously praise her worth as a "golden wife", an expression in
Kazakh that is used to distinguish a good woman who acts in accordance to the
standards of hegemonic femininity by being a submissive wife and nurturing mother
(Original: “Antein keminmrek”). The post where Ospan openly condemns the national
TV channel as well as the content that the channel approves as being family-friendly

has since collected 41 698 views and 527 comments.

While the majority of comments align with Ospan’s sentiment in denouncing such
overt normalization and justification of domestic abuse, some commenters were very

adamant about either agreeing with the message of the video or engaging in the act of
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victim-blaming, thereby justifying the actions of the husband. For example, one
woman brought attention to the general culture of domestic power structures by
stating that “it is true” that every woman who “cannot hold her tongue” is the one
who “gets beaten” (Original: Hy smo aice npasoa, nonyuaem gce20a ma dHceHWUHA,
Komopas 3a szvikom ceoum ne creoum!) This opinion, according to the local news, is
popular among 15% of Kazakhstani women who believe that a husband has the right
to beat his wife and, in the rural areas, every fifth woman considers violence to be the
norm (Kazinform 2019). One man got involved in the heated debate in the
comments sections with other users by first commenting under the original post that
“it is her choice if a woman ties her life to a man who culturally approves beating his
wife” and goes on to compare such kind of relationship with the Bondage Discipline
Sado-Masochism (BDSM) games, the type of sexual relationship where partners
engage in “consensual sexual, physical and/or psychological domination” (Thibault
2022, 17). (Original: 3auem ne3mob co c6oum ycmagom 6 uysincou MOHACmuipb? Bol Kk
nape npakmukylowel cado-mazo uepbl modxice ¢ MeHmamu 0omou eromumecs? Ecau
HCEHUWUHA C6A3ANA CBOI0 IHCU3Hb C MYHCUKOM 6 KyﬂbmypHOZZ mpa()m;uu Komopoco
oumo JHCEHY, 3HAYUM OHA npuemjient maxKue OnHOULeHUsl.. Koeo-mo smo 3616001/{1’}’1.)
While some users were quick to point out the consensual aspect of the BDSM
relationships, the man responds by saying that “it is a woman’s choice to endure
beatings” and there are plenty of cases in which it is women who “not so often kill
and harm their husbands for cheating.” (Original: Eciu owcenwunsr mepnam nobou,
9mo ux vlOop... ’Kenvl mooice ne pedko yousarom u xaneyam mydgxcetl, Ha npumep 3a
usmeny.) The user further engages in the act of victim-blaming by stating that “when
a woman fully supports patriarchal traditions, religiosity and fully accepts that

particular social role...she is either too stupid... or has nothing to be offended by... It
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IS impossible to get married to a strong hot dzhigit (a word of Turkic origin used in
the Caucasus and Central Asia to describe a skillful horseman but in daily life usually
used to describe a brave young man) who is in favor of archaic traditions and not get
beaten.” (Original:...Ho xoeda scenwuna cnauana noodepicusaem nampuapxaibHule
mpaauuuu, PENUCUOZHOCNTb U NOJIHOCMbIO npuemiem maxkyro COyudlbHyYio pojlb...mo
AUO0 OHA CIUWKOM MYNA...UOO0 eli He Ha umo obudxicamuvcs... I[lonyuume 6 myodicos
CUJIbHO2O0 eopAdeco Jcucuma, CMOPOHRHUKA apXAUYHbLX mpa()uuuﬁ U He noJjiydyamos npu
amom enosine npeockasyemvix nuzoioiei.) These two commenters reflect the general
sentiment that supports the traditional argument for justification of gender-based
violence based on a woman’s fulfillment of her role as a good wife. On top of that,
these comments do not seem to perceive gender-based violence as a general
phenomenon but rather shows that there is a tendency to ethnicize this type of

violence by appealing to the archaic culture of the national past.

Some commenters pointed out the humor in the video and encouraged other
people to not take the mini-series seriously. As an example, a user @aigera_mir
comments by saying that “it is normal when couples argue by blaming themselves, at
the end it was just a joke...” (Original: Koeoa napwvr ccopsmcs cosopsim dice s
suHosama nem s, 3mo OwvL1 npocmo aeekuil omop...) Another user says that the series
does not encourage domestic violence, on the contrary, it shows that these men are
“bad characters” that people should not try to imitate. Other people say that it was
done for “the hype of it ”, meaning to gain attention and popularity. Other commenters
go on saying that it is just an excerpt from the series, and at the end of the series the
husband actually asks for forgiveness and showers his wife with presents while she

keeps on arguing with him for nothing. As an example, the comments say that “he



51

always gives her presents and shows attention, don’t generalize based on the excerpt”
(Original: ...on 6cez0a eii nooapku Oenaem yxascusaem, Helvb3si U3 3d OMPbIEKA
Oenamsv cyms cepuana), “...in other episodes he admits that he is a fool”, and “he (the
husband) is repenting, it is the fault of the make-up artist that exaggerated everything”
(Original: ...30ecv on kaemcs, 30ecb npocmo epumepuia ¢ CUHAKOM nepebopuuia.)
Based on these comments, there is a tendency to downplay the severity of the cases of
domestic-violence either as a joke or justifying the actions of the abuser by pointing
out their positive character traits and talking in accusatory manner about the victim.
This usually comes from the desire to support the patriarchal model of masculinities
that “gives certain women the power and privilege to position themselves higher than
other women” and allows them to “identify themselves via the power and the
privilege of the successful masculinities” (Darakchi 2019, 1225). This argument by
Darakchi (2019) might provide some explanation as for why some women partake in
normalization of gender-based violence, particularly in the context of domestic
violence, since it allows them to benefit socially from adhering to the image of a

‘golden’ Kazakh wife.

4.2.  The Murder Case of Ayazhan Edilova
Another event that shook the nation was the murder of a 19-year-old Ayazhan
Edilova that happened in Almaty in March 2021. While the reason behind the girl’s
decision to follow the man into his apartment was not mentioned in the post, which
became a great source of contention, the girl ends up following the man into his
apartment where she gets brutally murdered and her body ends up being
dismembered, some parts ending up in the freezer. The case went viral on social

media due to the brutality of the murder along with the problems of the mishandling
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of the case by the police that prompted avid discussions of the event on the Internet.
The details of the case, including the intentions of the girl to follow a man she did not
know whether as a part of her job as a tailor into his apartment or as a part of her
sexual relationship with that person, have been debated and extensively used to shame
the victim. Under the Instagram post on a page of a local news outlet Informburo that
has collected 256 627 views, an overwhelming majority of 743 comments while
focusing on the perpetrator of the violence, mainly wishing death penalties upon him,
there are commenters who scrutinize the victim’s actions. These commenters were
especially active when deriving moral lesson for the girls to not engage with men
online and pointing out the victim’s poor decision-making skills. Under the post, there
are various comments primarily from men who engage in victim-blaming by painting
women as the ones responsible for the outcome. One man’s comment says in all
capital letters, “Women, when are you going to start using your head, why would you
go out with the first person you have met on the Internet, visit their houses or travel
with them outside the city.” (Original: JEBVIIIKH KOIJIA OIIOMHHUTECH,
344YEM C IIEPBBIM BCTPEYHbBIM C MHTEPHETA, XOHQUTE HA CBUJ[AHUA
HA KB HJIHU BBIE3JJAETE 34 'OPO/]...). Other men commented that this 19-year-
old girl might have entered his apartment as a part of her “job” or “on her own legs”.
(The original posts use the words zaxaz6en xeacun that can be translated form Kazakh
as by being ordered implying that the victim was offering sexual services to the man
and o3 asevimen namepee dcicimnen kipin kemmi meaning entered the apartment on
her own) Even some women are actively engaging in the act of victim-blaming by
commenting that “she was the one to enter his apartment” (Original: Kei306in 63i
bapeaneoti) Some women in the comments even engage in the act of extracting moral

lesson for other women by commenting “dear ladies, it should be a lesson to all of
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you” or saying “you should be wary of men” (Original: Asayzret ke130ap 6y cuzdepee
cabak 6oaceinust), While others shame the girls that “she should not have gone to his
house like a slut”. (Original: ...CPA3Y IIOTEPI'E JKETIII FEAPMAM IIJIFOXA
KY¥CAII) Even some men comment by saying that “girls, stop uploading your pictures
to various social media platforms” or “girls should learn from this”. What is more,
there are some commenters who further blame the man’s parents for his actions:
“where were his parents looking” “who birthed him” “does he have parents”.
(Original: axe weweci ne kapan omwlp, Kim manmoel KiM akeioi onvl OyHUe2e; ama
anacel 6ap aoam 6a) Thereby, women are represented as air-headed and overly
sexualized who blindly follow men, often for sexual favors, whereas men are usually
absolved from any responsibility or, in that case, the focus of the story shifts from his
actions to how the victim could have been the one who allowed such fate to happen or
the blame is put upon the murderer’s parents, usually mother as it is mother who is
responsible for children education in Kazakh household. These comments suggest that
it is a woman’s responsibility if anything bad happens to her or because of her while
also implying that women are supposed to endure any manifestations of gender-based

violence.

4.3.  The case of sexual harassment

On March 25" 2022, the user @aknietiyar (3841 followers) posted a lengthy text
on her Instagram account that details the sexual harassment that the user experienced.
In the post, titled “A story not for hype, fame or pity” (Original: Xcmopusa ne ons
xatinosxcopcmsa,uzsecmrnocmu u scanocmu), the author of the post begins by saying

that comments such as “it’s your fault”, “stop lying” and “you were the one who

provoked him” despite being fully expected are not welcomed. The author then
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proceeds to tell the story of her stay with her aunt’s family where her husband, i.e. her
uncle, forced himself on her but she was saved by his little daughter calling for him
during which she managed to escape from the house before he was actually able to
rape her. She then proceeds by saying that when she communicated the incident to her
relatives and parents who encouraged her to forget about the incident on the basis that
it must stay within the family because the uncle is an influential man in politics. The
post has collected 1150 comments who generally express admiration towards the
author’s courage to publicly speak about the incident and leave words of
encouragement. What’s interesting about the case is that the post has also generated a
great number of commenters who shared their own stories of being sexually harassed
either as children or as adults by family members. Among the commenters who
shared their stories about being sexually harassed, the common justification that the
users provide for not speaking up sooner is the fear of public shaming and victim-
blaming. As an example, one user comments, “I was scared that I will be blamed”,
“You shouldn’t have dressed or looked a certain way”, “You obviously wanted it
yourself”, and, of course, “I kept silent because of the uyat” (Original: ...Ilomomy
umo 6osnacy umo ooeunam MEHA...; ...He naoo 6viio kpacumucs, He HA00 ObLIO
ooesamucsi mak..., ...HaeepHO cama sJce smoeo xomend..., A 6 ceoe epems
npomonvana us 3a makozo yam...) Thereby, the women in the comment section
demonstrate a great sense of awareness of the victim-blaming tendency in the public
discourse that stems from the popularity of the uyat (shame) discourse that

discourages them to publicly denounce their abusers.

Moreover, another set of commenters, put the stress on individual behavior of

men in the family and the responsibility of the criminal justice system to protect
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women that aligns with Sjoberg’s (2008) argument about the construction of women
as ‘beautiful souls’ that need protection (5). Under the post, one man commented by
saying that “if your uncle is in Astana, I could face him for you”, “there should be a
man in the Kazakh family who tells such a “man” that his actions are wrong”
(Original: ...A 3a opyeux eosopums ne mocy Ho kocoa 06yOy 6 Acmamne moecy emy
ckazamv 8 IUYO eciu HAoo..., ... J{ondcen Obimb MYJNCUUHA 8 KA3AXCKOU cembe
KOMOPbILL Q0NICEH CKA3AMb MAKOMY “Mydcuune” umo 3mo He npasuivHo...), other
commenters agreed by saying “where is their understanding of protecting honor and
status, they are men after all” (Original: .../ 0e e nowsmus s3awumol yecmu u
oocmouncmea oHu 8edb mydicuunsl...). One woman commented, “how is that possible
that your father and brother did not say anything. It means that our fathers and
brothers will not protect us in any situation. How should women and children sleep
peacefully now if there is no protection and help from those men who are close to us.”
(Original: ... Kax eaw omey u 6pam nuueco He ckazanu. mo 3HA4UM, 4MO HAUU
omyvl U Opamvs HAC He Moeym 3awumums 6 aooou cumyayuu. Kax nawum
HCEHWUHAM U OemsIM JHCUMb U CHOKOUHO CHamb, ecliu Hem 3auumsl U NOMOWU CO
cmoponwbl bauskux Ham myscuur). These comments reinforce the idea of a woman’s
body being a responsibility of a man and an extension of a man’s honor which is a

common concept in Islam that equates a woman’s honor with the family’s honor.

4.4. Hegemonic Femininity and LGBTQ: The cases of Feminita, the
Burning of the Pride Flag and Arizona University

These cases represent the manifestation of hegemonic femininity in relation to the

representatives of the sexual minority groups in Kazakhstan. | have decided to present

my finding on these three cases in one section due to the similarity of the sentiments
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that | found online in all three cases. First, 1 will briefly describe the events and
provide some comments that reflect the general sentiment under the posts, followed
by the analysis of these comments. First, in 2021, the leaders of the Feminita
initiative, an organization that supports the rights of women and LBTQ women in
Kazakhstan, visited Shymkent, a major city in the south of Kazakhstan, as a part of
their country wide tour aimed to conduct information sessions for feminist women
and members of the LBTQ community and allies. However, upon their arrival to
Shymkent, the activists were harassed and physically assaulted by a group of men
who waited for them at the location where the gathering was supposed to be held.
After the police got involved, instead of detaining the aggressors, both women were
detained by the officers and taken to the police station. The post about their detention
in Shymkent on their official Instagram account has generated 1310 comments. While
it was expected to find that the majority of the comments on Feminita official
Instagram account to be positive and showing support for the detained activists, there
are some commenters who engage in perpetuating violence towards LGBTQ
members by appealing to nationalist and religious sentiments. As an example, some
users comment, “they have to be banished”, “make them leave to Europe with their
LGBT”, “There is no place for LGBT on KAZAKH land” “They are supporting the
Western influence” “Kazakh men did a great job. They have to be kicked out of the
country”. Interestingly, one user points out that being a part of LGBTQ and a woman
is mutually exclusive. The poster writes, “It is awful that women are dealt that way
(referring to the brutality of the public and the police) but how can we get rid of
LGBTQ communities.” (Original: 9mo xouneuno yscacrno mo umo max nocmynuiu ¢

HCEHWUHAMU, HO KAK BOPOMbCsL ¢ 120m coobujecmaamit)
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The second case is the post made by popular blogger in Kazakhstan made in July
2021 that has since collected 913 796 views. In the video, the man is shown burning
the LGBTQ flag along with the rainbow-colored “pop-it” toys. The poster narrates his
actions by saying that men loving men and women loving women go against religion.
While getting rid of the LGBTQ flag, the blogger says, “The strength of Kazakh
people is in its nobility. Only the Kazakh flag should be here”. In addition to the flag,
the blogger is also setting on fire "pop-it" button children toys that he believes is also
a type of LGBTQ propaganda due to its rainbow-colored design. Some of the
commenters make fun of his actions and write, “Are you going to burn a rainbow
next?” or “I like rainbows. Does it mean I am gay now?”. However, there are
commenters who fully support his actions. One man writes, “You are doing great,
brother! If all of us prideful Kazakh men unite, we will eradicate LGBTQ one day”.
(Original: JKapaiicein, 6ayvipvim! Byxin namvicubl Kazax sxcicimmepi ecmin Oipixce,
20m  cusiKmol a3eblHOApObl Kybln uibl2amvli KyH Oe Kelep) SOme commenters
antagonize the western influence by writing that it is the “politics” of those who want
to diminish “our purity of blood” and “our unity” and those who do not know “the
history of Kazakh lands” become their victims. Similar sentiments can be observed
from the case of the state university located in the North Kazakhstan region being
transferred to the management of Arizona State University. On the official account of
the Kazakhstani parent’s union, @kazsouzrod (76,500 followers) who represent
conservative views of the population and who are the first ones to bring attention to
the transfer on February 2" 2022, the post has gathered 636 comments. Similar to the
other cases, the comment section is not unanimous in denouncing LGBTQ
community but still negative comments towards LGBTQ communities prevail. One

comment reads as “Gayropa’s diploma is guaranteed” (Original: X [Ieiponckui
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ouniom 6 kapmane) In which Gayropa is a phrase that originates from the
combination of the words Gay and Europa popularized by Russian conservatives that
is used to signify the difference in the values between East and West. Some other
comments that align with the negative sentiment in relation to the news include: “We
do not need ministers who support Western education system”, “How can the minister
with Kazakh last name propagate values that are not Kazakh”, “It will destroy Kazakh

traditions”, “perverts”, and “Family traditions are deliberately destroyed”.

These comments juxtapose Kazakh culture to Eastern/Western values, since the
majority of the comments demonstrate the sentiment that preservation of the nation
depends on the preservation of the morally right behavior, or heterosexuality in the
above-mentioned cases, that fully aligns with the standards of hegemonic femininity
and masculinity. There is an active denial of anything that is not Kazakh in the public
discourse, thereby, the shifting of the blame for any deviant practices that do not align
with national culture and traditions, such as homosexuality, on the West provides
justification grounds for the gender-based violence as we have seen in the Feminita

case.

In conclusion, by looking at some online discussions that have attracted a lot of
attention, this chapter has explored how Kazakh women and minority communities
are represented in online discourses involving gender-based violence, and the way
this representation ends up contributing to the rigid standards of hegemonic
femininity in the country. While observing online comments under the posts on the
most notorious cases of gender-based violence that occurred in the last three years, it

becomes clear that women’s bodily autonomy is heavily policed in public discourses
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in the cases when they do not act in accordance to the standards of hegemonic
femininity. By establishing how online users tend to fuse together common gender
stereotypes with their ideas of Kazakhness, which stems from their Muslim identity
and their fulfillment of the traditional gender roles, such as good mothers, wives, and
daughters, along with uncorrupted moral behavior, the research demonstrates how
gender-based violence, such as sexual harassment or domestic violence, becomes
normalized on the grounds of women’s adherence to the standards of hegemonic

femininity where women are usually reduced to their relations with men.

5. Conclusion

The research has investigated the way the existing gender order supported by popular
discourses is perpetuated in digital media by relying on the concepts of hegemonic
femininity and masculinity that ends up contributing to the normalization of gender-based
violence in contemporary Kazakhstan. Building on the previous study by Arystanbek
(2022) where the researcher points out the precarious position that Kazakh women
occupy in the society where they are expected to live in accordance with the standards of
hegemonic femininity even as victims of gender-based violence, this research expand on
that argument by simultaneously looking at the members of LGBTQ community and
what expectations does the society have from them. Since the state represents a powerful
discourse producing enterprise, | have looked at how the general public echoes the state-
endorsed discourses on hegemonic femininity by examining the historical context behind
the construction of the state’s ideas on gender and national identity and making
connection with the digital construction of these ideas on gender in online community
spaces. Thereby, | argue that the diffusion of gender discourses that takes place online

contributes to the construction of hegemonic standards of femininity that perpetuates the
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normalization of gender-based violence as culturally appropriate where blame is placed
upon women themselves as well as negative attitudes towards the members of LGBTQ
communities that are regarded as the consequence of the corrupt moral behavior of the

West that is incompatible with the national identity.

While this thesis is an attempt at establishing the mechanisms behind the hegemonic
nature of the existing gender order, the scope of the research is limited to Kazakhstan and
the way its nationalist projects interact with the construction of gender. My research
offers an analysis of the interaction between multiple nationalist projects in the context of
Kazakhstan as a non-Western setting and social networks that represents a rapidly
growing form of modern communication. However, this research is solely based on my
contention that the comments that | observe in the digital spaces demonstrate the
adherence to gendering notions of nationalism in casual interactions, and show how these
collective understandings further facilitate the standards of hegemonic femininity that is
generally placed upon women in relation to their bodily autonomy and behavior
expectations by the public. As a result, | encourage quantitative analysis to empirically
prove the connection between public opinion on gender-based violence found online and
state rhetoric. On top of that, the limited number of research that deals with the similar
topic using the same methodology and level of analysis has significantly affected my

ability to organize my finding of the primary sources.

However, the implication of my research includes attributing more attention to the
way gender order is constructed online that is deeply rooted in the topic of gendered
nationalism in Kazakhstan. Further investigation of the regional and linguistic differences

in the process of the digital construction of gender as well as the nationalist aspect by the
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commenters is encouraged. A more in-depth study of the online conversations may
represent a broader future for the research on the future of feminism and LGBTQ
communities in Kazakhstan. Similarly, by looking more closely at the local Islamic
practices and how they interact with the existing gender order may uncover some

relationships that may be applicable to the regions beyond Kazakhstan and Central Asia.

Appendix 1

(For the full scope of the comments please follow the links provided below)

Case 1. HitTV mini-series
https://www.instagram.com/p/B5mpWsaHE18/?igshid=YmMMyMTA2M2Y =

view 1 muis 1opry
gabitbekbosinov 370 yxe nokasanu no T8! N

Bbl elle 60nblue NMapuTe CepuUIo, ecnm Gbl Bbl © @ irzhanovakh Kakoi yxac

He ony6n1KoBanu TO ero HUKTO Bbl U He &
yBUAWUN, 1 He 3ameTun 6bi!! S cunTaio uTo 124w 4 likes Reply See translation

HeHaJlo NOAHUMATb LWYMUXY, ero yxe

nokasanu n He oTMeHULWb!! Mbl AOMXKHDI

npocTo He obpalaTtb BHUMaHue ! yerzhigit_uzak O6uaHO 4TO XMBEM B CTpaHe ©

KOTOpasi HaBA3bIBAET MHEHMWE YTO Y MYXYUH
a K06bl 60MbLUE NPaB U TO YTO OH Ha CTyMNeHb
BbllUe YeM XeHLWHbI. M3-3a Yero n BbipacTaeT
@ ospanfariza @gabitbekbosinov NOKONEeHNe HaCUNbHUKOB U BCAKUX MEP3KUX
7 cepbésHo? Qo ye6aHoB, a eLé 6onblue yAUBNSAIOT AeBYLIKN
124w 14 likes Reply KOTOpbIE TakXe BO3BbIWAKT MYXUYUH TEM YTO
"Hy OH Xe napeHb" TeM cambIM noowipss
Hacunume c ero 8 &
. dalagakettik @gabitbekb'osinov uTak 1o ®
Y>Xe CTO/IbKO NeT roBsaHbIN KOHTEHT
TEpPNUM, NYCTb XOTb 6OSTLCSH HEraTUBHbIX
MHeHUIn

818ske YTo 6neats ..?!
124w  21likes Reply See translation Qo
124w 6 likes Reply See translation

‘ azharka_mag @gabitbekbosinov ecnu He
nogHMMATb LWYMUXY, TaK Bce 1 ByaerT, © @ kaeminerys besymue kakoe
KeHUNHDI0NKHBLLYMETE:U0TCTAMBATS. 124w 1like Reply See translation =
CBOW npaea, xoTs 6bl Npaea Ha To, 4To
OHU He rpyLm Ans 6uTtbs

124w  21likes Reply See translation e _thebrucewayne_ demMuHnam Bnepén o
124w 6 likes Reply See translation
‘ azharka_mag @gabitbekbosinov nasaiite
He 06paTVIM BHUMaHUA, 4YTO KTO-TO © " -
nnayeT OKPOBABNEHHbIV TaM 3a YrIoM, @ ospanfariza @_thebrucewayne_ o
NOBUTBIV CBOUM X€ CYXXEHHbIM, UK YTO Y 124w Reply
6nm13Koro yenoseka npoéneMa U OHa
MOIYUT, Y4TOBbI NPOCTO He NOAHUMATb
wymumxy G raiarai Munew, Korga BoT Tak BOT Aymatowime

124w 11likes Reply See translation ¥ [OWUHO3aBpbl y>Xe BbIMPYT ©


https://www.instagram.com/p/B5mpWsaHE18/?igshid=YmMyMTA2M2Y

,a aigera_mir @ospanfariza oH xe

HEeroBOPMUTb YTO 3TO HOPMasbHO ,0H o
FOBOPWT YTO OH AypakK TO ecTb 3TOT
cepuan He nNponaraHayer Hacunue Hag,
124w 8likes Reply See translation :(::eué%:im;;w E
124w Reply See translation
aigera_mir @eler_ophelia Bbl e He @ cler_ophelia @zhanelya1223 wy Torpa -
Q) KOHEYHO, Halo MPOCTUTb))) CHayana oH
CMOTpeﬂVI))) g CMOTpena, No3ToMy 6b8T M OCcTaéTCA 6e3HaKka3aHHbIM, MOTOM
ewé 4yTo noxyxe 6yaer. Korga pebeHok
YBEPEHHO MOry CKa3aTb YTO Cepuan He 0 6bET Apyroro peberka B3pocbie 370
HaCunuu, roBopAT Xe He Cyau KHUry no npecekaior cpasy xe , NposoaaT Geceny,
KTO TO HakasblBaeT. Ho Korga B3pocnbiv
06”0)KKe, 3TO NPOCTO OTPbLIBOK, Bbl Xe My>4MHa BbET CBOK XeHy, TO 3TH Xe
caMble B3pocsble 3aKpblBaloT rnasa, a
rOBOPUTE YTO Cepuan nponaraHayet HEKOTOPbIE FOBOPST 4TO " CaMa
HACUTHIO HafL XeHLLIAHaMH, €CTin G o e s i e e
Takoe 6bin T0 npocun 6bl OH ﬂpOU.leHVIe! Opyr ApYyry noaapku, cam dakT Hacunus,
OH 6bl Harno yI&n BoT TOrga MOXHO ST T BaXHe. -
6bm0 nOﬂHMMaTb LuyM! A 3ﬂ'er OH 124w 10 likes Reply See translation
KaeTcq, 30ecCb NpoCTo rpuMeplla € @ aigera_mir @eler_ophelia cytb cepuana
A COBCeM Apyroii) Koraa napbl CCopATCS
CUHAKOM nepeboplunna & u3BMHUTE FOBOPST e 5 BUHOBATa HET I, 3TO 6bI
€C/I1 He NPaBWbHO MuLy, 4 N0 PyCCKK NPOCTO ek IOMOP, /IM4HO 5i TaK
noHANa, Ho C rPUMOM KOHEYHO
MNOX0 FOBOPIO MPOCTO)))1 MOBTOPSIO A NePeGOPLLNIM rPUMEPb], TMYHO 5
CMoTpena aToT cepnan TaM B APYrux
TOXe NPOTUB HaCune HO Bbl HE Ha TOro CEPHRTKEHILAHBL GBI BIACTHOG)R
Hanagaete KOMMEHTaX MY>WKU BO3MYLLANUCh & a
TYT XEHLMHbI)
124w Reply See translation 124w Reply See translation
ayah.kz @aina_doskyzy ofHo# 13 npu4mH
TOr0, YTO Ka3aXx0A3bl4Hble XEHLLHbI YaLLe 0
CTaHOBATCA XepTBamu ObITOBOr0 Hacunua
MOXET 4BNATbCA TO, YTO Ka3aX0A3blYHOMY
eler_ophelia @baltabaevich ato KOHTUHIEHTY «BMUXWUBAIOT» TaKoe Z(
nponararaa Toro 4To XOAUTb XeHLLHe ©
n3buToi Myxem(!) aTo ectb Hopma 124w 13 likes Reply See translation
w 11likes Reply See translation
aigera_mir @eler_ophelia aToT cTygeHT & L
ee MyX, OH e B KOHLe 3TOro BUAeO © shkrebkokatya 410 3 epyHa @ &
rOBOPUT YTO OH AAypPaK U XO4eT NPOCUTb Q

NPOLLEHMe, Bbl Xe B LLENOM He BUaAeNU, 124w 4likes Reply See translation
NPOCTO TYT rpUMep Nepe6opLIMia, HO B
OCTaflbHbIX CEPUSX OH el NoaapKM aenaet

yXaxusaeT OHa KpU4UT Ha Hero,

124w Reply ~See translation g. baltabaevich C gpyroit cTopoHbl,3ToT 3nu3op
] ./ He nponaraHaupyer Hacunue.A Kak a3 Taku
) cucanfaiiaeRieiilis ciorpena. Ha060pOT,HaM, 3PUTENM NOHATHO 4TO 3TH
124w Reply See translation
NapHU U3 BUAEO - OTPULLATE bHbIE NEPCOHAXN
@ ospanfariza @zhanelya1223 npocutb W M He CTOUT YI'IOD,O6J'IﬂTbCﬂ.
npoueHna? OH JOMXKeH oTBeYaTb Nepes, © ) .
3aKOHOM. 124w 1like Reply See translation
124w 9likes Reply See translation
a aigera_mir @ospanfariza ussuHute View 8 preVious rEplies
MOXHO CNPOCUTL Bbl PeMUHUCTKA? ©
124w Reply See translation .
@ ospanfariza @zhanelya1223 aTo yxacHo
@ aigera_mir @ospanfariza oH xe 11 370 He 1oMOop.
HEeroBopuTb YTO 3TO HOPManbHO ,OH <

rOBOPWT YTO OH AypaK TO ecTb 3TOT
cepuan He NponaraHayeT Hacunue Hag,
KEHLMHaMU, TYT FPUMEP NPOCTO

nepebopwmna . i
View 4 more replies

19441 Panh:  Can tranalatine



$ aigera_mir @ok.alita Ho 5 He aymato YTo
KaHan nponaraHayeT Hacunuio, 8 NPOTUB
HacWUAMIO Haf, XXEHLUMHAMT, HO He HaToro
Hanapaete

124w  Reply See translation

m mt_valeria @zhanelya1223 noHumaeTe,
TbICAYM NIOAEN CMOTPAT cepuan n byayT
[yMaTb, YTO CUNOW MOXHO PeLnTb
BOMPOCbHI, YTO XEHLUMHbI "HUXE Ha
CTyneHb" My>X4nHbl. YTO ecnu xeHa
[enaeT YTo-TO He Tak Kak TOro Xo4eT OH,
MOXHO el BNenuTb YTo6bl OHa NOHsINa, a
NOTOM NPOCTO U3BUHUTLCS U 3abbITb

-
’,

124w 5likes Reply See translation

@ aigera_mir @mt_valeria a Bbl noH1mMaete
YTO €CNN YeNOBEK TO MY>XUMHA TYMoWt ero
He M3MEHULLDb, a ECIU MYXYMHA YMEH TO
Ha Hero HUKakoi cepuan He
nopevcreyert!!!

124w Reply See translation

mt_valeria @zhanelya1223 ecnu
4yenoBeky Kaxaplii I&Hb rOBOPUTb, YTO OH
6apaH, oH 3abekaeT. A cepunan Takxe
nokasblBaloT Ha loTybe, rae ayautopus B
OCHOBHOM MOSIOAEXb U Y HUX OTHaCTN
dopmMupyeTcs NpeacTaBneHNe 0 XU3HU
cepuanamu, GunbMamu, KyMmpamm

:3

124w 4 likes Reply See translation

era_mir 3apacTByiTe Bbl HABEpPHOE B
LLesloM He cMoTpenu ga ?? Tam B opyrux
cepusx OH BCerga K Hen ¢ yBaXKeHuam
OTHOCWNCS, U OHa Bcerga KpuyuTt Ha Hero!!!
[la>ke B KOHLLe 3TOr0 BMOEO OH XXe FOBOPUT YTO
OH iypaK 1 XO4eT NPOCUTb NPOLLLEHNe 3a CBOW
MOCTYMOK, 3TOT CTYOEHT ee MyX!!

124w  Reply See translation

View 11 more replies
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NpaBoOBOM rocyfapcTee. A BbiaasaTb
YacTHble cnyyam 3a obLLyI0 NPaKTUKY -
MaHWUNYNSATUBHBIN NPUEM. DKeHbl TOXe He
peako ybuBaloT 1 Kaneyat Myxen,
Hanpumep 3a U3MeHy.

123w Reply See translation

‘ ryzhaya_best @antonjha Okeit. A kypa
MAYT XEeHLUWHbI, KOTOpble He TepnaT
no6on? Yo ¢ HUMU cnyyaeTca? U BTopoit

BOMpoC. A ckonbko B KasaxcTtaHe
©XXerofiHo Takux "4acTHbIX cny4yaes"?

123w 4 likes Reply See translation

@ zhanuzac @ryzhaya_best No

odurumanbHON CTaTUCTUKE U3 BbITOBOrO
Hacunus exxerogHo ymupatot 400
KEHLUWH

V)

123w 10 likes Reply See translation

9 antonjha @ryzhaya_best 5 He CTOPOHHMK
victim blaming korga peyb Maér o6
VN3HACWUNOBaHWAX UM [OMOraTeNnbCcTBax.

Ho korpa XeHwuHa cHavana
noaaepX1BaeT natTpuapxanbHole
TPagUUMK, PENUTMO3HOCTb U NONHOCTbIO
npueMneT Takylo CoLManbHyio ponb,
BbIXOAA 3aMyX 3a TaKoro
CpeaHEeBEeKOBOro Avkaps, To MM60 oHa
CNULLKOM Tyna, 4To6bl He 0XKaaTh OT
HEero BCei ConyTCTBYIOLLEN Mep30CTH,
160 et He Ha YTO obuxaTbes. Henbas n
PbIGKY CbECTb 1 B BOAY HE NeaTb.
Mony4nTb B MyXbsi CUNIbHOFO ropsyero
KWUruTa, CTOPOHHMUKA apXanyHbIX
TPaAWuMii U He NonyyaTb NPU 3TOM
BMONHE NpeackasyeMbiX NU3atone.

njha 3a4eM neaTb Co CBOMM YCTaBOM B
4y>KO MOHacCTbIpb? Bbl K nape,
npakTUKyloLei cafo-Ma30 Urpbl Toxe ¢
MeHTaMu JOMO BloMuTechb? Ecnm xeHwmHa
cBs3ana CBOI XWU3Hb C MY>XXUKOM B
KYNbTYPHOW TPaguLMmn KOTOPOro 6UTh XeHY,
3HaYUT OHa NpUeMNET Takne OTHOLLEHMUS.
Koro-To aTo 3aBOAMUT.

', ryzhaya_best @antonjha npu yem Tyt
caflo-Ma30 1 Hacunue? Ha cago-maso
nogu cornawatotcs oba v genatoT aTo
0CO3HaHHO. A 6UTb Yenoeeka, 0cob6eHHO
no6umoro ato HE HOPMAJIbHO!
MpuemMneT Takmne oTHoweHua? Yto? To
€CTb MO BalleMy OHa MOXET YUTU U My>X
3a Hell He NpuiApeT n He 6yaeT n3bueatb
nanbwe? OOHON N3 TakUX XKEHLLMH,
KOTOpas ywna oT nsbueaBLLero ee Myxa,
oTpy6unu pyku. N yrapaiiTe KTo

123w 14 likes Reply See translation

9 antonjha @ryzhaya_best n onatb Bbl N
cebe cyguTe. Ecnu xeHwWwmHbl TepnaT
no6ou, aTo ux Bbi6op. Mbl XUBEM B
npaBOBOM rocygapcTae. A BblaBaTb
YacCTHble cny4Yan 3a obLLyto NPaKTUKY -
MaHUMYNATUBHbIN NPUEM. DKeHbl ToXe He
penko y6uMBaloT U KaneyaT My>Xew,
Hanpumep 3a N3MeHy.

123w Reply See translation
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4 Comments 74

Yepes 3 MecsLa 1 AenopTaums NoXU3HEHHO.
W 3TO HaCTOSALWMI 3aKOH, KOTOPbIN 3alumiaeT
JKEHLMH 1 Bcex Boobue. M na, ato He B
KasaxcraHe @)

122w 16 likes Reply See translation

aeva_ai Mambuuu cHumanu Takoe,
HOpManbHbIii Yenosek He 6yaer Takoe
nokasbiBaTb, B COBETCKUX GpubMax Takoro He
go, B HUX rNy6oKuiA CMbicn Bcero 6bino.

Ha TB caM cebs Tak BeéT - ANs Hero aTo
Hopma. ByaeT y Hero Aoub - NOCMOTPUT
NoTOM....

w limagineus KTo Takoe CHMMaeT v BbinycKaeT

123w 6 likes Reply See translation

indira_tugushi 3 yxac(((kak MOXHO cnacTtu
CeMblo,rae U3HavanbHO Takoe OTHOLeHue
MyXa K XeHe, BoobLie o0 4yem oHa rosopuT((((v
Hadura Takoe CHUMaTb, 4TOGbI 3TO CTano
HOPMOI1?0TKpPOITE rNasa pykoBOACTBO
@hittvkz

123w 7likes Reply See translation



Case 2. Ayazhan’s murder
https://www.instagram.com/tv/CM6UmlpFoXi/?igshid=YmMyMTA2M2Y =

nuridinjoldikojaev @_allkk_ Kbl3apiH,
[apexeci ToMeH epKeKTiH anabiHaa
CyMipenin )ypyi kepek Kbl3 MangaH can
akbingpl 6onca xeteai TyciHaiHba ceHpent
Kbl3apbl kepceM 6ackalua ceinecep efim
epKekke coliney 6binait TYpCbiH 6eTiHe
Kapav anManTbiHaal Kbinap eaim

57w Reply See translation

_aiikk_ @nuridinjoldikojaev coHpa ceHuH
yD'al,erM welweH KapbiHgacTapbiH Q
ankenepuH yiHae CyMupun xypema
KbI3AblH aKblibl Can MangaH akbiigbl
6onca 6onalwakTa CeH CUSKTbI CaHacbl
TasH Ncuxmkacol BysbinraH ynaap
[AyHWere Keneaw ata aHaH KaHgan 6onca
6anaHpa conai 6onar aeywenu Kyaain
CaKTacblH fiyHueae ceHeH backa epkek
JKOK flecee CeH CUAKTbI epKekTn Annam
MaraH XO/NKTbIpMachbiH!

57w Reply See translation

nuridinjoldikojaev @_aiikk_ [Jan meHpeii
XKONbIKCbIH K&36€eH XYripTeTiH &2 ©

57w Reply See translation

_aiikk_ @nuridinjoldikojaev caraHga 03uH
CUAKTbI BMpey XONbIKCbIH NCUXMKAChI
OpHbIHAA eMeC aKblpaTka CoKbIpaT
6acTapbiH 6Mp Ka3aHra cUMai oTblpaTbiH
wrapcbiHaap 6up 6upnepuHan onTUpun
wee e

57w 1like Reply See translation

Hide replies

meirambekdauletiiarov AkbiMak Hecu Bapagp!
aKe LWelecy He Kapan oTbip

58w 1like Reply See translation
View 2 replies

doskabylbek 3oHana 03uH conau onTypy
Kepekkou

58w Reply See translation

baha_n1v1 Here ocbiHAail agam emec xaybi3

% Manpapapl Xanbik anabliHAa asanTan onTbipce
6ackanapra cabak 6onap eabl. Kasbip eHabl on
Xaybl3Abl TYypMere kamaifbl onapabl Tarbiaa
XanbIKTbIH aklwanapbiHa CoHAa acbipaiiabl.
Bbi3[biH 3aH TeKKaHa TYpMbICbl Halapnapra
raHa KonaHbINbITbIHbI PACKOWA.

58w 7likes Reply See translation

':g kozahmetovaaigera EcTvn wok

v, 60napik.MaHsK Koii MblHay Ta3a .Kyaai
caKTacblH.6eTu apuMeH.ake LweluecuHe cabbip
6epCcuH Kbi3ablH.

58w 2likes Reply

e.*, sezimarsen XanblK angplHa WeiFapbin any
KepeKKo Manapl

58w Reply See translation

. naz_akkulieva Onum xa3sacbiH 6epmeit Ma
OHpall afiaM MblHa Koramra He ylWmnH kepek He
YWWH OHbl eMAEeN XaTbip

nuridinjoldikojaev Ocbinait 6eTeH epKekTiH,
yWiHe 6apaTblH Kbi3aapAablH 06anbl XOK,

58w 10 likes Reply See translation

g zhanar_mamilina7 @nuridinjoldikojaev

oban xok aeicus 6e? Xyperum aybipbin o
Typ MblHa co3uHuare. KyHaus, Tana Tan
TycTe [lennc TeHam Ae nbiwakran KeTkeH
XOKna? Axan aittbin kenmec. CakTaHbin
Xypy Kepek,ua. 19 xacTarbl aHkay Kbi3
KanpaH 6uncuH 6yHaan KkaHuwepnep
6onapbiH.

58w 1like Reply See translation

0 aizhamal180289 @nuridinjoldikojaev
[ypbic antacbiH 6ipak Epkek cbiMak,
aypy 60nbin TypFoun OniM XasacbiHa Kecy
Kepek EpkekTige enTkeHi byHaaunapra
CeHiM XOK XaWl KeTin 6apaxaTkaH
apamrapna wabybin xacaybl MYMKiH

58w Reply See translation

ﬂ _aiikk_ @nuridinjoldikojaev ocbiHaai ceH
CUAKTbI €PKEKTEPANH KECUPUHEH 30PAbIK
30MObINbIK asaniMaiabl enge ymHae
aTbiN anbin Kbi3fiblH 031 KWHaNM aen
ay3papblHa KenreHau Konupun anaTbiH
KelH 30pAblk Kobuce enuMmnaan
KWHaNanTbiH Aaxe 3N1eMeHTapHO MUTUHIK
60raH Wwrap ocbl 30p/bik 30MEbINbIKKA
Kapcobl 3, 4 epkekTeH 6acka ep 6ana
LWbIKKaHbIH KOPMENMUH Kbi3Aapapl Kopran
epTeH enMMuU3are xay xanca kbi3 6ana
aHanapbiHAbl 6apUH NaKTbIPbIN GUPUHLIK
6on ceHpep cuskTbiNap Kawar 6yn engeH

AAwWA AnMAra AanuUnau YaliiaTLIL vauina

auTKaHbl Aa aypbiC Wwbirap osre

Kbi3aapra cabak 6onap kapam xacapaa

TaHbiCapAa CeTW XOK aybingarbiinapra
Yyepes Tene Kopeau roum

58w 10 likes Reply See translation
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s sassa4w4 @zheksenova.moldir Hernsn


https://www.instagram.com/tv/CM6UmlpFoXi/?igshid=YmMyMTA2M2Y

L

&

P

aikosh.jaslan9193 Atbin TacTacbiH nyywe con
NaiibIKTbl Xa3a He Kepek OHAal agaM xep
6eTuH Hacyra naibikTbl eMec COCbIH
MHTEPHETNEH TaHbicnay Kepek ka3 Typiu
apampap 6ap MapkyM 6onraH Kbi3 6ekep
6apraH ekeH & G G

58w Reply See translation

arturbimashev OpraHgapbiH caTbin XxebepreH
WwblFap

58w 2likes Reply See translation

amankos19862208 ATbin TacTay ofaH XeHin
Xasa acblknai Kopnay Kepek asfbiHAbl.......

58w 2likes Reply See translation

lulyi001 XanbIKTbiH anapiHa WoiFapbin ap 6ip
TIiCiH, TbIPHaFbIH ,6aCbiH XYNbIN ONTIPY Kepek
XallyaHapl 6ackanapbl Ha cabak 60nCbiH

58w Reply See translation

zhainagulkhalidullina Xanbik angbiHa
LWbIFapbIn acy Kepek oHaai xaHiwepai

58w 7likes Reply See translation

zakaz.kartin71 XaiyaHHblH, TbipHaKTapbIH
BUPTUHAEN XYNbIN, TUCTEPUH BUPTUHAEN
KaFbIn TacTay Kepek,>aybi3

58w Reply See translation

mekebaevakulziia XXypernmus aybipapl
Tabbinca ekeH aen TUNeAuK.

con. moat A R A

zhayna_ongarkyzy Kbi3gapbiHbi3fa MyKusaT
6onbin TenepoHAapbIH Tekcepin

-
&

OTbipblHAAPLWbI aTa aHanap He AereH CyMapik

Ka3ip MHTEPHETTEH Taybin XaTblp 6apnbik,

6Gone. &2
58w 3 likes

Reply See translation

« ™ saltanat_110887 bip 6aiapiH 6anacbiroit, xan
' anam xanrbia e3i AnMartbina aaemi yin xanaan

TYPMaMbiAbIroit, aFacs! WeT enae aapirep

60bIN XYMbIC Xacaiiabl Aen aiTbin XaTbip
58w 2 likes

Reply See translation

zannazanna780 Xanblkka KOPCTCUH TYPUH
COCbIH aTCblH

58w Reply See translation

zannazanna780 EMpen He ucteitn, aty kepek

58w 3likes Reply See translation

@ shynar.shokanovna Asantan oH6araHgbl aTy

Kepek

58w Reply See translation

kulash.hsaluk umaHpap! 6oncbiH ! XaHalwbip
XakblHAapbiHa cabblp 6epciH ! GyHaan
Xaybi3aplKTap Mynaem 601MachiH .

58w Reply See translation

e yu.barni MaHbsKTbIH TYPUH KepceTnereHuHe

KaparaHaa 61p Xorapblaarbinapabik,
XanMaybi3bl eMecrnekeH?oHbl elwg

MaKTaabIFOl XaKCbl 0T6achiHaH WbIKKaH aen

¢» &

sandugash2331 Kbizgap abaiinaHgapiubl
KypCbIH 6eTi aynak o3iMizge Kbi3 ocipin
OTbIPMbI3 3aMaH 03repai Aen KOsMbI3 3aMaH
eMec oCblHAal XailyaHaapAbl Kopin agampap
o3repin xaTtblp AJUTA ewkiMHiH, 6acbiHa
6epmeciH.XKyperiMm ayblpbin KeTTi roi & @

58w Reply See translation

gulzi_1010 Anna xa3sacblH 6epcuH oHgau
afaM KeunuHae XypreH xaiyaHHbliH

58w Reply See translation

sandugash2331 byHpaitnapapl enim
asacblHa Kecy Kepek xailyaH roit MbiHay
MaHsiK Ta3a KypTy kepek 6yHaainapabl
6onbHULaaaH Kawbin ketneciH. KAPAHOAP
EHAI BIP MAHSAKKA LUAMAAPbBIH XXETETIH
LbIFAP ANTBACTbIHbI O1IM XXA3ACbIHA
KECY KEPEK

58w Reply See translation

mairaberdiybai Kbi3gpiH e3i 6apraH ekeH Fo.
Anna cakTacblH CeHin KanfaH LwoiFap, 6ip
aTakTbIHbIH 6anachl WeiFap.

58w Reply See translation

aidaergalikyzy @ @ @ yxac He 6onbin
6apagbl 3aMaH? AgaM eMec ailyaHFoi MbiHay

58w Reply See translation

almahan_arzuova >Xac kbi3gap natepae He
6ap eav ceHpepre,naTepre Xakcbl o MeH
6apMaiabiroit epkekaep.

58w Reply See translation

anargulsakhipova 3aHabl KaitTbin kKapacTbipy
Kepek, XoranraHHaH KUuH Xeaen Typae apbi3
KabblnaaHbIn, u3gecTUpy amanaapbl
6acTtanatbiHgamn

58w Reply See translation

saparbekva Annamay, )aTkaH XXepwvH xawnbl
6oncbiH

58w Reply See translation

baxti_kami OnbIM xa3acblH Here
kongaHbaiabl ocbliHaanapra

58w Reply See translation

erkebulan.shalbaev onbiM xa3acbiH 6epcbiH
KblnIMbICKepre

58w Reply See translation

mahabbat.71 9nibek XypHanuct MyHaan
KanFbINbl yakuFaHbl KyniMcipemeit anTy
kepek.TybicKaHAapbiHa ayblp Tuedi.Anna
cabblp 6epciH TybICTapblHa.

58w Reply See translation

& I O esilbaevagulz XypHanucT Ma3 Fou Kynkici

Kenin Typ ,0cbl MaTepangbl anFaHbiHa. @9

58w Reply See translation



e

aibek300981 KepiHreH xepre cypeTTepiHai
Tbiknanait 6epmeHaep Kbizaap. MHcTa Bk 1.6
xepnepre cana 6epmeHaep. CakTaHcaH,
caKTalMblH fereH.

58w Reply See translation

aidana_kalzhanbai Hago Tpe6osatbca MB[,
PK nepecmoTpeTb 1 BeCTU U3MEHEHWe B
3aKOH, ec/in NocTynuna uHdopmaums o
nponaxe cpasy Xe uckatb,a He cuaeTb. 3a
TPU CYTKU 4TO YrOAHO MOryT cenaTtb

58w Reply See translation

dikolass MOMMLMS - O30P HALMW « «
© « 3HAIOT KAK HABMBATb BPIOXO U
JINATb HAYANBCTBY. XAH XAKTAH
KUHATAH TRASH

58w 1like Reply See translation

aibek300981 HeciHe XapbICbin XaH XakTaH
xabapnait 6epeciHaep. bip ak TyiieHiH KapHbl
apblnbin KyaHbin xaTkaHaa. Xapara Ty3
cebenen.

58w Reply See translation

tamiris_businka MoyeMy nuuo ckpbiBaeTe???
MycTb y6ntoaka BUAAT BCA CTpaHa

58w Reply See translation

taldybayeva.gulnura Onum oHpait
afamra.yKMMeT Here acbipay Kepek oHpaai
apamfbl

58w 1like Reply See translation

dauysbaevazulpiia 50re kencekra
apTbIMbI3aaH 6eiTaHbIC epin kene xaTca
KopKaMmblI3.Jludrire ,natepre Kipmek
TYrin.Kpi3gap Takcure CnokomMHO MiHin Kete
6epegi kasip .Kbiagapra abait 6onaibik bl
TaHbIC eMec ajamaapaaH Kopky kepek.On
TYrin TymaFaga CeHiM XOK MblHa 3aMaHfa.

58w 2likes Reply See translation

zhan.kalykova @ @) @2 @) Kyperum aybipbin
KEeTTN OCblIHbI €CTUN

58w Reply See translation

akmaral_ahmadieva On agam emec
WwaiTaHabl Here xanbikka kepceTneiicinaep!
Here aTbl X6eHiH aiTbin xapus
Xacamawcbizaap 6inciH xanbik, Xaybi3fblH, KiM
eKeHiH aTa TeriH Anna cakTacblH COHWamMa
aloaHAbIK Xacan He KepiHAai ekeH

58w Reply See translation

erkesultann bi3giH MeMnekeTTe fapirepMeH
nonuuusFa KyHiH TycneciH Anna cakracbiH He
3aMaH He en 60nablK MblHa aTbl OLLKIP
VHTepHeTke Typuusaarbiaalt WekTey xacay
Kepek He Mackapag Anna cakTacbiH
6onatwakTbl 6omkayabiH, ©3i KOPKbIHbIWTbI &)
58w 2likes Reply See translation

midwife_ayaguz Kbi3abiH ©3u 6apraHrou
COHAa Kbi3ra He kepek

58w Reply See translation

w sabina._1111 Yxac &
58w

®

2

2

‘@

s € ©

Reply

4."?3"‘ botakoz_erbolovna On xaybi3abl Here

6onbHuuara anoin 6apbin emaenan. Kecunrex
XKepUruHe Ty3 canbin TypMmere Kaman Koo
Kepek OHbl

58w Reply See translation

tolganaiismailova @ @ @
58w Reply

rakhmetova2262 AkbiMakTap aii HemeHere
KaliTa KalTa XapbICbin aTagpl ,6Te eTe KublH
Xafaal,anTnaHbi3gapiubl

58w Reply See translation

serikalimbaev14 ACTAOUPYNTAX ANNTAX
CAKTACbIH

58w Reply See translation

namazbaeva_damira 100 Typni Bepcus
alTKaHLa, aHa MaHbsKTaH cypamMaiiMma MaH
Xanabl

58w Reply See translation

dosanova__| Kbiaaap ewkuMmeH
KesgecneeHaep <

58w  Reply

botakansultan Oranpa Typa ocbinaii uctey
Kepek Mas Ma HeMeHe eCTUnN Xyperum
aybIpbin OTHIP MaHSK CUSKTbI FO COHAAN
Herusm xainaH xa cyiiTeMa He xailyaH Heme
58w  Reply

moldyrsailau_ ©nim xasacbl fa XeHin ofaH,
©3iH Conau KyHan onTupy kepek

58w Reply See translation

nu.rzhan680 ByHbl icTen oTbipFaH apam
onbiTbl 6ap afaM Foit <

58w Reply See translation

kulshashkhandae & & @ KyAai cakracbiH

58w 1like Reply See translation

zhabagievaainara kim 60nca aa ocbiHgait
TEKCi3 epKeKTepAi aTy Xa3ambiHa KeceTiH
Here 3aH XoK.Kal kangarbl 60/1ManTbiH 3aH
KabbinaaraHiia Kbi3 3opay afam enipy
aybIp KbIIMbICTapFa Here ypbiC 3aH, OK OHbl
coTTaFaHHaH He nanaa 6yHAail KaHbiwepnep
xep 6acTbipbin Here Xypriseai.

58w Reply See translation
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naiiabu KbI3OAOQA MU XOK 3 AK KYH

COWNECKEH ALAMHbIH CPA3Y YWIHE BAPY ¥

NETEH BOMAMAbIFOV , KE3AECETIH BOMCA
ALDAM KON XEPAE KE3AECMUMA , CPA3Y
NBTEPTE XETIN BAPMAU LUMIOXA K¥CAMN

58w Reply See translation

tatti_buketastana ©nim xasacbl
KecinciH.bynait xanraca 6epegi.Xanbikka
BepciH e3aepi ak enTipeai oHbl.bananapbimMbi3
YLLiH yailbIMAaNMbI3.

58w 1like Reply See translation

asylbekovsultanbek MangapcbiHaap Foit He
BonbINTbl ©14j KEeTTi He Wwewwin 6epaiHaiH
cykanap ez @7 @

58w Reply See translation

botagozabdildaeva BonbHuuaaaH kawan
WbIrbIN Tarbl KbINMbICKA 6apaTbiH Wwpirap
Kypbin KETKUP MaHbsK.

58w  Reply

asylbekovsultanbek &2 &2 & & manpap con
ONiKTi adupre KOPCETKEHAEN anTTbIHAAP FOI
KOT..K.p

58w Reply See translation

dosanova__| Kbianap ewkuMmeH
KespecneeHaep

58w  Reply

rupkar8458 Kbi3beH ceiineckeH cMcTepi Typ
FOW, KbI3 ©3i Bapbin Typ Foit Xiriti 6ona Typa..
Xiriti 6aiFyc eH BipiHwi 60nbin Aabbin KaFbin
i3fereH. An Kbi3 eLwKaHaait MHTepHeT caTy
emec, 3-KyH ceitnecin, TaHbIMaMTbIH XIriTTiH,
naTepiHe 6apraH. MaTepae oFaH KiM
KOMeKTeCefi.. Here ocbl Kbi3gap XeHintek
6onbin KeTkeH. XiriTi 6ap - aen TybicTapbl
WbIpbINAan Xyp, Kbi3Fa Tin Turisgipmeit. O3i,
03 asfFbIMeH naTtepre XiriTneH Kipin KeTTiQ

58w 1like Reply See translation

ekashumov CMepTHbIN Ka3Hu.

58w Reply See translation

baizhumanova.dariga Kyaait caktacbiH agam
€MeCKOI MyHbl acaraH TbIpHakTapbIMeH
TUCWH CbIHAbIPraHbl CYMABIKKO elwé Bapun
ronosy 370 BOO6Le yXKac

58w Reply See translation

seidalievamika AnmaTbiga 6onraHbiMaa
6onbHULara 6apbin, TbirbiNbin KMPUN, asantap

MM POV

58w Reply See translation

safinkaharman Con mangy! Here
KopceTnencuHaep

58w Reply

nurshat13.02 BupuHwu peT 6aprax aen akran
anrbicbl keneguma?!

58w Reply See translation

mukhitovbola TakuTo cak 6onbiHAAP Kbi3pap

Helle TypAi CYMAbIK XaFainap Ken MoHsKTap

whiFa 6acTagpl KiM KOpPiHreHMEeH TaHbICbIn
TapTbiCNaHAap UHTePHET AereH afaMHbiH
Xaybl ecTepbiHae 601CbiH,

58w 1like Reply See translation

kulipash.03.10 ATbl XeHiH TypiH canbiHaap
Xanblk, KepCiH

58w Reply See translation

shinka_gul Cymapbik xnraai Kyaaw caktacbiH

58w Reply See translation

kaldybetov.ulan KaTaH xa3aMeH oTbIpFbI3bin
oTbipFaHblHa eKiHeTiHAen eMip bakpinFa
coTTay kepek anamagpimMa aaam 6anacbii
ofaHaa anaywbinblk 6epmey kepek

58w Reply See translation

makhabbat_727 Eee, cymnaiibi
KbINMbICKePAIH 3aMaHbl 60nfbl FOi1, 6apbik,
XaFpannapsl "xacanbin' Typ, anam xorany
daKTiCiH 3 KYHHeH KeWiiH Tipkelimi3 aen,
XaiibapakaT oTblpajibl, He CYMABIK, el akbinFa
CbliMaiiabl, aMaH anbin Kanyfa KaHwa xaraau

TybIN TYP AECEHi3LWi, OCbIHAaNAaH KeliH
KbI/IMbICKEP KYTbIpMaii we? &

58w

o

1like Reply See translation

naziradelmuhambetova Bcé npasunbHo, nogun
[OMXKHbI 3HAaTb, YTO UHTEPHET 3TO B 6ONbLLIOW
Mepe 3no. beperute cebs n ceBoux 6anM3KKX 1
neteit. byabTe Bcerga 6auTenbHbl.

58w 1like Reply See translation

ramazan.suleimen
~  @naziradelmuhambetova Mpuwén 3non
UHTepHeT un ybun

58w Reply See translation

nurekeeeu KasakcTaHaa xallyaHaapra 3aH,
anci3! KiHaci3 xanbikka 3aH kaTan &

58w Reply See translation

zhanar.elemanova ATa-aHacbiHa cabbip
6epciH.Anna 6anameH cbiHamacbiH.WeT engix,
KaHanpapbiH KypTy kepek.Kepek emMeciH.

58w Reply See translation

yunusova.fatima nege korsetpeyt el jurtka tur
alpetyn aty jonin @

58w Reply See translation

liza_83_2801 EKi XaKTblH, TybICTapbIH XWHanN
conappapbliH, Ke3iHwe xaiMeHaen AeHeciH Kecin
6enwekTen azanTan TiCTEPIH KaFbin KynafbiH
Kecin apTblHaH KON asKTapblH Kecin 6acbiH any
kepek , KnuHan entipy kepek. bipak onat
Xacamanapl Tek anapbin Kamangpl 6ongpi.
bispe 3aH X0k oHAal &) OKIHIWTI

58w Reply See translation

<]
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bagila.shanzharovna Asynbl kbi3pap 6yn
cusgupre cabak 6oncbiHwb abain
BonbiHbI3AAP

58w Reply See translation

. batyrhanovna1504 ep XuruT aen TaHbicbin
ceHun 6apraH weirap 6acka Co3uM Xok
KOPKbIHbIWTHI &

58w Reply

gul 7 TypuH iima?
KaHpait agam ekeHuH, en KopcuH!

58w Reply See translation

zepter2021shym OHbl emaen He icTeiai
KNTipe canMaiiMa KofFamra eTe KayinTi
MaHAKKOA.

58w Reply See translation

ariadna_kiz_jasaui ByHpanabl )aHanbik,
Aemenfi ka3ak Kapanbl xabap aenai

58w Reply See translation

sun123321123 2kyH 60nAbl OCbl XaHaNbIKTbI
KOPreHHeH, yiblkTanaa anManmMblH,epKbiH
Xypeae anManMbiH,Anna cabbip 6epcbiH
orbacbiCbiHa,KyLU-KyaT 6epcbiH. AHa Anam
emMec aoaHabl OMbIP/IbIK BAC
BOCTAHOBIMbIHAH AVbIPYbIH CYPAVMBI3
xaHepe CYPETbIH KOPCETCbIHENME . |~

58w Reply See translation

_guka__ Angian anapsin Typ fOi KaHilwep. OHbl
Here eMaemek ene KasncbiH, ocbl 3aHAap
Kyajibl HECIH TepreMek He aanen kepek
YCTanbin TYp FOI Xaybl3AbIKNEH aTbiNCbiH
XanblK anablHAA KaHbIWeP. Xa3sbIKCbi3 Kbi3fbl
30pNan Typ eNTIpin Typ Xaybl3AblK NeH He
MackKapa agamMm eMec asayaHfaga onaw
icremeiigi. 6apiHe 3aH KiHani aybip
KbIIMbICTapAbl NapaMeH xabaabl. akwara
KYHbIKaH COT Npakpop aaBoKaT noivums
aKwa YWiH XyMbIC Xacaiigpl. 6onMac Hapce
apambl XKOK aKLWachl XOKTap/bl ON OHai
coTaii canagbl. 6yN WbIHALIK. ©NreH anamabl
MbIHapafa aaaMHbIH XyperiH aybipToin
KepceTe GepreHuie. Xaybl3 anayaHapl aTbin
KkepceTiHaep. aain 6oncanaap.

58w Reply See translation

islamalia2004 ©nTipy Kkepek Koi! &

58w Reply See translation

belasarova1971 Kewwipecizaep, Herisi ocbiHaan
OKbIC OKUFaNapabl anTyaibl TOKTaTy Kepek.
AWTbINFaH calibiH Hewe Typi kebewin 6apaabl

58w Reply See translation

juldizashimova &9 @ @ @ @ @ @
58w  Reply

bazilova_2365 WUmaHabl 60ncbiH ATa aHacbl Ha
cabbip 6epCcuH KOPKbIHbILWTLI OMUP 60Magbiron

58w Reply See translation

dosian.nurseitov Anam emec Xavhiaroi aHa

& ®

&

&

i*,

& ®

medet.barisbek Ke Here 6apap! ekeH .

58w Reply See translation

gnb_89 Acbin apHaHbl HeMeHe anbin
Tactagpi?!!!CoHaa ken naitaans Hapmenep
anTbiNaTbiH edi. Yilae XongachiM XokTa
KOPKbIN TYHIMEH CON KaHanaaH KypaHTbiHAan
YiKbIFa KeTeTiH efik. He cascat 6yn?!

58w Reply See translation

gnb_89 Annah nep3eHTTepimi3ai 6apnbik,
KaKblHAaPbIMbI3Abl WaTaHHbIH YaCyaCbiHaH
caKTacblH

58w Reply See translation

gnb_89 Kbi3abl KbIpbIK YiAAeH Tbito!!!

58w Reply See translation

umit.sarsekova Xanbikka 6eputaep 6up
61pnen XyncbiH TUCTEPUH

58w Reply

_mdnvab_ AwTaH KaTbipbin a3anTan onTupy
Kepek

58w Reply See translation

sarsenbaeva_4 @ @) @ G @ altyaHpap ai
eniM Xa3acbl 6ePUNCUH XaHUM Xan Xac Kbl3
KbIPLWbIH KeTTN ay &) &)

58w Reply See translation

4a. elmira.merki KuHan, asantan aty xasacbiH
5 % gnomfrance Kak MOXHO C He3HaKOMLEM

3aX0f1Tb B KBAPTUPY &)

58w Reply See translation

@ farkhat.tk Bup xepae Toi 6obin XaTbip gen

aliTca KaMepachblH KywakTan xeTun 6apaTbiH
eav wTpad canyra, agam xoranapl Aen apbi3
xa3sca kabbinaamaiiapl. AnaMrepLnnuKTepuH
Kanpa?

58w Reply See translation

9 qwerte_7775 Yii XXeKCYpyH KaHAai Kapanaribl

cyny Kasak Kbl3fibl OMUpAbl anabl. Cymbipait.

58w Reply See translation

J) marzhan_ayazbaeva

58w Reply

ulbolsynkalzhanbaeva Ata aHacbiHa cabbip
6epcuH

58w Reply See translation

58w Reply See translation

ulbolsynkalzhanbaeva Xok aTnacbiH
KbIAHaNbIN ©CUH.

0 ulbolsynkalzhanbaeva Anna xasacblH 6epcuH

58w Reply See translation

tutkushbaevjandos fliogoep na 6upaeme ron
MOPO3U/bHUKKE eTUH Canbin KouraH feiau
roun



zanka_yasin Eki ayHvuene emipi To3ak 6onfbip
KaHilwep MaHbsaK.Kbi3,KeniHwekTep amaH
BonbiHaap.EwkiMre cenbeHpep.

58w 1like Reply See translation

lana_kasymovna Byn He aereH cymabik ()
Kbl3Aap eH/i MHTePTETTEH TaHbicnay Kepek ,
Helwe Typni XbiHAbINap 6ap .

58w Reply See translation

the.handmade.queen XypHanucT, koTopbiit
pacckasbiBaeT o npoucwegwem (2:30 MuHyTa)
CNMLIKOM BO36YXXAEHHO paccKasblBaer, rnasa
Takue pafaocTHble, kak ByaTo He o Tpareauu, a
0 YeM-TO yaUBUTENbHOM rOBOPUT.

58w 1like Reply See translation

arman_mebel_almaty_ MMmaHabl 6oncbiH @

58w Reply See translation

#. gnomfrance Kak MOXHO C He3HaKoMLUeM

3aX0AUTb B KBAPTUPY &)

58w Reply See translation

farkhat.tk Bup xepge Tov 60nbin XaTbip Aen

aliTca KamepacbiH KyluakTan xeTun 6apaTbiH ©
eau wrpad canyra, anam xoranabl Aen apbi3

xa3ca kabbingamainapl. AjaMrepnanKTepuH
Kaipa?

58w Reply See translation

qwerte_7775 Vi1 XXeKCYpyH kaHaai kapanaib!
cyny Kasak Kbi3fibl oMUpAbl anabl. CyMbipait.

zulyasalimova9 XuHanbin 6apbin emxaHafa
03UH KMHacaroii . ToyHo Tak xe. [ait Annax
TEpPNeHns PoaUTENaM U 6NN3KUM AeBYLLKU.
Mokolics ¢ MMPOM ieBoYKa NpekpacHas. & a
aTOro Ntogoena nokaxure Hapogy. Con
"badoo" pereH nporpamMMaHbl yoanuTb
BOO6LLLE HaXPeH HYXHO, OTTyaa BCE U
Havanocb. [1eBoYKu Munble 6eperunte cebs,
BMEpBYIO o4epeab AyMaiTe o CBOUX
poauTensx . Jlioau ceityac noHoexanu ¢
APYrux CTpaH 1 ropofos .. XXeCcToko ybusaioT
JKEHLMH ,AeByLIeK U ManeHbkux aetein. He
obuianTech ¢ keM nonano @& &) & Annapum
6apuH kopun Typ. Kaxablit Nony4nT TO 4TO
3acnyxwsaer. (((

58w Reply See translation

anarasharipova_7 [leBouku, AeBYLUKN
6eperute cebs. @

58w 2likes Reply See translation

ramazanov.1281 JEBYLIKW KOIQA
OMOMHUTECb, 3A4EM C MNEPBbIM
BCTPEYHbIM C MUHTEPHETA, XOOUTE HA
CBUOAHME HA KB U BbIE3OAETE 3A
roPOf. B CAMTAX 3HAKOMCTB MHOIO
MAJTONETOK CUOAT, KYOA POOAUTENU U
OPrAHbl CMOTPAT.

58w Reply See translation

_aknzzz XANMNbl NHO®OPYMBEWPO TINLWIIEPI
XKYPrISBYLWINEPI,.CI3AEPOEH CON
KAHbBILWEPAIH ATbl XXOHIH T¥PATbIH XEPIH
KOPCETYNEPIHI3XI C¥PAMbI3. BI3AE
EPTEHI| BOMALWIAK CTYOEHT BO/TIAMbI3.

aitmatov628 TyHru carat 21:55 Te nudtke
KMPreH,TYHAe Xanrbi3 031 KBapTupara Meinu @
3aka3beH KencuH 3 KyH TaHWUTbIH agamra

KMpeMe KBapTupacbiHa TycuHukcu3 19 xacap

Kbi3

58w 1like Reply See translation

karabaevaps OHbl caybIKTbipyra akwa
XyMcaraHLa, kepek HaykacTapra 6epmenamn @
Ma? Herusu 6unukTu TycuHun 6onmanapi?!

Cpas3y eH kaTtan TypmMere Tbiry kepek emecne,
oHpam xaybiaabl, Kum 6uneau, Tarbl kaHwama
afamabl ONTUPreH wrap!

58w Reply See translation

ahmetova_bekzhamal BIP NOKENOIH EPKECI
BOMbIN T¥P FOU .EHAI KAHBILWEPAI o
KbIHAbI OEM XbIHABIXAHAFA .
CANAObBI.COCbIH BIPEP Xbl/1OA KAUTA
WbIFAQDI.BIPIHWI KbIIMbICHI OEM
KOsOb!l,MbIHAY XAYbI3ObIKTbl ICTEFEH
XAMYAH MYMKIH EMEC
K0171.C¥MﬂpIK.KbI311APﬂA Ko3IP
KOPbIKMAMAbI MHTEPHETMEH TAHbICHIN
KANAW BAPAOBI?EHAI KbI3OAPFA YNIKEH
CABAK BOJSTAP MbIHAY OKUFA.

58w Reply See translation

madina_hanim91 Ata-aHacblHa, TybICblHa
cabblp 6€pCUH ,MMaHAb! GONCBIH &) ©

58w Reply See translation

madina_hanim91 Anna cakTacbiH

58w Reply See translation

< Comments

tt00jj7890 CymablIk ait, KaHaau
KOPKbIHbILITbI.ON Yiire He ywiH 6apabl
eKeH.aHFan KN3arbiM ail, UHTEPHET Te Xay
6onapl ay.cak, 60nbIHAAPLWbI aFalbiH
6ananapgablH KynafbiHa elwkiMre ceHbe aen
KYbIN OTbIPY KEpek.

58w Reply See translation

L

nur_ai_123 XypHanucT mas roi

58w 1like Reply See translation

nurjamal.777 OpraH caTaTbiH
6OI1I'aHbIMa,X0nOD,MﬂbHVIKKE canraH 6onca

58w Reply See translation

£ kamilauteulieva62 AityaHra aTy xa3acbiH
3 6epcuH.

58w Reply

talgatovaa__ @oryn_0408 @just_ham1lda
@tut_riskalievl @tut_agisov1

58w Reply
View 5 more replies

yerzhantlegenov OHu 06s3aHbl 6yayT
06HapoaoBaTh NMYHOCTb YOUIALbI.

58w 1like Reply See translation

{ !,. galya8187 Kypaait cakTacbiH OCbiHAaMNapab!
@ s ectin 6annapbiMabl fanara WbiFAPFbIM
Kenmenpi
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Case 3. Sexual Harassment
https://www.instagram.com/p/ChiCCNSst81F/?igshid=YmMyMTA2M2Y =

<]

N, aidrissova MeHs Tak e gomorancs geaylka

@ (!) Moei1 cBoHOW ABOIOPOAHON CeCcTpbl, ABa
MOUX ABOIOPOAHbIX 6paTa, konneru no paéore,
cocep, No NeCTHUYHOW nowaake.... FoBopuTh
06 3TOM OYeHb TAKENO, NOYTU HEBO3MOXHO,
HO OYeHb M OYeHb Haflo. Ho 1 Tak 1 He cMorna
cKa3aTb CBOei TETe, YTO €€ CbIHOBbS MeHS
eflBa He U3HacunoBanu.

6w Reply See translation

sandykz [lep>xxucb, AKHUeT. Sl ¢ To60M. Tbl

e monopgeL, 4To He MonuuLb! MycTb B
nanbHenwem Tebsa obeperatoT aHrenbl! Xenato
Tebe noaaepxKKu Bcex 61mM3kux u
HepaBHOAYWHbIX Ntogen!

6w Reply See translation

l euphoria_fan28 MHe oueHb xanb..sefb

MHOrfa TPACET OT NPOCTLIX CNOB, @ TYT TaKoe © 4 aray_gtc ﬂ BaC OYeHb XOpOLUO NOHUMaI0.

=)

% Korza Hutbyb 4 pacckaxy caoto ucTopuio. Ho
klubni4noe_varenie Y MeHs 6bina noxoxas o Ceﬁqac ﬂ Mopaano He rOTOBa i

CUTyauusa TONbKO B AETCTBE, 5 yXe Torga
noHWUMana 4To NPOUCXoAUT, HO He 3Hana Kak

oTpearupoBaTh 1 pelinna «He 3aMeTUTb» ow Reply See translation

6w Reply See translation

” [lOMOrasics Mo poaHOW Aeayluka , Besae Q

Nnanan MeHs , a MHe 6bino CTpPAaLWHO 4YTO TO
ckasaTb , 3aKpblBana rnasa 4rto 6bl He 6bin10
CTpaLUHO U HUKOMY He pacckasbiBana 06 aToM

6w Reply See translation

xxles.z He yauenioch ecnv Ta TeTs CKaxeT 4To
Tbl CaMa BMHOBATa, 1 Kak TO NoaaepXuT eé.
Cun Tebs He 3Halo Kak Tebs noaaepxats [2) @

@

6w Reply See translation

@

marina_mtrs Cnacn6o 4to He Mmonuute! Cun

BaM nepexuTb a1o! Bbl 60nblias Monogel, 4To © & samal.taimbetova KbI3 - YNTTbIH altHaCbl.
cpasy npeceknu ato!!! ‘v Kapakes Kbi3fiapblHabl KopFaii aniMaitTbiH He
nereH epnepi E3 enmis 6i3?! @tokayev_online
KaLakrbl xanracagpl 6yn?! bip Kbi3abl 30pnay,
6ip aynetTi Kopnay, 6ip enaiy bonaarbiH X0k
eMec na? bi3 Kot emecnis Foi! 3aHabl
KyLLeTin, KbI3abl 30pnaFaH XaltyaHfbl AapFa
6w Reply acbiHaap! Kop 6onFaH KaHiua Kbi3agapablH
oTeyiH 6epeTiH ke3 kenpi! dnge Tarbl 1045 Kbl3
Kyp6aH 6ony kepek na?

6w Reply See translation

oli_muranbayeva *

9

aikon5128 OHbaraH epkek (s

. Q 6w Reply See translation
6w Reply See translation

viktor.kosianenko Monaxueaet xopowwo
alyaseraya y MeHs HeT cnoB. cnacmbo 3a 1

& © &

V) nponnayeHol NocTaHoBOM. HUYero NM4Horo.
CMenocTb.
. 6w Reply See translation

6w Reply See translation

. . moonlight.akh Y MeHs Toxe 6bina nogo6Has
miss_dior_0901 AkHvet, Monopeu. He o MCTOpHS,ToN5KO MHe Bbino 12 ner,'Apyr”
ornyckanTe pyku, nycTb OH NONY4UT NO CeMbY, POBECHIK MOUX POTUTENE K TOMY Xe
3acnyram. M3-3a Takux CKOMbKO Xpynkue MUTULYOHED, 5 HUKOMY He MOrNa HiYero
cyAb6bl 6b1IM paHeHbl, 6010Cb NpeacTaBuUTb. paccKkasarb.

TepneHue, cun, NOHUMAHNA N NOAAEPXKKN )
sam! 6w Reply See translation


https://www.instagram.com/p/CbiCCNst81F/?igshid=YmMyMTA2M2Y

\tng"\ chanel__chanel__chanel Ecnu 6bl Bbl Ha Becb
©248° WUHTEpHeT He 3aCBETUNU 3Ty UCTOPWMIO, PELUMAK
6bl B BHYTPY CBOEW CeMbM 3Ty npobnemy .

aikyn.916548 MpaBunbHO Hanucanu u Takmx
ypOoAoB MHOro! A 06BUHAIOT >XepTay!

[

6w Reply See translation 6w 1like Reply See translation

\tisi\\\ chanel__chanel__chanel Bonpoc Haxepa Bbl dumnx_ cnacubo 3a Baly cMenocTb 1

%28 Monogas AeBylika XuUBETe y TETU? Y KoTopon © OTKPOBEHHOCTb NOAENNTbCA Ballen nuctopuen
eCTb CeMbsi , MyX . 51 He onpaBAbiBato 1 MHGOPMMPOBATL/MOMOYL MHOMUM
MY>XUMHY , HO Bbl TaM KaKoro xpeHa genaere... KasaxcTaHkam/uam. Bbl Mmonoged, cnacubo

]
6w Reply See translation BaM 3a 3TOT NocCT:

6w 4likes Reply See translation

@ alynaivanova O4eHb cmeno! Bbl 6onbluas
3 ""

oV V)
Monopeu! ¥ Hagetocb Bac nogaepxat A ttaburettka yxacHo, yxacHo, yxacHo.HeTy
6nunskue n poaHbie! W cnos

6w anslati . :
v Reply See translation 6w 3likes Reply See translation

A kasenova_indira_kazakhstan Mouemy
CCOpPUNUCH? MPOLLEHWS MPOCKN rOBOpUTE

3

3acnyram 1 no nonHou!!
6w Reply See translation
6w Reply See translation

wa perizatdairova Jlyywe Bcero HaBepHoe He
4 OKUTb COBMECTHO C ASiASIMU U TETSMMU,

6paTbaMu 1 céctpamu. CKObKO UCTOPUIA OT
NNEeMSHHUL, CECTPEHOK U AanbHUX
POACTBEHHUKAX. Y KaXAoro Yenoseka ecTb
Kakue To NCUXnyeckune OTKNOHEHUS, KOTopble
OH MbITAeTCH CKPbIBaTb Aaxe OT caMoro cebs.
M npoxopsias Kaxablii feHb MUMO KOMHaT
Monopas fieBYoHKa NonHas aHeprum no
CPaBHEHUIO Y& C HEeMONOAM XeHOoN aymato
BbI3bIBa€T XOTb KaKoWi TO HO MHTEPEC iy ...
Kak-To Tak(((

6w Reply See translation 6w 1like Reply See translation

loonlyrain MHe 6b110 Tak 60N1bHO YMTaTb 3TO..

¢
ﬁ

6w 1like Reply See translation

danaserkhil MbiKTbl 60M1bIHbI3.

@

6w 1like Reply See translation

_aaidanal4 Cnacubo BaM 4To He MonuuTe!
Cwvn BaM v TepneHus!!

3 miss_anya_lee O4yeHb Xxanb, 4TO BaM o

MPULLNIOCH 3TO NEPEXUTb U OYeHb BaMm
co4yBCTBY0. CaMoin NPULLIOCH CTONKHYTHCA C
ouyeHb noxoxen cutyauuein 30 net Hasag U
TOXe B KasaxcTaHe. HesHaHue 1 HexenaHve
3HaTb, OT TOrO M OTpULLAHKE, YBbI. YeM 6onbLue
ob6ltecTBo 6yaeT 3HaTb O TakUX Cyvasx, TeMm,
BO3MOXHO, 3TO OKPEMHET B CO3HaHUN U yXe
He 6yaeT Tak CTPaLlHO OCO3HaBaTb,
npu3HaBaTb U eNUTbCS, a BNOCNEACTBUN
HaKOHel, M HaKa3blBaTb 3a Takue
npecTynneHus. Xenato BaM NPUHATb 3TO U
XWTb Aasnblie, HENpPoCTo 370, TeM 6onee 6e3
noaaepXKu, Ho ceinyac o4 MHOro
nHbOPMaLIMK, U Xenatlo BaM HalTu ans cebs
HY>XHOe 1 BaxKHoe. |,

6w 1like Reply See translation

korpe_astana_01 [lo6poi1 Houn BCceM

@ yuTaTensaMm u aBTopy B Yncne! MHoro ©
npoyunTana KOMMeHTapueB B OTBET Ha Ballly
ncTopuio. Ho oTBeTbTE NOXanNymcra, aTo
CNy4Ynnoch B NepBbivi pas? M noyemy 1o aTo
CNy4Ynnochb Nocne Toro Kak oH Nony4unn opaeH
1 KBapTupy 1 He nnoxyto! O6bIYHO KakK He
Mano U3BEeCTHO ALOMOraTeNbCTBO HauYMHaeTcs
He cpasy 1 He Tak pe3ko! Bbl KOHeYHO
U3BUHUTE MeHs, Annax Bac NPOCTUT, Y HEro
ceMbsi NpekpacHas 1 OH YeNoBeEK XOPOLLMNA!
Mepepn HapoooM Bbl MONOAEL, XOPOLLO
cbirpanu! Bac Toxe Hy>XXHO HarpaguTb! B
[aHHbI MOMEHT Bbl XepTBa! Ho nomHuTe,
npasga Bcerga Bbinget! XXusHb 6ymepatr. bor
BaM cyabs, MHe Xanb Bac!

6w 1like Reply See translation

ainura__st Tbl Monogeu! MycTb OH Nony4uT no
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nazarov.nnn HesHato no4YeMy, HO MHe KaXxeTcs
YTO OHa BCe 3TO BblagyMana. MoxeT mexay
HUMMK OblNa Kakasi To ccopa Wiu ele 4YTo To, U
OHa pelwuna Tak cgenatb! MNpo opaeH Kypmert
Hanucana eule, Kak 3To L,enoBan 1 rnokasbiBan
cBOM opaeH? B ronose He yknagpiBaetca! 4
3Halo YTO Lac HaneTaT, HO BCe Taku 3TO Moe
MHeHue! He rosopto 4to 310 100% BbiAYMKa,
HO MHe TakK KaxxeTtcs

6w 2likes Reply See translation

_koodik_ Mnauy, Bbl caenanu 1o 4YTo 9 He

CcMorna caenaTb HECKONbKO NeT Hasag! Toxe ©
npegnaranu 3abbiTb 1 T4, . Bosnack u Tpsacnach

npw BUOE Hero 1 BCroMuHas 6biBLUNR

nHumaeHT. Hagetoch B obuiectee byaert

6onblie TakUX CMefbIX AeByliek \ @9,

6w 2likes Reply See translation

“ aknietiyar @_koodik_ Hagetocb
06LLECTBO U3MEHUT CBOE OTHOLIEHHE K 2
Hacunmio 1 nameHutcs sakoH ., @

6w 1like Reply

mirgul_a Y MeHs 6bina nogobHasa cutyaums. U
NPUXOANTCS MPUTBOPATLCA YTO HUYErO He
6bin10 &9

6w 1like Reply See translation

“ aknietiyar @mirgul_a kak 1 o4eHb
" 6onbLIOE KONMUYECTBO [AEBYLIEK, HO Mbl B
CUNax aTo U3MeHUTb .,

6w Reply

Qo

73



Q

lana_dikanchieva bnarogapto Bac 3a noct u

TakuX Kak Bbl, 3a My>ecTBo! 1 noHuMato Tebs, ©
noka He MOry OTKPbITbCS CaMa, He Bblpocna us
cBoux komnnekcos ((((

6w 2likes Reply See translation

jgegjn @aknietiyar byraH 1-2 agam KiHani

emec, 6yFaH TyTac Memneket, 6unik, Koram ©
KiHani... ByFaH MeH fie KiHaNiMiH...

OcbiHAal ManFyHaapablH, KoFamaa eMiH epkiH
KOCinin XypreHi ywiH Tizepnen oTbipbin

Kewwipim cypaimbiH! €9

6w 2likes Reply See translation

madina_2248 Cun BaM nepexuTb ato!! U

cnacu6o, 4To He monuuTe! | 2
6w 1like Reply See translation
makhabbat_ibragim He Mmonuu @

- NpPaBWIbHO, YTO Nogenunnacb U NbiTaelwbCq
BbIATW U3 3TOrO COCTOAHUSA

Cun Tebe

6w 1like Reply See translation

keep_looking_at_me @tokayev_online

NMLWLKTE 3TOro YenoBeka Bcex nodectei! Takoit
4yenoBek He MOXET BbITb 3aCyXXeHHbIM

NoaToM.

@aknietiyar cnacubo 4to nogenuancb -

ominkova O6 3TOM Hy>HO roBOpUTb, CUN BaM
v Bawel ceMbe! Takoro NPoOCTo He AO0MKHO
6bITb! Y MeHs 6bIn TONbKO OAWH TaKoW cnyyai,
KOrga noXwunoi poacTBEHHUK Havan
pacnyckaTb pyku, MHe 6b1n10 net 13, oH

np

Mpowno 6onbwe 30 neT, HO 1 A0 CUX NOP ~

gulzhan_ks Ou4eHb cmeno! 51 8 cBoe Bpemst
npomonyana u3-3a takoro "yat". MonbiTkn
NOrOBOPUTD C POAHBIMU, HAYUHANNCD C:

MLWEN B rocTw, Koraa poguteneit He 6bi0.

NOMHIO 3TO YXacHoe owyLieHue((

6w 1like Reply See translation

aminatashen W 210 TOT KTO noay4unn KypmeTt

MONI4M, OH e POACTBEHHMK. Ceitvac yxe
MHOrO /IeT NPOLWANO, Yenoseka yxe HeT. Ho
3HaeTte, NPy BOCNOMUHAHUAX, MbIC/b: Tol
NPOMONYana, u CKONbKMX elE 3TO NO3BOAMNO
emMy obuaetb. O6uaeTsb - MArkoe cnoso,
CNOMaTb XU3Hb. nos'romy BaXHO He MONYaTb
HE TOMbKO B CBOIO 3aLUTY, B 3aLUMTY BCEX KTO

6w

da

Monogel, " oueHb cMenas aesywka % o

MOXeT nocTpaaarb.

. . 6w 1like Reply See translat
1like Reply See translation wATR e aqirensiation

4TO XepTebl Hacunusa B 80% cnyyvasx 3Hanu
Q CBOMX HaCUNbHUKOB! DTO He KTO-TO
nocTopoHHui! 3To Te, KTO BOKpPYr Hac!

L=

na.tleubayeva AkHuer, Bbl 60/1bluas

TakoM AeNCTBUTENbHO HeNMb3si MONYaTb, HO KO 6w 14likes Reply See translation
MHe O4YeHb 4acCTO NPUXOAAT XeHLWHbI

MonoApbie 1 B3pOcC/ible, KOTOpble Korga-1o

ﬂ dinara.ashimovna [lepxuTecsb, 3T0 yXacHo

nepexunu Hacunue Uy LoMoraTenbcTsa 1 ®

GOMbLINHCTBO U3 HUX NOMONYANM 1 He 6w 1like Reply See translation
pacckasanu HUKOMY, NMOTOMY YTO GOSTCS, YTO

UX He NPUMYT, 06BUHAT M YaCTO OHU caMu 4 gumi.aktau MbiKTbl ekeHcis!!! An, MeH
UyBCTBYIOT BUHY 3a 3TO. YeM GonblUe XEHLUINH ¥ Goncam, aiita anmansiMe & & Ciani

6yneT rosoputb 06 aTOM, TEM MeHbLue byaeT
Takoro. C Halero Mon4an1MBoro cornacus
HacuUNyloT U JOMOraloTCs APYruX AeBOYEK U

KoNAaiMbIH! KasakTbl oCbl "yST" KypTaTbiH..

6w 1like Reply See translation

View 1 more reply

KEHLMH G

6w

tia

imdancho_ Bapi xakcbl 60naap aen ceHeMmiH,

2likes Reply See translation 6yN XaHyap Xa3acblH ancoiH!

6w 2likes Reply See translation

moapb Mononeu! Bce 6vaer v Tebs a

kaliya_kz Kako# kowmap! U camoe yxacHoe,
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‘ alina.kz18 Bbl 6yaTo pacckasanu Moo

’ o4yeHb cMmenas! fepxutech!

ﬁ mariarhat Bbl o4eHb CMeNo NoCTynuAu, 4To

75

UCTOPUIO... MEHA TaK XXe AoMorasica Myx Moel ©

TETN. TONbKO MHe 6bino Bcero 5 nert!
BcnomuHaTtb Mep3ko. OH yyke yMep OaBHO, a 1
BCE ellE HeHaBuXXy ero. Hagetocb roput B agy.
[leBYyLWKN - MaMbl, HE OCTaBNANTE JOYEK CBOUX
HU Y KakKux poACTBEHHUKOB 6e3 npucMoTpa
pagu BcesblwHero npouwy i,

6w 7likes Reply See translation

g aknietiyar @alina.kz18 6eperute
“ noxanyncrta cebsa n cBonx 6NM3KUX OT
aToro agja ., &

6w 2likes Reply
View 1 more reply
ittin.balasy Cnacun6o 4yto nogenunucs! Bbl

6w 17 likes Reply See translation

Torga, Korga npoucxoguna ata Mep3ocTb. YTo ©

ceituac, korga xpabpo ocselljaete aTy
OrPOMHY!IO, AN HALLEro NOKoNeHMS,
npo6nemy. bnarogaps Bam, AEBOYKMN NPK
Takux cnydasax He 6yayT 6oaTbca. beperute

cebs

6w 8likes Reply See translation

@ abn1011 Tl Monogel, | aepxuch!

6w 1like Reply See translation

anna_redviking [lepxucb . 9 oueHb Tebs
noHumato. sl cama noggeprnacb HanageHuio
Korga MHe 6b110 15, HO 5 4ONTO HE Morna
pacckasaTtb 06 3TOM LUMPOKOMY KPyry Noaen,
NOTOMY 4TO B rOfI0BE NPOYHO 3acenu
YyCTaHOBKMW C YyBCTBOM BUHbI 3@
npousowepgwee. bosnack ocyxaeHus, TMna
cama, Aypa, BUHoBaTa, caMa 3a HUM noluna,
HaBepHO caMa Xe 3Toro u xotena. U
6ykBanbHO HeAABHO Hanucana nocT Ha aTy
TeMmy...n Nonyymna B OTBET CTO/bKO
noaaepXKn, CTonbko cnos 6narogapHocTy 3a
TO, YTO pelumnnacb He MonyaTb. U camoe
CTpallHoe, pasHble AeBYLKU MHe cTanu
nucaTb YTO OHM TOXe Yepes 3To npowwnu. Hac
MHOro. HaBepHo Kaxxaas AeByLlKka XOTb pa3 B
XKW3HW CTankmMBanacb ¢ HeXenartesbHbiM
NposiBNEeHNEeM CeKCyanbHOro uHTepeca K Heil.
HayuHas o1 "6e306MaHOro" KaTKONNNHIa OT
FOMHUKOB U AVUKNUKOB B IMYKY U 3aKaH4MBast
BOT TaKMMW OTBPATUTENbHbIMU
npucTaBaHUsMU OT POACTBEHHUKOB UK
Ha4yanbCTBa, a TO M Belamu noxyxe & U um
BCE CXOAMUNO C PyK, MOTOMY 4YTO Mbl MONYanu,
6oscb ocyxaeHus 1 nopuuaHus B obuiectee.
[asaiite He 6yaem 6onblue MonyaTtb!
[eBoukun, Mbl cunbHble! Mbl cnpaBumcs ¢
aTum! [laBaiitTe nopaepxusaTh Apyr Apyra.
Mopa npekpataTtb BUKTUMBNEUMUHT. Mbl He
BMHOBATbI YTO OHW HacunytoT! Ham Hevero
CTbIANTLCS. TO UM AOSIKHO BbITb CTbIAHO, 3TO
OHW AOMKHbI UCMbITbIBATb YyBCTBO BUHbDI!
#TblHeoaHa #HeMoN4Yn #MHEHeCTbIAHO
#aHebolocbCkasaTtb @nemolchi.kz
@tineodna_ru

6w 6likes Replv See translation

zhannet_and_pet Mny6oko couyBCTBY!IO.
MoHumato. MogobHas cutyaums 6oina B
toHOCTW. [Mpuluna K peneTuTopy, roTOBUTHLCS K
BCTynuTenbHbIM. OueneHeHue, aa. Yxac,
pacTepsHHOCTb, HAaCTONbKO HenpaBaonofo6HO
rpoTeckHas CuUTyaLus, YTo 3TO KaxxeTcs, YTo
He ¢ To60o1 NponcxoanT. XoTs BTOPOW
NONOBUHOM pa3yma nornumaellb- aTo ¢ Tobon,
3TO Tbl.... 1 3TO OH- B3poCNbIVi AaabKa,
noaaaTtbii U NPUHMMAIOLLMIA TBOE oLeneHeHne
OT y>Kaca NpoucxoasLLero 3a cornacue.
Tonbko Yepes no4ytn 27 net s pacckasana o6
3TOM NCUXONOTY U pblgana Tak, YTo cTana
3axnébbiBaTbca cnesamu. Bapocnas,
caMocTosTeNbHAA TeTKa... XOTa He 6bino
WU3HACUNOBaHMS, NPOCTO NbAHbIA MYXWK
HaBanunCca ¢ NouenysaMmn 1 xeaTaHUaMM 3a
PyKu- HOrn-:rpyap v T.4. U BCe aTu roabl 9
Monyana. Moatomy 4to 6ognach, YTO O6BUHAT
MEHSA!!!" Cama BMHOBaTa, He Hapo 6b110
Kpacutbecs, He Hago 6bino ogeBaTtbes TAK, He
Hago 6bino..." Hy u Tak panee. Kopoue rosops,
A Bac NoHWMalo,. 1 BaM rny6oKo CO4yBCTBYIO,
¢ Bamu!! KoHeYyHo, ecnu 6bl NPOroBOpUTb eLLK
BCe C XOpOLMM cneLom-6b11o 6b1 BoobLe
OTNNYHO..Mos pekenauTbl . MpaBunbHoO BCe
coenann & = e NN K

6w 11likes Reply See translation
Hide replies

0 zhannet_and_pet @zhannet_and_pet
MO8 pekoMeHgaums ( nucana,
Toponunacs))

6w 1like Reply See translation



mekebayeva.assel Kak 1 Bac noHumaio, s
cama npoluna yepes 370 B AeTcTBe &) &) 370
y>acHo 1 otBpatuTenbHo!! OcobeHHo, koraa
poaHble He BepAT, He NoAdepXMBaloT U Tebe
CTbIQHO roBOpPUTbL 06 3TOM. MNpuyem Takue
ragkuve Bely B OCHOBHOM fienatoT Te Nioau, Ha
KOTOPbIX HY HUKOrAa He nogyMaeLlb v
KOTOpble ceiyac 3aHUMaloT BblCOKNE
ponxHocTtu! 9 cama cHUMana Buaeo o
HacuNuK 1 Kakoe-To Bpems nucana o6 aTom
nocTbl, 6una TpeBory Bo Bpems KapaHTuHa
2020. Torpa Boobue cnyyau ele 6onblie
yyacTunucb BNAoTb go ybuiicTs(( 1 BBenu B
UTOre 3aKOH, CO34anu rpynnbl NOAAEPXKN
noctpapaslwmm. Ho, oguH ¢ur, Bce naet s
cembu! Ecnu cobCcTBEHHas poaHs coBepluaeT
9TW ragoCTU, TO 3aKOH He NMOMOXEeT

6w 34 likes Reply See translation

‘ aknietiyar @mekebayeva.assel ga, Bce
MAET U3 CEMbMU, U3 BOCMUTAHUS, U3 TOTO
4YTO HOPMasbHO, a YTo HeT. Byaem MeHaTb
3T0 BMecTe

6w 7likes Reply

ﬂ ttokkozhina 9 Tpebyto ero ¢oTky pacnevaTtaTtb
" wunognucatb Kak ecTb.

6w 7likes Reply See translation

“ aknietiyar @ttokkozhina Bce BepHéTcs
CaMo 3TOMy YenoBeky.

6w 3likes Reply

erkh.djva @aknietiyar a noka poyb gaam
€ro He OK/IMKHyNa ,Bbl MONYa OTBEYanu
Ha nouenyw ? A ecnu 6bl OHa He No3Bana
6bl 0TUa,Bbl 6bI MONYa Nnepecnanu 6bl aa
&2 . Bbl caMu x0Tb BepuTe B TO YTO
Hanucanu

6w Reply See translation

lukmanova.sholpan
@saltanatkabdykeshovna @

6w Reply

erkh.djva @altynkyz123 s oTBeTuna Ha ee
nocT ,No KpaliHel Mepe oHa Tak
onucbiBaeT . Monyana noka He noseana
[04b . ITO eLé Kak NoHATb

6w Reply See translation

f;"‘. saltanatkabdyke§hovna @altynkyz123
YyenoBek, KOTOPbIA He Nepexun, He
NONMET, NoaToMy aTo HecnonesHo
OBDbACHATD.

6w Reply See translation
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& b saltanatkabdykeshovna Monogeu " uto He

"4 Y Monumwb!!!' Tl 04eHb cMenas, 3Has 4YTo Tebsa
XAET, Tbl pacckasana!!'MeHs y6usaeT- engeH
yat 6onagbl...

6w 104 likes Reply See translation
Hide replies

n aknietiyar @saltanatkabdykeshovna
7 penatb BMA YTO BCE HOPMAsbHO KaxeTcs
Y€ YKOPEHUNach B HaleM MOo3ry.

6w 16 likes Reply See translation

«b saltanatkabdykeshovna @aknietiyar s
cama MaMa 17 neTHei govyepw, TETs
CBOMX NNemsLUek, Nepexuna caMa He4yTo
cTpaluHoe B cBou 19 nert, 1 Torga 1
Monyana, NOTOMy YTo TETS ckasana-
Monuu, yst 6onagpl @

6w 17 likes Reply See translation

Q aknietiyar @saltanatkabdykeshovna ysat
~ Bonmaiiapl. Henb3s B CyBEpEeHHOMY
rocynapcTsy 6biTb Takum! Henbaa
nocsraTb Ha XXU3Hb, cBO60AY U LLEHHOCTb
yenoseka.

6w 62likes Reply

&". saltanatkabdykeshovna @aknietiyar
et
-

s
L

6w 4likes Reply

erkh.djva @aknietiyar a noka goyb gagu
€ro He OK/NInKHYya ,Bbl MONYa oTBeYanu

05:33 all =

< Comments

al bakytname @aknietiyar 3gpascTByiiTe!
M3BMHUTE, HO Kak Ball oTel, 1 6paTt
HUYEro He ckasanu (&), 3TO 3HAYUT YTO
Halwwm oTupl U 6paTbs HaC He MoryT
3aLMTUTD B Nto6oI cuTyaumm @ Kak
HaLWMM XEHLUMHAM U OeTAM XUTb 1
CMOKOMHO CNaTh €CNN HeT 3alUThl U
MOMOLLY CO CTOPOHbI BNN3KUX HaM
MY>KUMH (&2 3TO NO30p, NO30P BalleMy
oTuy ¥ TeM 6onee 6paty

5w 2likes Reply See translation

‘ aknietiyar @bakytname Kaxgablit XX1BET
KaK MOXET. Hall B NepByo oYepeab
[OXeH 3alMiLaTh 3aKoH.

5w Reply See translation

@ bakytname @aknietiyar 8 K3 3akoH
6e3nencTByeT, BCe NpofaxHble
adepuctbl

5w 1like Reply See translation

“ aknietiyar @bakytname 3HauuT nopa ato
UCMPaBNsATb. Mbl B OTBETE 3a TO, B YeM
SKUBEM.

5w Reply See translation

@ istina_krisstina @aknietiyar bl Monogew!
MHe CTpaLlHO 3a Ux Aoub. He nossonser
nv oH cebe HeuTo NogobHoeE B agpec
[eBoYKkn? BCE nu ¢ Helt B nopsaake?
BO3MOXHO, C AEBOYKOIN HYXXHO
NnoroBOpPUTL U 3aflaTb HEKOTOPbIE
BOMNPOCbHI, YTO6bl y6eanTbes, 4TO OHa He
cTana ero XepTBoOu.

V]

V]

Qo

kyz.bala2021 @gainisha_t Bo nepBbix
eLé HYXKHO AoKa3saTb: YTo 6bin "Takomn
yXacHbli nocTynok"? "Mepe4yepkHyTb BCe
peranuu" He BO3MOXHO, anpuopu. Tyt
CTpaHHasi, 3anyTaHHas UCTOpus, Henb3s
CyauTb 0AHOBOKO M UrpaTh B O4HU
BopoTa!? A 6amxe "poaHu" y yenoeeka
HuKoro HeT! PoguTteneii u PykoBoguteneit
He BbibupatoT! P.S. CnpalumBaeTcs 3a4em
XWTb y POACTBEHHUKOB, €C/IN BOKPYT
nonHo Xoctenos 1 NroctuHuy? 3avem
NPUXoAuUTb B KBaApTUPY B KOTOPOI
HaxoAWTCA TONbKO OAMH MYX4nHa 6e3
CBOEI NONOBUHbI? Hy>HO
npeaBapuTeNbHO NO3BOHUTL TOMY
YenoBeky, KOTOPOMY NPUXOAULLLCS
POACTBEHHUKOM U NpeaynpeauTb o
npeacTosawemM snsnte K HuUM! Tem 6onee
peyb MAET O COBEpPLUEHHONETHEM
Yyenoseke U CaMOAOCTAaTOYHON IMYHOCTY,
KOTOpas MOXeT caMa cebs obecneuntb?!
TyT MHoro HioaHcos!? ¢} ¢

5w 1like Reply See translation

@" ankusheva.k.a @kyz.bala2021 nerko
roBOPUTb, KOrAa C BaMn Takoro He
npoucxoauno. Bce Takue yMHble, 3HalOT
YTO Jenartb.

5w 1like Reply See translation

& gainisha_t @kyz.bala2021 B ToM-To 1
[eN0 YTO B TaKUX CUTyaLMaX Yalle BCero
HUYero He gokaxelub! Ho ecnu gesylika
pelwmnacb pacckasaTb O NpUCTaBaHUsX,
He CMOTpPS Ha Ky4y nepeccyfos 1 gaxe
06BUHEHWIA B ee afipec, TO 3TO Beflb He
npocTo Tak?! BoT v Bbl ceivac

¢ ’ 15_DEeK_U/ @akKnietyar B rosioBe He
yKnagpiBaeTcs, HafelCb KTO-TO U3 HUX
X0Ts 6bl NOroBOPUA C HUM U Bbl NpocTo
He B Kypce...rae Xe noHaTue 3awuTbl
4eCTu U OCTOUHCTBA, OHU BeAb
MY>XYUHbI.

6w 5likes Reply See translation

3 olga_i_y @aknietiyar Torpa mbl Bce
ckaxem! BmecTe! [lepxuTechb -

6w 2likes Reply See translation

0 aknietiyar @olga_i_y o6s13aTenbHo (-

6w 2likes Reply See translation

3 alina_toksic @aknietiyar aTo o4eHb 04eHb
nevasnbHo. A ecnu Bbl He NepBeas, U He
nocnepHss?!!! EMy ceiiyac Bce conpet ¢
pyK, a fanbwe??? OH nouaeT u
NPOOMXWUT CBOU 3/ble AesHUA &) &) &
& Benb 6e3HaKa3aHHOCTb NOPOXAAET
Hacunue

6w 2likes Reply See translation

“ aknietiyar @alina_toksic 6narogaps
' ornacke 2 y3Hana, YTo He nepsas, U He
BTOpas, U faxe He TpeTbsi. HO ToYHO
nocnegHas.

6w 1like Reply See translation

@ bakytname @aknietiyar 3gpascTayiiTe!
M3BUHUTE, HO KaK Ball oTeL, 1 6paT
HUMYero He ckasanu (¥, 3TO 3HAYUT YTO
HaLm OTLbl 1 6paTbs Hac He MoryT
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e" abyibars @aknietiyar na, noHnmato. Ho
OOJIKEH Xe ObITb elé OANH My>XX4YnHa B ©
Ka3axCckoW ceMbe, KOTOPbIN AONXeH
CKasaTb TakOMYy "My>XX4MHe" 4YTO 3TO He
NpPaBUNbHO KaK MUMHUMYM U KaK MUHUMYM
Hago U3BMHUTbLCA. M ecnn Takoro
MY>KYMHbI B CBOEM POAHE HET, 3BaTb U3
OpYy3en unun ganbHUX poacTBeHHMKOB. Kak
6bl ecnuy Mbl TOBOPUM O TpaguLmax, To 1
YecTb pogoBasi UMeeT MeCTO BbiTb U
Hexep €€ NopPOoYUTb MOXOT/IMBLIMU
XXenaHnaMu ¢ MoNoabIMMU
nneMsiHHULaMun. MiHavye oHU Xe nogatT
npuMep MooAabIM.

6w 23 likes Reply See translation

PN ] . e —~ [ k1]
altynlive Bcerga nopaxatocb CMenocTu
[eByLleK BbIHOCUTb Takue uctopuun. B utore ©
YeM 3aKOHYMNOCh, Kak oTpearMpoBana Ha Bce
3TO cama TeTs U poauTenu?

6w 19 likes Reply See translation
Hide replies

g aknietiyar @altynlive ckazana 4to
pasoyapoBaHa, Kak u pogutenu. U sce <
Mbl NepexvBaem aTo rope. Ho HUKTO Tak
1 He CMOT 3TO YeNnoBeKy cKasaTb B NULLO,
KaKoM y>ac OH coTBOpwMI. A He Mory
ckasaTb eMy 3TO B UL, TPSACET OT OQHOMN
MbIC/IM 06 3TOM.

6w 3likes Reply See translation

t abyibars @aknietiyar oana atot B
ActaHe? 4 3a Apyrux roBopuTb HE MOry, ©
Ho korpaa 6yay B ActaHe, Mory emy
cKasaTb B MU0 eCnNn Hago. XOTs KOHeYHO
nyvwe 4106 6113kue 06 3TOM ckasanu
emy.

6w 9likes Reply See translation

p aknietiyar @abyibars B ActaHe. Tbl Xxe

" NoHMMaeLb KaK YCTpoeHa kasaxckas ©
ceMbs, nerye npsaTaTb, OTMONYaThC,
caenaTb BUA YTO HUYEro He 6bino.

6w 5likes Reply See translation

Q. abyibars @aknietiyar ga, nonnmato. Ho
[OMKeH Xe 6bITb elé oauH My>X4unHa B
Ka3axckoW cemMbe, KOTOPbI [OMKEH
cKa3aTb TakoMy "My>X4uHe" YTo 3TO He
NPaBWIbHO Kak MUHUMYM 1 KaKk MUHUMYM



Case 4. Feminita
https://www.instagram.com/p/CPdgzsnHPgF/?igshid=YmMyMTA2M2Y =

% o, _shk.zh_ XankbimMbI3 HepereH HapaH 60nbin

L. KeTKeH... Byn MeMnekeTTe 6onaluak, oK,
aFaiibiHAAp OAaHLIa HapaH, KapaHFbl XanbliKTbl
e34epiHiH engepinae Kangpipaibik) YXoauTb
oTcloaa Hapo

46w 74 likes Reply See translation

ﬂ daurennb @__shaidykarymova__ myHaai
“ JIFBT npeonoruanapbl 6apnap-ak ©
nambiraH 6ona 6epciH, keTeTbiHAep
6onca TinTi kepemet

46w 11likes Reply See translation

. mam_ia @__shaidykarymova__ aypbic

alTTbIHbI3 KOWMHMU3AEep & & & Q
46w 3likes Reply See translation

e just._aida @mam_ia camu pewat ®
46w 5likes Reply

@ kuanish_1981 @__shaidykarymova__
yxagu natenHaxyw %

A ___ermekbaev____ Pecnekt YnMKeHTCKUM

4 yBaxyxaaa % % Anna pasbl 60nCbiH ©
ceHpepree .MeH$s TOWHUT OT HUX U OT TeX KTO
NoaAepXUBaIOT 3TUX HEHOPMaJSIbHbIX
nogen.Moaymaite Koraa Bbl POAUINCH,KaK
obpafoBannch Baliv POAMUTENN HA TO YTO Y
HUX [0Yb UMW CbIH

46w 33 likes Reply See translation

£ M\ kosciuzko 031HAM MyCbINMaH aen ainTyra
¥ ysanacH,ocbiHaait 20 WwakTbl ep agam alengu Q

yp Corbin Kapan TypratbiHa,
46w 10 likes Reply See translation

Q aablack5026 @kosciuzko faxe TacneH
ypn onnTpeapl Tek ypy Gbinait TypChiH 4
Here ysany Kepek ekeH XacrtapabiH
6onawarHa yauMpaaraHbl yWbiH yaiCHba

46w 1like Reply

’;} kosciuzko @aablack5026 onapauH
ucrtepuHge elJJKaH/:laﬁ 3UAHDbIH Kopn ©
TypraH )oknblH,6up katenuru 6onca aa
Tac racbipbiAblH agaMbl ykcan ypbin
COryabiH KaXxeTu XoK

46w 3likes Reply See translation

'} kosciuzko @aldabek.tiyshov o3uHau
MycbinMaH gen,6ackanapra onuman
TUNereH katero

46w Reply See translation

O aablack5026 @kosciuzko epkek neH
auven 60NN XapaTbiAraH CoH conait kany Q
Kepek ep ep 6onbin anen anen 6onbin
acan xaTkaH amanpbipbl €pcbl
XarbIMCbi3 amangap eHapl COHbl AypbIC
Aen TypcbiH6a? OpueHTaumschl 6onek
60nca OTbIPCbIH YUHAE ap XepAabl apanan
Xap canbin apkbiMAbl TapTnan
o3pepbiHe !

46w Reply See translation


https://www.instagram.com/p/CPdgzsnHPgF/?igshid=YmMyMTA2M2Y

‘ qyle.ruh @_tsykiko aliHanaiiblH TYPFbIH,
Kenmece b6ipey KuMHan yctan Typma?
CeHpiep KeTceHaep ToM Xacan KyaHaTblH
LbIFAPMBbI3, XXaW XYPreH ok onap nroT
gereH 6anere TapTn Xyp ns

46w Reply See translation

& happyhappyoks @_tsykiko Onap He
ictece e, o3gepi 6incin, 6ipak enre ©
XypTKa XapusnamMai xaiblHa kapan
XypciH! Biz 6angapbiMbi3gbl KOPranmMbla
MblHagan XepKeHiWwTi 3aTTaH

46w Reply See translation

_kadras_ {1 cama n3 LLbiIMKeHTa, ntogu TyT
rOTOBbI UX pa3opBaTb 3a TO,4YTO OHMU
deMUHUCTKN, Ja elLe 1 npeacTaBUTeNbHULbI
JIFBT coobuiecTBa.llog NnocToM OAHOro
YenoBeKa,Ha 3Ty TeMy,MHOrne nuwyT aKobbl
"x Hago nocaguTb/ybuts" Beab "deMUHUCTKN
TYT HEe HYXHbI".CaMoe CTpallHOe YTO TaM
MULWYT HE TONbKO "MY>XXYUHbI" HO U XXEHLLUUHDI...

46w 1like Reply See translation

kalambaevanurzhamal XapawncbiHaap
Ka3aKTblH, XiriTTepi.Aynak KeTciH ©
KasakcTaHHaH.KeTTepiHeH Teyin KypTy Kepek
6ynapabl.

46w 1like Reply See translation



A

¥

yernar1_95 On kaTtbiHaoap LLbIMKeHTTe HeFbIn
XYp

46w Reply See translation

aknur_ MounTainTe UCTOpUIO NPO NPOpPOKa
JlyTa, ecnv cMenocTun XxeaTuT

46w Reply See translation

yernar1_95 lNoyeMy 3Tu TETKN NOXOXMU Ha
MY>KUKOB

46w 1like Reply See translation

altynaymaybe mMbl ¢ Bamu! Bce byaeT xopoLuo

46w 1like Reply See translation

kerimbaeva_aliya_1982 JIBT 6onmMmaca Here
TYbIH XenbipeTin MakTaH TyTaapl!!!!

46w 2likes Reply See translation

46w Reply See translation

aligator_west K coxaneHuto, nogo6HbIM
AaMaM He MOoHATHa TPaauuma 1 KynbTypa, 4To
OHU HEeB3Mpasa Ha TO, YTO ABMAKOTCHA YaCTbiO
BocTtoka — nogaepxuBatoT ssBneHua 3anaga.

V)
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(.,.-g advertisement.kzz MycTb noiayT co cBoUMU
===l nréT B eBpony. Ham Takune He HyXHbl

46w 1like Reply See translation

“® . itscurrant JITBT konpmanTbiHgap KA3AK

@-‘ XepiHeH keTe 6epceHizgep 6onaapl ! &5 Kepin
TYpFaHOapbIHpI3gan cizgep
KOMbINIFaHAAPbIHbI3LLIA ON1ap ThiHbIM Tannanpl
|

46w Reply See translation

“® . itscurrant JIN6Tra KipeTiH agamaapra KA3AK
XepiHge opblH Xok! Onap 6yn amaHaTKa
naublk, emec !

46w 2likes Reply See translation

@ muslim_0308 PaccTpen 6e3 cyna cneactsus
N
= 16w 1like Reply See translation

. dontlookathimlookatme [iH apkbinbl 63

‘%" KaTbire3ablIKTepbIHIbl KOPCETY, CbipTTapblHaH ©
>KaMaH Ce3 alTbIn, NafFbIHET aTy, ypbIN-COFy-
6yn Xakcbl ic, an 6ip-6ipiH >KaKCbl KOPETIH eki
afjamMaapabl, anenaep KyKbiFblH KOpFay,
30P/1bIK-30MObINbIKTbIH, aNAblH any XamaH ic
ne?KasakcTaH 3aiblpnbl en.)KaHe ge 6enrini
6ip giHAj ycTaHy 6apnbiFbiHa MiHAET eMec.

ARw Danh: Qaa tranclatinn

“ %, koreansklad_esil 3To KOHEYHO y>acHO TO YTO

“ed  TaK MNOCTYNUAN C XEHLMHAMU, HO KakK
6opoTbcsa ¢ nréT coobuiecTBaMm

46w Reply See translation

kanat.muratbayev M3roHaTb Hago oT6pocok
obuiecTsa!l

46w 1like Reply See translation

tworfog nobuwb rpaHTbl oTpabaTtbiBaThb ,
nobu 1 Wwananbl TOBUTb gy |

46w 2likes Reply See translation

Qo
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nikto_no_chelovekk LLaliTaHgap kypbiHoap
apbl. Ka3akTblH XXepuH nactamMan.
OHb6araHpap. Tyn TaMblpnapbiHMEH XOto
Kepek it ol al ol

46w 5likes Reply See translation

samal08.08 U aiten KyKblfblH KOPFaMbI3
epkeKkTepMeH TeHbi3 oen KaTenecneHaep
apynap 6i3 ep agaMHbIH KabblpFacblHaH
Xapanablk ep agampaa aveniH XakaaH xan
ypMauapl Tinre erebonaiblik, KynyinepiHisai
oKenepiHisi cunaraHgan cunambik,

46w 1like Reply See translation

samal08.08 MbiHa ycTanbin oTbipFaH
onkenepMa KiMaep MeH epkekaen oinan
KangblM 6ynapapbl ypbingaTkaH Xok e3aepi
>KYNIKbIHbIN WY LWbIFapbIn XibepreH

46w Reply See translation

samal08.08 Anna Kbi3Fa yKCcaFaH epKekK XaHe
epKekKe yKcaFaH Kbi3[bl XXeKKepeM gerex
XXOHHSTTbIK 60nanMangbl oHga agaMaap
KaHLLa XepaeH Xakcbl agamMm 6oncaga agam
e3repyre 6onagbl emgenciH ncuxmkachl

~

zhanibekpyn KesiHai all, osH Ka3ak, ketep

6acTbl,

OTKi36en KapaHfFbiaa 6ekep XacTbl.
>Kep KeTTi, 4iH Hawapnan, xan apam éon,
KaparbiM, eHfi XaTy Xapamac-Tbl.

46w 3likes Reply See translation
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Case 5. Flag Burning
https://www.instagram.com/p/CRRKVWIFvrG/?igshid=YmMyMTA2M2Y =

S rozaabduraimova7gmail.com1 Byitun
w 3amaHayu 60nfFaH 3amMaHbl KYPCblH, eBponara ©

Kbl3bIKKaH canTbl KypCblH 0AaHAa kana
canbiHb6anak KeHUHeH Keluneni xanbik 6onbin
XKYPreH xakcol eam 6asrol ata 6abambi3
cuaKTbl 6onbin Kana 6onambi3 eBponara
eNnKTeNMN3 fen ypraLlbl MeH epkek TUH 6up
6ipiHeH axblpaMan KanraHbl KiMre Kepex....

42w Reply See translation

0 muhan_eshakhan_ ©Te aypbic o

42w Reply See transiation

allakulova.aikowa [lypbickoit ocbiHAal
6aTbip,MMaH/bl XXUIMTTEP KapCbl WbIKNaca. 2
EpTeH 6onawak He 6onagbl. Ocbinait 6apnbirst
Xacaca asasp MyMKuH. CoHpaait xonra

TYCEeMWH [ien XypreHaep oiinaHap. Anna

KONAACbIH.

42w Reply See transiation

0 muhan_eshakhan_ Kpacasuuk

(V)
42w Reply See translation
y kuralai_esenzholova CeH xakaHMeH 63ae
MarasuHe Tonbin Typ 6ananap anbin Xatbip ©
42w Reply See translation
m aigerimnyr ©Te gypbic &

42w Reply See translation

4 &  zhenis.sarseeva XapalicbiH,
¥ 6anaMm,KapcbinbiFbIMbI3abl Kanam 6onca ga ©
6ingipy,6i3aiH MakcaTbiMbI3 60y Kepek.

42w  Reply See translation

» gumka.712 KA3AK ENMMHAE A A . KA3AK

. OKEPUH[E 4 4 .KA3AK XANIKbl @ @ & ©
@ JITBT ra xon 6epmeyunmns kepek 9 HK K
S e

42w  Reply See translation

L
L

A Lanvuel il Qas aTtAa nnAanTA namura (asl

gulzat0894 Epkek epkek 60nbin,anen auen
6onbin Kany kepek!!

Bbi6opbl xokK!Anna conan Kanaapi!

42w Reply See translation

ai.gerim2047 [lypbic apuHe. ATa 6abambi3abiH,
aMaHaTblH cakKTaybIMblI3 kepek. JTr6T gereH
banere »on XokK.

42w  Reply See translation

AR iinircce e e e e


https://www.instagram.com/p/CRRKVWlFvrG/?igshid=YmMyMTA2M2Y

ruskul_2906 Anna pasbl 60NCbIH ci3re
@merei_zholshi %\ OTe oypbIC HBpCe caHa
cesimi 6bap agam OCbI BMOeofa Kapan
oTbIpbINTa Tvcmem‘ ol Akbinbl Tasi3 apam
6onca xeTkeH xepi con 6onap KanTemis.
ATa 6abambi3 xourapaaHp,a HeMicTeHge
XKEHINIMEreH xanblknbi3 £ = =) An MblHa
NIrBT He TeH,|M|3@B|p|KceK KaHa 6opiH
XKEHEMI3

42w Reply See translation

avisevazanar [lypbic anTacbi3. KasarbiM aMaH
6on.Annam e3iH xap 6ona kep.>XapancbiH

42w Reply See translation

iliasova_simbat Ka3zakcTaHHbIH Tybl >Ken6|pm
6epciH. Enimi3 TbiHbILW 60NCHIHI

42w  Reply See translation

azatzhum Monogel...epnuK xacaabiH..6acka
6norepnep yHoemerenae

42w  Reply See translation

nnnurim.007 Xapow Mepen ara

42w Reply See translation

jarkunai.92 Eee MonopgeLiL, ocbiHAawM Kicinep
TypraHaa KopKyapblH Keperi >XOKKoM bipiHLui
Anna ekiHLi HaMbICLWbIN afa iHinepimi3
KOpFacblH 6i3ai

Qo

42w  Reply See translation

diko_rai_fan1 Harbi3 KasaK [en OCblHbl

anTaabl Xapamchbis ©
42w  Reply See translation

nazira_aidarovna92 Epkek epkek 6onbin kany
Kepek!!I'y” ©

sarsenbaevaz ©Te MaFbiHanbl cesaep

. 6aybIpbIM, CU3AEPre MbIH aNFbic,KaHwWwa
42w Reply See translation afjaMHbIH KO3iH alubin,Ka3akTbl Ty3y XonaaH
TalAbIpFaH MblHa CONWUT,NONMUT AereH
KaHAanawa xabbiCbin 9p AYHUEre KeNreH xac

MWbIH ynan, ay wynan

. S T 1 VI KanTan TypraH MbiHa 61p CTpecke Xakcei e
dIkO rail fan1 \§\ § &\ auTbin XaTKaH ,ynan xartkaH oHbl 6ana TycuHe
- - - o MeH!?61paK 01 MaHbI3Abl @MEC,0Hbl anbin
42 Repl 6epun KOHMANH GanaHbiK anaan xaTkaH aTa
w eply aHanapfa Annam cabbip 6epcin - ce6e6i bus

Byn 3aTTbiK TYN TaMbipbl KalAaH nanaa
BonfFaHHaH 6unenik.CoHAbIKTaH CU3 MblHa
6uzpepre cebenwi 6o0napIHpI3.anna passl

. ; y BONCbIH cire. AnnaHblH Ha3apblHAa 6aKbITTbIH,
kussalnov_nurtas A A n 6asapbiHaa Xype 6epuHus | ete
@ AypbiCc.cU3ae asamaTTapabiH 6apbiHa
wykip.6acbiHaa TycuHGeauM Here aen ,Kasvp
42w Reply waracsin 6UAMECTUKNEH anbin,caTbin

XaTkaHaap TycuHep.6anana ctpec
6onmaipgpl,on 6ana.byn 3aTTbiH
KasakcraHabiktapra Tyk nam:lacm XokK.oaaHaa

] 3aTTapabiH
_XqWXX_08 \‘!: A 50"FaHbl XaKcbl.6us cusber

Q 6Mpremus.copenepae KuTan xaHe Tarbl 6acka
42w Re p | y 6anara kepek ncuxukanbik AamybiHaa kegepri

60NMaiTbIH Ka3aKCTaHAbIK OHUMAEPUHS Ken
BoncobiH.Anna cu3auH BU3anH WoiH
HUETMMM3AM Kabbi €TCHH.XKONbIH albiK,
6oncbiH! bakbiTTbl 60NbIHbI3! Kenewek ypnak

ttemirbek89 Anna caraH pasbl 60/CbIH! © SHBAM KalUMNGHa,CaHaTE YpraK Hacan
- . 42w 6likes Replv See translation
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arma.turganbaev Kasakrtap xacacbiH @ &
= onapabl XOKKbINY Kepek ©

\Gl
™

42w Reply See translation

6onmMaraH Kyaan cakTacbiH He ON LeTenre ©
TbIM KaTTbl 6epinin KyaoanbiMbi3gbl

YMbITKaHabIKay cipa KyaanapiH, KahapbiHaH
KOPKaWbIK ¥¥ Kas3ak Kasak 60n1Fanbl MyHOam

XanT 6onmaraH AnnagaH KopkKamblik,

MYCbI/IMaHObIF bIMbI3[1bl CaKTamblK,

@ zhanaiymabilda ¥4 oHpan Hapce 6isge

42w Reply See translation

orazynbaevanazym KypMeTTu akbingbl ga
KO3M albiK KaybiM. OCblHAalN KacupeT Ke3 9
KenreH otbacbiga 60nybl MyMKUH Anna
cakTacblH. Ep MeH ep ailen MeH avien xyn
6oncbiH gen Anna omup 6epreH xok. En
6onbin XypT 60nbIN 6yNn KacMpeTTn Konra
anmacak 6anawarambi3 He 6onagbl? Ypnak
KYTUMN Ka3ak caHblH KobenTeMuns aen oTkaHaa
He cymMAabIk? TbiHbILW OMUP CypanMancbiH gan
ocbl 6onca. busgep cypepumnsgm cypun
KeTepMu3 an 6onawak ypnak He 6onaabl? EHe
60nbIn KeNH KyTUN oTkaHaa Kyney 6ana Kkytun
OTKaHAa Kbi3blH KaTbliHAb! Y/IbIH €PKEKTU KEeNUH
KbINbIN akenreHae TbiHbIW OMUPAU
KOpepcuHAEp...onNaHbIHaap

42w Reply See translation

W« shara_ablezova [lypbic Ka3ak apkallaHaa
Kasak 6onbin Kany kepek. Ata aHanap ©
TybICTapblHbI3ga coHaau agam 6onca
KOMeKTecbIHbI3aep. O3 KannbiHa Keny YLbIH.
Mcuxonor . Mcuxunatp. T.6 pereHpep
6ap .conapabiH KOMErbiHe XYTbIHY Kepek.

42w  Reply See translation

«& Ppirzhanovan He 6onbin 6apa xaTblp Annam esi
@ cakTan kep & Ep-ep 6onmaca kim 6onag? Ep-
epMeH gereH He cymMmabik. Annam KasafbiMapl
cakTacbiH{Y 1 A A

42w  Reply See translation



P

v S

han_mamina /% g A A A A A A A =
(cfefefeofeofeofefeofeofeofeofeofeofofe]
A A A A A A A A A
(e ofefeofeofeofefeofeofeofeofeofeofofe]
A A A A A A A A
2 1 . MeH Mepeiau kongaimbiH . [lypbic

Xary kepek MeHnM 6ec xacap 6anam XblpTbin

TacTagpl ocbiHbl . Byn Annara yHamainapbl gen.
w @ & . Akbinra kenuk 6aybipnap.

42w 2likes Reply See translation

87

% hani040294 @ ¢ % He 60nbin xaTblp MbiHa

A

2 ©

&3
-

neHae oHAa ypnakTapblH reH 60/CbIH He

CyHObIK.ATa 6abanapbiMbl3ablH, MaHOan Tep

Topbueci Kkanga KeTTi coHaa

42w  Reply See translation

jonnii9292 Ata- 6a6amMbi3gplH Xepi Wwe
GalnbIFbl LWe LWeTenre catbibin KeTe
bepciHba?

42w Reply See translation

suleimenov_2802 mepii 6pat anna pasbl
60nCbIH caraH

42w  Reply See translation

transuro v3-3a Takux nogen npeacTaBuTenm
nréT-coobuiecTa NoaBepraTcs HaCUMo.
BaM HpaBUTCH nponaraHaMposBaTtb Hacunme?

42w 19 likes Reply See translation

o



my_dear_children123 Annahbim 6apLuia
MYCbI/IMaH KaybIMbIH ©3i )XaMaH[blIK, ©
aTaynblgaH cakTacbiH UHLWannah. byn nerex
eTe KOPKbIHbILWTbLI Hopce bisre 6iniH6ereHiMeH
neps3eHTTepiIMi3 yN KbiagapbiMbl3 6ap Foi
onapgblH KenetueriHe Kaybin. Annahbim
6apluaMbi3Fa caHanbl ypnak 6epciH. CoHpan
KaHgapnabl KynTan KepceHisaep
allHanambliHoap- ay AnnahTtaH KOpKy Kepek.
Byn eMip eTin keTeai, 6apLuamMbi3 aKkblpeTke
KelweMi3. AnnaHblH angbliHOa ecen 6epemis
emec ne? AnnahtbiH KakapblH KeNTipeTiH
HepcenepaeH aynak 6onanbik. ATa-6abambi3
COFbICbIN a3faHTan xanbik 60MbIn ocbl Xepai
6isgepre amaHaT eTkeH onappaa KiM KepiHre
enpi 6epin oTbipFaHAa Kasak, AereH xanbik, xep
6eTiHoe 6onmMac eni. Onap KepereH
6onfaH,naHa 6onraH. bisgep Foi OTbIpMbI3
6anakTarbl 6UT 6acka WblKKaH 3aMaHaa agam
KyKbIKTapbl gen. OnapabiH KyKbIKTapbl XOK,
AnnahTbiH 6yMbipFaHblHa KApChbl LWbIFyFa
coHpainapabl Aa, conapapl konaan
XaTKaHgap+fa aa AnnahtbiH, naFbiHETI 6ONCHIH.
(cQoQeQefeoQeoQeofeofeoQeofeogeofofof:)
(cJeoQeoQefeoQeoQeofeofeoQeofeoReofofeofe)
(cQefeoQeoQeofeoQeofoQeofoQeofeogeof of)]
(cQeoQeoQeoQeofeoQeofoQeofoQeofeogeof of-)
(cJeoQeoQefeoQeofeofeofeoQeofeofeofof ]

42w  Reply See translation

e shopi_9322 Here coHwa aybip co3aep

——
oo

»Kasacbizgap. [lypbic Monop,eu\\\};"' JIFBT pereH
6onmaraH. Kasumpru xxactap TOKTbIKTaH
KYTbIpbIN Xyp 6acka ewTeHe eMec.
KazarbIMHbIH XXUTUTTEPU HaMbICTbl, Ennm,
XepuMm oenTuH egun. Kasuprunep kumre
enukTen xaTcbizgap???? KatbiHgaprama?
Epkek epkek 60onbin Kany kepek.

42w  Reply See translation

nurbol_mukashevv XeitepnepanH 6apu
MOYTU KbI3Aapro né&s ©

42w 1like Reply See translation

_eldanaa__ Ou aneMHiH, 6apnbik NONUTTEPH

' opTereHaeu CocH BipiHLigeH ceH ayaHbl ©

nacTan OTCH eKLUHiAeH 0N NONUTTTbIH, AbIM
KaTbICbl XXOX O 8P TYCTi TYCTePMEH XacanfaH
Macka apTK, eLuTeHKe X0oX oHaa TebefeH
WwraTblH pagyraHbl epte 6apn - &) 3

42w Reply See translation
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Q srailerasil On olbIHLWbIK, apKbl/bl 6anapabiH,

-

I

=

&

-

MbIMbIH YNnanabl Aypbic TYCiHiH3iaep onpa
epirin TycipreH >ok, Here o OMbIHLLbIK,
neceHisgep TycCi TpaHCTapablH TYyblHbIH TYCi
aaeni conaw LwblFapFaH

42w Reply See translation

kazakhstan_137 Anam 6onManTH a3rHgapapl
enpeH Tasanay Kkepek

42w Reply See translation

kazakhstan_137 OnTtupun TactanTbiH UTTEPAN

42w  Reply See translation

bokhanovva PacbiMeHae, ocbinapabl X0
kepek! Kasak 6aTblp/iapbiMbi3 OCbifiap YLliH
Xepimisai KkopFan kenai me? bynapgaH He
wbiragpl 6onawwakra? Ocbinapabl KopFan
Kencek »aybliMbl3 6i3aepai 6ac canagbl Foin?!
BynapgplH ynnepai epkek 6onmMaraH 6a
coHpa ? ' ER, ynbiM, ByHbIH He ?!'nenTin?!
Mackapa fFoi. Kasak enfiiH TapuxbiH, canT-
[acTypiH 6inMmereH agaM, ocblnan e3re enfix
xemi 6onagbi!!l S

42w  Reply See translation
inzhu_altynkhankyzy & &8 &0 07

42w Reply

gu.lzhan8835 1 % % xapalcblH

42w  Reply See translation

bekaidarkaz Epkek
42w Reply

turik Aavnecan A A

shastiemoidetiwki MonuTTUH KaTbICbl He aen
He flereH akKbiMak Ka3sak xankpl 21 racbip
KapacaHgapLl, UMeHHO 6yn OlMbIHLUbIK, 6ana
NcuUxXmnKacbiHa KayinTii , >al FaHa ONbIHLWbIK,
[en oTTaman,,,, WeT XakKTaH KenreH
OMbIHLWbIK, , TUK TOKTa A2/ coHaawn KayinTi
nporpamma

42w  Reply See translation

VY

Qo
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parviziasina & RS

42w Reply

kuandukovagulbanu82 He pgereH ce3gep
KOMeHTapwus. bi3 Kazak copnbiMbl3 FOn. bip
BipiMi3ai Masak, Kblsibin oTbipaMbl3. KaiTa
KonpayablH OpHblHA. CoprbiCbiHAap FOW.
KanaybiMbI3abl TanTan xatcaaa. Kopkpin ete
woiracbiHgap. OcbiHgann MEPEWpen xirittep
caHaynbl FaHa Foil. Ocbl XXepre KoMeHTapums
Xasbln XaTKaH Xirittep. YAeH wbiknamn
LWeLLEeCiHiH, eTeriHae TbIFbIMbIN XaTKaH Xirittep
fFon. Monopec. Mepei. XasrFaH KoMeHTapus
MaH 6epme! XKacait 6ep xaca! Anna pasbl

60ncbiH!
42w  Reply See translation
4w Keply See ransiauon

aiinurbakut nonuT oMbIHLWbIFbI 6anaHbl
KilLlKeHTalbIHaH MUbIH y/ian XaTblpFaH
OVbIHLLbIK Aerici kengi. 6ananapblHbl3abiH,
ocblHAan 6onFaHblH Kanaicbizba. 6ip
XbIHbICTbIFa YWUNEHreHiH Kanarcoi3ba.
KanamacaHpl3 KasipaeH 6acTtan 6anaHbi3fa

MaH 6epin oypbIC KapaHbi3.

42w  Reply See translation

@y, sandugash6599 fiypbic ¥ & @

good_kuksh1_ On olibIHLWbIK 6anaHblH, MUbIHA
& KaTTbl 9Cep eTeAi cisgep ata aHacbizgap
LYPbIC OMbIHWbIK TaHAaHbI3gap 6yn nonut
6anaHblH, caHacblH ynanabl 6ip xepae oTbipbin
WwykKbinait 6epy on 6anara 3ausH NCUXONOrMUACHI
COHbI LWYKbINAFbIChl KeNin TypaTbiH 6onaabl
COCbIH 0/1 OMbIHLUbIK, 3aBUCUMOCTb 60NbIN KETYi
MYMKiH OiNaHbIHbI3Aap 0N OMbIHLLILIKTbI d4eMi
LUbIFAPbIN XaTblp O

(V)

42w Reply See translation

@ batyrbekovva_0011 He4eBO HET UHTEpPECHOro ©

42w Reply See translation

a sss_sabina06 bacbiH Kaknanapl CEHUH oCbl ©
42w Reply See translation

good_kuksh1_ Ocbl oibIHWbIK 6ana warFaHbiH,
caHacblHa 31siH AypbIC ©3i KongamaraH
nyHueHi 6ana waracbiHaga xxonatnaiabl engin,
6onalwarbl oT6acbiHaH 6anacbiHblH, 6onalasbiH
olinamanTbiHAap e3i KongamaraH HapCeHi
6ana waracbliHa OMHATCbIH epTeH Topbueci
YWiH ©3i XayanTbl

&

42w Reply See translation

khairulla__ [ypbic xacaapiH. KonpaiimbiH &

42w  Reply See translation

asylzhanaq &

42w Reply

$

“w @ ©

beknuribragimov90 Accanamaraneiikym
Xamarat 6yn XUruTTUH TYCUHAUPEWH AerenHu,
OMbIHLWbIKTBIH TYCUH KOpAanHAEp Ma? U
NTBTHBIH dnarbiH Tycu 6up roi, kasupru
yaKbITTa CaHaMbI3/ibl CON OMbIHLLbIKNEH anpan
XaTblp eMec na? BugeoHblH MarbiHacbiHa
KapacaHaapLubl ,Xai KOPUHUCUH KopMel

42w Reply See translation
karazhanova72 & & &
42w Reply

alinka_9527 & & W WS
42w

Reply

bbbaturkhan06 XamaH nbikbip xa3raH
apamMpapra MaH 6epMeHi3 onap ani TyCbIHreH
XOK,Keibipi. MonuTTi oHarbiCcbl keneai
TyCblHEMbIH 6paK ecTepblHbI3Ae cakTaHbi3aap
OCKeHAe yNnaapbiHbI3 TpaHe 6oca BOT con
Ke3[e eCTepbiHbI3re TYCbIPbIHbI3AEP OCbI
Ke3fe NonuTTi oiHaTKaH,aTa 6a6ambi3
elwkawanaa 6yHaan annaxTbiH narbiHeTiHe
ywblparaHgap ywbiH 6yn xepai amaHart etin
KanaplpraH ok MeH KilwkeHTan 6oncamaa
68piH yrbiN TYCbIHbIN OTbIPMbIH MbiCanbira
aflampapra ocbl Mepeit aram cuskTbl agamaap
TYCbIHAbIPMECE OHfla XaMaH CO3 Xa3yAblH
[bIM KaTbICbl XXOK Ka3akka raHa emec backafa
ynTTapra keHecim ocb! il A A

42w Reply See translation
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wayzdan_lliaiizuia 1 vl ivifh A€ Kalbiubl vap
OenTuHaepre eBpennep 6mp XbiHbICTbINAP
KO6EeMCUH gen NréT XanayblH OMbIHLLbIKKA
TYyCUpUN OTbIP OCUN Kene XaTkaH 6anaHbiH
MUbIH ynay ywuH!erep 6uUp XbIHbICTbINAP
Ko6ence AnnaHbliH narbiHeTUHE ylblpanMbi3!
XeTTnma

42w 1like Reply See translation

togushakovm Anna pa3sbl 60/CbIH,

42w  Reply See translation

balzhan.erezhepova lNMonutTtap

42w Reply

balzhan.erezhepova Popit

42w  Reply See translation

beknuribragimov90 Accanamaraneikym
xamaraT 6yn XUrUTTUH TYCUHOUPENH OereHu,
OMbIHLUBIKTBIH TYCUH KOpauHaep mMa? U
NITBTHbIH dnarbiH Tycun 6up ron, kKasmpru
yakbITTa CaHambl3bl COM OVbIHLLbIKNEH anaan
XaTblp emMec na? BuaeoHblH MarbiHacbliHa
KapacaHaapLibl ,)alh KOPUHUCUH KOpMed

42w  Reply See translation

karazhanova72 & & & &

42w Reply

alinka_9527 § ¥ § ¥ mmm
42w Reply
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mukhamediar_013 BaybipnapbiM Ko3aepiHai

awbiHaap Kongay KopceTiHaep MbiHanap ©

kence 6ana warambiaaaH 6ypbiH enimisgi

onarnaap 6ynap MyMKiHAiK anbin 6ynai

Tapangaca Annah caktacblH enimi3gi xxakcbl

KYH KyTin Typ Aaen aitanMaimbiH Anna

cakTacblH 6ynap kob6eiice Kasax eni kypapimMra

ywblpagpl gen onavgap 6ana waranapbiHabl

olinaHfap AambiraH saMaHaa kasp 6ecikreri

6anapna coTka Kapawnabl caHa cesiMmi 6ap aypc

aflaM olnaHaapLubl MyCbiIMaH epkek agam

AnnaHblH, XapaTblfbiCHa Kapcbl Kbi3ra
aliHanFaHbl epKek NeH epkek yinneHyi kanam a3
Kapcbl emeccizaep MeH Jan ocbl Xepae antap s
efiM flan ocbiraH KoTepinic xacay kepek

6ynapfbl XOK Kblny Kepek Afina cakTacblH UTiH,

ypbl Aece HaMbiCTaHaTbiH Ka3axnbl3 ynblH He

Kbl3blH aHaHAal eKeH Jece Kipepre Tecik

Tannau 6inMenim He icTen KoMapbIMbI3abl CON

YLWiH Kongay kopceTuk 6aybipnapbim

41w  Reply See translation

mukhamediar_013 Mepelt monagel, 6aybipbiM
6onap enaid 6angapsl 6ip GipiH 6aTbip Aenai ©
iCTereHiH, oTe lypc OCbl XacaraHblH, yKeH
aranap kopin nréT KypTbisica eKeH epTeHri
6ana warambl3 caHacbl He 60/1MaK enecTeTcem
XblnarbiM Kenegi He 6on KeTTi oMip 6ip
aflaMHbIH, XacaraH KyHacblHaH AnnahTbiH,
kahapbl kenmece ekeH enimisre Ncnam piHiHae
MblHaHAal caHacbizgap kenin MycbinMan
6ayblpnapbiMbI3abl ynan XaTkaHblHa iWiM
awwuapl 6epce ekeH MyMKiHAiK conapapl
kyptyra @ &

41w Reply See translation

- NI R IW R R w

seidaly.sm >XapaicbiH, 6aybipbiM! Bykin

botakoz_erbolovna byn 6i3aiH KaHbIMbI3ablH,
TasanbifblH, TEKTINIFMI3Ai XXOMFbICHI
KenreHaepaiH cascatbl. byn kasipri
)acTap/blH epMenirii naiiaanaHbin oCbiHb!
6i3re TbiknakTay, yprnarbiMbi3abl Xoto Aen
6ineM. byraH 6acTbl ceben 6UNiKTiH ancisairi.
XKprapbigarbl 6aclubinapapiy Tass
oinanTbIHAbIFbI, MnK 63pibip Kapaybl aen
6inem. ByHpaiapiH 6onybl 6onmaybl
XoFapbifa 6ainaHbicTbl. XXoFan,6i3 KapcbiMbi3
pece xofanagpl onap. OHgan nréT Ty6iMeH
XouBnbIn KeTciH. OHpal nep3exTi 6ap ata aHa
CON Nep3eHTIH Tipiaen epten xibepin,coHaan
nep3eHTke Topbue 6epe anmarambl yLiH
TypMmepae oTbipFaHbl Aypbic. OHAAaN Nep3eHTTiH,
6onFaHbiHaH 6onMaFaHbl XaKcbl. Anna
cakTacblH. ENiMi3 amaH, XXYPTbIMbI3 TbiHbIL
60ONCbIH. ¥pnaFbiMbl3 CaHanbl canuxanbt
60nCbIH. CaMblii rNaBHbIV PyXTbl ep

asamMaTtTapbiMbI3 Ken 6oncbiH
41w Reply See translation

myzansti @botakoz_erbolovna canuxansi
flereH He MarbiHa?

29w Reply See translation

mamyrova.k_98_ &
aiTacbi3

i ©Te aypbic
See translation

41w Reply

v

HaMbICLLUbIN Ka3ak, Xirittepi ectin 6ipikce, nréoT ©

CUAKTbl a3fblHOAPAbl KybIN WbIFATbIH KYH A€

kenep, NHwaAnnax!

18w 8likes Reply See translation

M. ixouf KaaiMri OMbIHLWbBIK TbiH Nr6T Fa He

&

¢

zhuldyzaym |52 2 |2 2 A (A | A EH
KepMeT Tasa AuH Tek KasakTa xaHe conai
6onanpl apKallaH

EwkaHpal ga Tepuc AvMH Hemece 6acka Aa
6ane ew nctu anmanapl /%

16w 4 likes Reply See translation

amanjol.kazak s [ e [ A [

mimi

miaiaiaiaiaiaia °

[~

A [, mA [, KA3AK.

16w 1like Reply See translation

amanjol.kazak [ KA3AKFbIM AMAH
BOJICbIH.

16w 1like Reply See translation
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Case 6. University Transfer

https://www.instagram.com/p/CZdeQ PN3wC/?igshid=YmMMyMTA2M2Y=

musirali.adilov 4To 3a MMHUCTP.NYCT CBOUX

p akhmetzhanov_27 Pa3pyuweHue obpa3zoBaHus
. B CTpaHe ,MPUBOAMT K Aerpajaunm Bcex
ocTanbHbIX cdep B rocygapcTee. byab 1o

[eTeun yyaTb Ha 3TOM y4eGHOM 3aBeaeHnn. © 9KOHOMMKaA, 3ApaBOOXPaHeHNe U BCe
HARONPOTUBOCTOATITOMY ocTanbHoe. TyT HYXHO Toraa B CyA nogasaTh
13w 48likes Reply See translation Ha Takue OeiicTBus.
romadansamira & & & kakoti kowmap & 13w 63 likes Reply See translation
13w 18 likes Reply See translation
" sergey.rise HaM HenpusaTHO Takoe
veramik77 OTkyaa y Halero MuH1CTepCTBa ¥, o
i DAnAABIIIG B EoSPARRIE V) ‘ no66MpOBaHMg v nponuxusaHue JIFBT naen.
Hey>HOo 13 NM4YHOro onbiTa ? @tokayev_onlme
13w 59likes Reply See translation 13w 44 likes Reply See translation
View 3 more replies
View 1 more reply
selfies_pvl XecTb 3a xecTbio ©
150, 27illkes: fReply. Seeitransiation elenazhankenova MNpopaTb yxe Heuero, Bce
Viawdimsreireiy pecypcbl pacnpogaHbl, Mbl Huwume! () Tenepb
B34/IUCb 3a Hally MONoAexb....C..u, Korga xxe
ali2312bek % ¢ @) a Bbl panbwe Bbl Y>XX€ HaXpeTech....
Monuute ...B3anucb 3a Gyaywme Q . .
CeMbMU...AerpagnpoBaTh ...pa3spawatb U T4 13w  101likes Reply See translation

13w 20 likes

Reply See translation

- svetlana2405911gma 3710 BOT Tak OHU
pewmnnm oTKpbITb Gunuanbl NPECTUXHbIX By30B ©
B PK? Ecnu UM Bce 3TO HpaBuUTCH, NyCTb eayT
TyAa v XUBYT,KTO NpoTuB To! Hawm yctomn
CEMbM He TporaiTe,He HaBA3blBaHWE Halleln
MONOAEXMN UX B3rNSAbl HA XWU3Hb

13w 19 likes Reply See translation

@ akla2409 MbiHa 6acTbik Ka3akTap He e3aepiH

KypTanbiHoereH6e? KanTemMia amepukaHbl ©
»XacTapabl 6y3bin XacTtapablH Kebi e3 TiniH
LiHiH 6inMengai eHAi TiNTi MaHKYPT 6onagbl &

13w 29likes Reply See translation

@ ekaterina.tsishetskaya Boo6lie Hanpoyib

&

T
e

MO3ru y npaeuTenbcTea KasaxcraHa ©
owmbnuct L3

13w  30likes Reply See translation
eduard_konradi He Hy>XHbl HaM 3Tu nefe..CTbl

B KasaxcTtaHe! KoMy Hy>Hbl, NyCTb K HUM caMu
enyT!

13w 10 likes Reply See translation

bibi_tulegenovna "EcTiMereH enge ken"-
nereH.... "0 eHpi KanFaHbl ApusoHagaH
6ipaeHe yripeHy Me (9 enimisre Hewe Typni
xobanap MeH barFgapnamManapbl eHrisin,
ypnakTbl HagaHaaHAbIpy Npoueci Fou 6yn... (&)

13w 5likes Reply See translation

gulzadakarimova Joxunucs! £
13w 39 likes Reply

frau.rau A kak MOXHO BoobLe npogaTb Unn
nepegartb ynpasneHns UHCTUTYTa B Apyryto ©
CTpaHy? YTo ecTb Takue 3akoHbl? BcTaBaTb Ha
3aLMTY OO/MKHbI NPEnofoBaTeN poauTeny n
CTYAEHTbI. Y>Xac 4To TBOpUTCS . (&)

13w 25 likes Reply See translation
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https://www.instagram.com/p/CZdeQ_PN3wC/?igshid=YmMyMTA2M2Y

aloe_nursultan_tata ACHO [EN1O 3AYEM @9
(» @ pacTneBaTb Hally Monoféxb. PYKU

MPOY4b!

13w 67 likes Reply See translation

beliaeva680 MoxeTt B8 MOHE cugat
60/bLUMHCBO C HETPAAMULIMOHHOW OpPUEHTaLMeEN

13w 195 likes Reply See translation

View 12 more replies

helga_sham_inst CBoux geteit MUHUCTP He
6yneT obyyaTb B TakoM BY3e. Kak ke MOXHO
Tak He yBaXxaTb CBOW Hapoa?

13w 5likes Reply See translation

dominica24041982 & @
13w Reply

View 1 more reply

s.medkova He Mory noHsTb 3a4eM Bbl
NOCTOSIHHO KoBepKaeTe cnosa? Ecnu nuwurte
WX NpaBunbHO Bac 6aHAT?

13w 3likes Reply See translation
View 1 more reply

68_natali__ lernn nog CLUA&S
13w 34 likes Reply See translation

View 5 more replies

aloe_nursultan_tata Ctonbko cMeHunn
KagpoB. MNoyeMy 3TOT rNaBHbIN ,,y4nUTEND,,
ocTancs s

13w 67 likes Reply See translation
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tatyqwo 310 Bo3aMyTuTensHo! PacwarbiBatoTcs
TPaAMLMOHHbIE LLeHHOCTU, ocnabnsetcs
obpasoBaTtenbHas cucteMa, MAET NOAPbLIB
Ky/NbTypbl BHYTPW CTpaHbl

13w 207 likes Reply See translation
View 5 more replies

noname071071 [a TaM Bce NpaBUTeNbCTBO
HaJo B OTCTaBKY, BCEX MUHUCTPOB, Bpes,
TONbKO OT HUX FOCYAAapPCTBY, Hapoay, AeTaM

183w 9likes Reply See translation

nina8611 @ @
13w Reply

d.a.s.h.a.2.0.0.5_ 3anycTuTb Hago NeTuLuio
Ha TpeboBaHue ybpaTb C NOCTa 3TOro
"3acnaHHoro Kkasavka"

13w 9likes Reply See translation

sadykova1346 Yxac. Kyoa cMoTpuT
npesuaeHT.

13w 4 likes Reply See translation

foto_julija_bara MNMpekpacHoe 6bi10 yyebHoe
3aBefleHne co CBOel UCTOPUEN, C CUNbHbIM
npenogaBaTenbcknum coctasom! Korga-To ero
3aKaH4MBana Mos Mama, NoToM A cama.
Hapesanacb, YTO MU MOW AleTU CMOTYT NONY4YNTb
o6pa3oBaHue B CTEHAxX 3TOro y4yebHoro
3aBegeHuns. A 4yto Tenepb?...Ecnu aTa
MHbOPMaLMa OCTOBEPHas, TO 3TO caMoe
HacTosliee NpeaaTenbcTBO CBOel PoauHbl,
CBOEro Hapoga, cBoew uctopum!

Qo

13w 69 likes Reply See translation
View 19 more replies

mariabelonosova He MbITbéM, Tak
KaTaHWeM.... PacTneHne Monoaexmu BoLno
yXe B nporpammy???? [1aBHO yXe 3TOT
MUHUCTP He Bbi3bIBAET A0OBEPUS...

13w 23 likes Reply See translation

dr.mkadirov Kowmap Kakoin-To , CNoB HerT,
Kakoe byayliee XAeT Hally cTpaHy

13w 8likes Reply See translation

medina_navsegda_ksa PazrpoMmvm nongém
' TOT BY3, KOTOPbIN HA4YHET NponaraHay Toro,
4YTO NPOTMB 3gpaBoro cMbicnalll He gagum
M3BpawaTb Hawy cTpaHy!!!

183w 1like Reply See translation

sommer_solnechnaya_ @Tokaev_ online
ybepuTe 3TOro MuHUCTpa!

13w 8likes Reply See translation



miasoet.kz ¢ 3TUM Hago 4TO-TO AenaTb

13w 2likes Reply See translation

podpi_si @miasoet.kz kak MUHUMYM
OCTaBUTb KOMMeHTapuit 0o 4.02 nop, HNa,
CCblnKa B Wwanke npoouns

13w 1like Reply See translation

a irina2021new @podpi_si 6nokunpytot

13w  Reply See translation

podpi_si @irina2021new nepesananTe,
KOMMEHTapun oCTaBnsAloT

13w  Reply See translation
Hide replies

dankesh.pie Korga npoyntana aTy uHoy, B
rofioBy npuwwnia cpasy a1oT Mbicnb JITBT ), 4
ymTana kHury npo Mekenang)ena byaHapatTtu
OH XWun B 15 Beke cepeauHe KHUMM Y€ To
CKYYHO CTana un pelunna KoHeL, NpoYnTaThb Tam
OH B/OGIAETCS B MOSIOA0r0 XyO0XKHMKA
CBOEro y4YeHuKa &3 BOT XO4eTCs cKasaTb Y
EBponbl 3T0 Havyanacb yxe B 15-16 Beke a
Halwn npegku Torga Tobko co3gaBanu
Kasaxckoe xaHCTBa W HaluM NpeaKn 3Hanu 4to
TakKoe YeCTb, YTO TaKoe MY>XXECTBO U
LOCTOMHCTBO &%, Tak YTO HaJo HaluX aeTen
YUYUTb K UICTOPUU, NO3HaABaTb CBOUX NPEaKOB,
TOraa OHM HUKOrOa He caenarT raynbiX
owmnbok

13w 7likes Reply See translation
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M\ kayrat.89 bisgiH 6onalasbiMbl3fbl

-
&

13w  Reply See translation

,3 kayrat.89 @kayrat.89 omnan xypreH
7 apampap emec

13w Reply See translation

C} aigul_pm_kokshetau @kayrat.89
13w  Reply

Hide replies

krasotashahtinsk @9 &

13w Reply

74safi74 Bcex yBonmnu, noyemMy MmMHooOp
OCTaBWU/N Ha MOCTY C ero BHeAPEHNEeM NycTbiX
npaeun B obpasoBaHua getel,

13w 17 likes Reply See translation

’ miras.020613 @74safi74 3HauuT OH
rnaBHee BCEeX pa3 OH OCTasicsl Ha MecTe.

13w Reply See translation

74safi74 @miras.020613 Hy pa u
NPUAYMbIBATb YyLlb BCAKYIO KacaTeflbHoe
obpa3oBaHua aeten

13w Reply See translation

e gulnaraige @74safi74 Hapo neTuumio
"~ co3[aTb Ha YBOJIbHEHUE MUHUCTPA
oBnazoraHus!

qwertyuiopppp89 PactneHne Monoaexm,
AMepuKaHabIK, OKY YATiCiH Mynaem xonaTtnay ©
Kepek 6i3aiH enimisre ,

13w Reply See translation

%% ranatbek [la Tam nocne Hasap6aeBa ogHu
“ NIBTWHMKM OCTaNnUCh . ©

13w 2likes Reply See translation
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lu_ita BoT 3anuxHyTb Tyda OeTen Tex KTo
NPUHUMaEeT Takne 3aKoHbl, YTOGbl OHU TaM
nepeHsNn BClo 3Ty rpsA3b, CO3Aau Ha pagocTb
CBOVM POOUTENSM OfHOMO/bIe NapoYKu 1
TYNo nepecTtanu NaoauTbcs , YTobbl He 6biNo
Jaxe UX Npoao/ixXeHus B byayLiem!

13w 1like Reply See translation

kenchinbaevasandugash Cospgaetcs
BrneYyaT/IeHNe.YTO HallleMy Tope M....y Tak 1
Hago B OTKPbITYHO AaTh 4o6po onpeneneHHom
KaTeropum noaein.MoxeT eCTb IMYHbIN
MHTepecks

13w Reply See translation

larisa300774 IlyJwe 6bl onnaTty 3a oby4eHune
CHU3WUAN,B CTPaHe Takol Kpusuc!!!

13w Reply See translation

kalmuratovazhaksygul BipiHwi peT ecTin
TYPMbIH aTblH YHUBEPCUTETTIH.Here MbIKTbl
aTbl 9UriNi yHUBEPCUTETNEH OTbipManabl.5 oKy
OpHbI KiMre kepek canacbl 6onmaca.OganHaa
con 5 opHbIHa 1 MbIKTbl YHUBEPCUTETMNEH
ceunecnen mMa

13w Reply See translation

agentmamaz29 EHpi ocbl XXeTneun Typ e,
bonawakka Kon cangbiHaap Ma (s KYPTCbIH
K©3iH, MUIHUCTPiIMEH Koca

13w 1like Reply See translation

qwertyuiopppp89 PactneHne monogexw,
AMepuKaHgbIK OKY YAriCiH Mynaem xonatnay

vanavr Aianiu aniniara

aliya_sunshain MgéTt ueneHanpaBneHHoe
YHUUTOXEHUS Haumu KasaxcTaHa, paspyleHus
CeMelHbIX Tpaguumui

2

13w 4 likes Reply See translation

zamzagul_255 Kowmap

Q
13w Reply See translation
man_prezent rHaTb NoOraHon MeTnoln u3
KasaxcTaHa. UMpK HaM He Hy>XXeH ©

138w Reply See translation

View 1 more reply
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elena972007 CoBceM ¢ KaTyllek cbexanu ! Y
Hac B KasaxcTtaHe gpyras ngeonorus ,apyrue
LLEHHOCTHN, 3a4eM HaM 3TO HaBsA3bIBAKOT?
Hy>XHO BO3pOXaaTb CBOM HaLlMOHabHble
Tpaguunm B BOCMUTAHUWN OETEN , a HE YyXune
KonupoBaTb . HaM Hy>eH cBol o6pa3s B
BOCMNUTaHUM Monogexun. Kak 6bino paHbLue,
yBaXkeHune 1 NoYeT cTapLimm , 3abota o
Maagwmx , Tpyaontobmne n oTBETCTBEHHOCTb.
HaMm He Hy>XHa Yyxxaa ngeonorus !

13w Reply See translation

_laura2222_ MMHWCTPA BOH co Bcex
noctos 1!

13w  Reply See translation

my_love_faberlic_sko_petro
ARINININININININININININININ]
13w Reply

_laura2222_ lNoyemy BCe MMHUCTEPCTBA
Hawemn PK Tak BblIM3bIBaOT 3af,

3anaga ,MoTOMY YTO OHW CaMU CKJTOHHbI K
TakuMm HeTpaguuumsam !![loctann yxe
NPOCTUTYTbI aTN!!!

13w  Reply See translation
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olgapetrova3686 Buaumo Hawe pykoBOACTBO
yCTpaumBaeT Nokonexune , Tynoe
HETPaAULIMOHHOI OpUeHTaLMK" pa3s notakaoT
eMy 1 He TporaioT

13w 1like Reply See translation

oksanasharai14 Cpo4Ho B OTCTaBKy Takoro

© MWHUCTPa U 6113KO He noanyckarb K

AeaTenbHoCTH B chepe obpasoBaHus!

13w 1like Reply See translation

almagulmukhambetovna Bort, 6onble B
KasaxcraHe HeT HuKakux npobnem. 3To MOXeT
caenatb Tonbko USMEHHUK PoauHbl.

13w Reply See translation

zhanarnauryzbae [ " [ Henb3s aTo
ﬂOnyCTMTh.HaLLIe BHYTPUHHME Tpaguuum n
Hale MONoAEX B ONAcHOCTU.A caMa MaTb He
xoTtenabbl 4To6b! 3aBTpa npuwna Mos ao4yka u
ckasana u3seHun Mama A No6n1o aesouek.Het a
NPOTMB 3TOrO BCEro HalLe MOMOAEX 3TO Halle
6ynyLiee He 3abbiBaiiTe 06 3TOM.

13w Reply See translation

shnaras Ckonbko Mbl nucanu 8 nabnukax CKO,
C neTa, Kak nepBblit pa3 06bABANM, NPOTUB
3TOro AMepuKaHCKoro yHMBepcuTeTa, YTo He ¢
[106poM nayT. Y Hac aaxe He CnpocsT.

13w  Reply See translation

anaiatova_indira OTCcTaBku TakKoro MMHUCTPa

13w Reply See translation

0483bek Onbarangap, 6ykyn nacTbiKTH 6apuH
Ka3akCTaHra akenun xartbip.

13w Reply See translation

aisha.silur @ & @
13w Reply

kulyandakarimbaeva Yxacc ! 3Toro He
xgaTano

13w Reply See translation

sbaituev Y10 nonaxvueaeTt roMocsTUHOMN U
KOpPYNUUe ...

13w Reply See translation

ksu_z666 BoT Tak noBopoT. CNnoB HeT NpocTo.
W 370 B Halweil MyCynbMaHCKoWi cTpaHe &
VHTEPEeCHO caM aiiMaHaH6EeTOB TPaAULMOHHOM
opueHTauun?? Hy aymaio HopManbHOMY
afleKBaTHOMY YMHOBHUKY Takoe He NpUAET Ha
yM.

13w Reply See translation

knigoljybka Bapaak ! U3spauieHupl !
MO30PHMKMN.

13w 2likes Reply See translation

gulichka0101 Mocne Taknux 06BUHEHUI B
HOpPManbHOW CTpaHe cpasy Hayanu Gbl
paccnegoBaHue n OTCTpaHeHue a y Hac
MOMI4aT U HUKaKOM peakuuu.

13w  Reblv See translation

katyshkurmangaliev Xac ypnak ocun kene
xaTkaH 6i3giH 6onawarbiMbi3. MblHay gereH
CYMUbIKKOW

13w Reply See translation

gulbakhyt888 @tokayev_life
@kasymzhomart.tokaev MPUMUTE ©
CPOYHbIE MEPbI !

13w Reply See translation

kuanyshkalievagu A 3a4eM kK 3TOMy MUHUCTPY
obpalatbes,Hano Ha TokaeBa BbIxoauUTb!!

13w Reply See translation

forlady_0620 Hy v no3op, nerpapauus,

HeKOoraa nbiTaBliascs npougeTaTh CTpaHa ©
oTKaTblBaeTcs Ha3ag KOMOM CO CKOPOCTbIO

cBerta...

13w Reply See translation

zhan_azat @9 oo ©
13w Reply

zakira_flowartist Kanew (s (&) (&) 9 B Wwoke ©

13w Reply See translation

galamagina2289 4 1o 1 npasga nogymana
CHayana, YTo XOTAT MOBbICUTb YPOBEHb
06pa3oBaHus, HO YYBCTBO YTO eCTb 3AeCh rae-
TO NOABOX, MeHs He nokuaano! U rpaHTbl TO
OHU YBENINYUAUN U ABOVHOM aunnoMm. Toy
100500 pa3 Ha Takoe obpa3oBaHue

13w Reply See translation

@ omorozinskaya Hy>XHO 1 HaM 3anpeTuTb Ha
)

nponaraHay y3akoHUTb

13w Reply See translation

@ diusembekovaaknur KapcbiMbin!!!

13w Reply See translation

‘ tsygolga 3710 npocTo 6ecnpeaen, rHaThb B LWeO

v MUHUCTpa obpasosaHus!!

Takux pyKoBoguTenei, HeT Cnos.

13w Reply See translation

abilgulmira Mackapa ) (&)

13w Reply See translation

ksu_z666 N nocnegHee cMeHUTe rope
]

13w Reply See translation

ﬁ i_zasorin MUHUCTP ToXe U3 aTUX &3

13w Reply See translation

abilgulmira OH e nonyyun 15munn , otkyaa
cKa3sblBaeTcA....

13w  Reply See translation

ksu_z666 @tokayev_online @tokayev_life Bbl

v KaK rapaHT Hallen CTpaHbl HYy noCcMoTpuTe

y>Xe 4To TBopuTCa B MOH. XBaTUT yXe
Mon4aTb, BEPHUTE HOpManbHoe obpa3oBaHue,
y6epute atn copbl Coun, 6anbl, nycTb 6yayT
oLeHKN. HopMarnbHble KOHTPOJIbHbIE.
Ob6paTuTe BHUMaHWS Ha LLKONbHbIE KHUMM,
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oksana_oriflame.uralsk 410 oHu nesyT cioga k

HaM CO CBOEeI TONEePaHTHOCTbIO U ©

cekCMeHbwnHTBamMKn?! [loctanu u ewe
aruTupyioT nog aTto aeno. Ffocnoau, cnacu un
COXPaHU HalMX AeTel OT 3TOro CoBpaLLeHUs

13w Reply See translation

gulima_1989 @ @ @
13w Reply

karimovabib B oTcTaBky MUHUCTpa.He HyxeH

HaM TakoW MUHUCTP KOTOPbIV pacliatan ©

obpasoBaHune v KyNbTypHble
LleHHOCTU.MHTepecHO poauTenu y Hero
Kazaxu???? Unu oH BocnutbiBancs B Espone!!!!
4YTO He3HaeT KynbTypy KasaxcTaHa, KynbTypy
Hapoaa???, U MUHUCTP XOo4eT YTob y Hac
byayuime My>x4mHbl 6bIIM XeHLWMHaMu, a
[EBYLLKM MY>XMKaMK.??? @aimagambetov

13w Reply See translation

ainur201471 NpekpaTtuTb 3T0T 6Gecnpenen!

MpekpaTuTb N NPUHYAUTENbHYIO daKuMHaumo! ©

Pyku npoyb oT Hawwmx aeteir! MOH
cobCTBEHHbIMU pykaMu rybut byayliee Hawwmx
neten!

1w Danlv
saulenaurizbaeva43 BepHuTte o6pasoBaHue
CCCP.! MuHucTpa Hy>xHO CHATD...

13w Reply

Qaa tranclatinn

See translation

kety34.18 HeT cnos, Mbl NPOTUB . YBONUTb
BCEX KTO B Kypce v fjan cornacue

13w Reply See translation

asem9803 byn cyMabiK Kew &) &) ¢ bis
Kasaknbi3. KasakcTaHaa TypaMmbi3, He YLUiH,
onap ocblinaw icteigi. bisaiH, cTyaeHTTEP MEH
OKYyLUbINap KalblKTaH OKblFaH4a onap OCbiHbI

icTemxaTtblp &) @) @) . He ywiH? Mackapa .....
13w Reply See translation

zhanatbekbulatova MuHucTp cny4yaitHo cam
He N3 MEHbLWMWHCTB? &

13w Reply See translation

shekeevaai byHblH 6apiHe KiM XayanTbl? Here
Ka3akTblH, 6ananapbiHa ypnafrbiHa Ke3 canbin
oTbip? byn 6apbin TypFaH nponaraHaa
KasakTblH 6ananapbl KypbaHabikka keteai
ereppae xon 6epcek Kasak xankpl XaHe Kasak,
nereH yntbl Xolbinagpl 10XbinFa aa acnangpl
6yn cymablk, 6ykin KasakcTtaHabl xaynan
6apagpl caTkpliHAapAbl con AMepuKara Kybin
Xibepy Kepek.

13w Reply See translation

V)

e

kal.jn__ Banen6ait fenyTaTTbl HEeMeHere akbl
ToNen ycTan oTbiPMbI3 OCbIHAAM 3aHAap
kabbingaHca g MUHUCTPNEp KaHaal KyxaTka
KON KOWbIN OTbipraHAapbiH Gunmenam me?
KO3[iepy COKbIp Ma?

An eHpu Ty3eTynep XacacbiH Wwamanapbl
Kence.Kon KoiraH anamabl Tannaiap!
eHaun.Kanbak cuakTbl opbiHAapbiHAA
Typmaitabiron!! g

13w Reply See translation

keremetomyr MoyeMy Npe3nAeHT He BUAUT
3TOr0 MMHUCTPa , NOYeMy NycKaloT Ha
caMoTék aToT becnpenen

13w Reply See translation

oollga_7921 Cnos HeT, 4T06bI ONUCaTL TO,
4TO YyBCTBYI0... YTO 3a Mpa3oTbl... MpoBanuch
nponaaoM Bce 3TU By3bl CO CBOUM
"obpa3oBaHneM" U TONEPaHTHOCTbIO. A bl Ha
MecTe poauTeneii NpocTo nocnana 6Gbi Ha X..
ep 1 ocTtaBuna nofobHble 3aBeaeHus 6e3
CTYAEHTOB B CneaylouieM yye6HoM roay. 310
BCE, 4TO OHU 3aCnyxmBaloT

13w Reply See translation

kal.jn__ Ata aHanapra xeTkusy kaxet 3
Here T8 @ naH xaHanbIKTaH aiiTnaiab!

13w Reply See translation

v
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rysaolga AxpeHeTb He BCTaTb

13w Reply See translation

ludmila_61k KakoW Tonk ¢ aToro MMHUCTpa

pa3sBe HWUKTO He BUAMT. MOXeT xBaTuT
MonyaTb POAUTENSTL, NOPa 3awmwaTs. He
CMOI/IN OT BaKLWHALMUMW 3aWNTUTb, Tenepb
XOTSAT YTOBbI AETM CTanu NecnuaHkamu,
negukamu T e resamMu U T, A. Boobuie yavenset
Hapop KasaxctaHa. U 6ykBanbHo Bce. CerogHsa
MeTponaenoBck, 3aBTpa BO3bMYTCS 3a Apyrue
ropopa. A NpaBUTENbCTBO Halle, FOCMoANH
Mpe3naeHT Kyaa CMOTPUT, 3TO A0MXKHO 6bI10
B3BO/IHOBATb BNEPBYIo ouepedb. Mnu xotaT
npeBpaTuTb KasaxcTaH B NECNUSHOK U

AymMaTb O TOM He TO YTO AaTb paspelleHnn
3TUM U3BpauleHUam.

13w Reply See translation
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yaroslavceva987 @tokayev_life @knbgovkz
@prokuratura.gov.kz Pas6epuTecs,
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guleke8482 Mackapa onap 6bi13abiH
6anpapbiMbl3abl TapbuenenTbiHAEN KbiM efpl, ©
KypbIn KETCbIH

13w Reply See translation

ainur_nurekeshova Passpaluator

13w Reply See translation

. ianbukhtinakulzat 970 4To % NpounTana ?no

ybeit ykaske otganu ? ©

13w Reply See translation

candle_flame.kz HeT, HeT u ewé pas HeT!
PopuTtenu ctyneHToB aToM 0 BY3a B nepsyto
ouyepefib A4OMKHbI 06PaTUTL Ha 3TO BHUMAHMe.
Mpowy 06 oTcTaBke MUHUCTPa 0b6pa3oBaHus.

13w Reply See translation

loka_lyoka @aimagambetov @tokayev_online
13w Reply

zhanibekkuanbekov OH cTaBneHHUK
P®,Takxe Kak OCTasbHble, TUMbl,KOTOPble K
CUAAT TaM B NPaBUTENbCTBE...

13w Reply See translation

flowers_mari.kz To 4To paHblie Ha3biBanu
npefaTenbcTBOM, ceiivac Hopma... Bot Tak @
OHW pa3pyLwaloT Ao6pble HPaBbl, HaLLK

LeHHOCTH 1 cBobobl.. Yepes Halwmx aeten
3axopAr.. Yepes 6ykBanbHO OAHO NOKONeHue,

Q

noxanymncra, ¢ gaHHon cutyauuen! Mpamas

nponaraHaa JIFBT coobuiecTBa B KasaxcTaHe!
M 3a 3TUM CTOUT MUHUCTP 06pa3oBaHuUs
AliTMarambeToB! XBaTUT ero 3a, NoKpbIBaTb,
KOTOPbIN BbIXOAEL, C 3aMafa 1 Tyaa xe u

cMmoTpuT! Tpebyto ero otcTtaBku!

13w Reply See translation

kosmoenergokorolevavodi Mbi Tpebyem,
rocrnoguH TokaeB OTHECUTECH CO BCEM

OTBETCTBEHHOCTbIO K ﬂpOCb6aM Hallero

Hapona

13w Reply See translation

13w Reply See translation

vedeneeval67 HaM He Hy>XeH Takol MUHUCTP.
MHaTb n3BpalLeHLEeB N3 obpa3oBaHus!

abdullina.baglan Henb3sa gonyckaTtb atoro!

ﬁ 13w  Reply See translation

hereistemirlan Jliogu, a 310 BalKn goragku,
MHeHue nnm 4YT1o? bbina Kkakas To MHGopmaums
0 TOM, YTO BalLMX AeTen Tam byayT

pacTtneBaTb? U/ BoobLLe WO 33 CIOBO Takoe,
OHU He pacTneBaTb cobpanuch, a YYUTb

MPABUJIbHOMY U JOCTONHOMY

MOBELOEHUIO FpaxpaHe.

13w 1like Reply See translation
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wwuimuct ull VUV wvavuiwl MIIDUUIVI’ wvvLuinmn
epKeKTep Kbl3aapblHa, KapblHAacTapbliHa BONs
Bepin KoFaH, 1 BoobLIE Typ Aece Typbin,
oTbIp Aece oTbipa 6epmey kepek. Karpa 6i3aiH
KesiHgeri 6aTbipnambi3ablH, PyXblHAAW, HAFbI3
ep asamMaTtTapbiMbI3!?

13w Reply See translation

kosmoenergokorolevavodi 3To kyga Mbl
katumes & & &

13w Reply See translation

kosmoenergokorolevavodi 3a4em Ham By3
rony6bIx M PO30BbIX,M Tak B ACTaHe B O4HOM
13 BY30B [leKaH XeHLiMHa Buccekcyanka

13w Reply See translation

sholpan_ip Yxe BoobLue c yma cxogsat! @

13w Replv See translation

peppilota08 Ecnu Takue NpoekTbl yTBepXaaeT
NpPaBUTENbCTBO , TO TeNepb MOHATHO Kakoit

Ka3axckoro Hapoaa ? HeT 4yTobbl noowpsTb
Monoaexb 3a cobnogeHue ux . OHu NbiTatoTcs
npoaaTb camMoe CBATOe , KYNbTypy U Tpaauumumn
. 5194pP4$15....111!

13w Reply See translation

dianasaifutdinova Bbl 4yeM Tam BoobLLe
nymaete?! @aimagambetov @tokayev_online

13w  Reply See translation

aragvi_sh 371o 6ecnpepnen! Moyemy Tokaes He
BMeLunBaeTcsa? A BCE NOTOMY, YTO 3aBUCUMDbI

oT Hux! £

183w Reply See translation

dana_kurmaniaz @ordakazakhstan

13w Reply

dana_kurmaniaz @ordakazakhstan

13w Reply

irina.myagkova.80 He nocTtynaiite B aTOT
YHUBEPCUTET Y OHWU QONTO He
npoaepXaTbCs,AanTe UM NOMHbINA UTHOP,CaMun
ynayT.

13w  Reply See translation

gul_zhaukhar Hawe BocnuTaHue, Tpaguuum
BEKaMu OTTaYMBaIUCh HALIMMWN BEMKUMMU
npegkamu, , 3a aTo 6oponucb otaaBanu
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gu.lmira8789 backapaaH Kyaep yacem ae
AlimaraH6eToBKe CeHin Xyp eaiM... Mackapa! ©
AiimaraH6eToB MbIp3a, Xayan 6epiHis!

KybIHbI3 enpepiHe aHa apamTamakTapabl!

13w Reply See translation

27raushan @tokayev_online W 310 MUHUCTP
obpazosAHus KASAXCTAHA! B oTcTasky ©
Takoro MUHUCTpa.

13w Reply See translation

omarova.rufiia 3a4em pactiesatb Hally

Monoaexs? ©
13w  Reply See translation
omarova.rufiia Mopaepxusaio o

13w Reply See translation

27raushan @tokayev_life Mpocum B oTcTaBKy
TaKoro MUHUCTPa @
obpasosaHua@bilim_jane_gylym

13w Reply See translation

zhannagazinur7 Annah caktacbiH!!!

13w Reply See translation

zagipabaibullina LieHTp caTaHucToB nepepanu
no yKkaske NpesuieHTa HaBepHoe, NOTOMYLITO
MWHUCTP He pellaeT Takue Bonpochl 6e3
pewana

13w Reply See translation

“ umkn_zhks MeH e3iMm ocbl ConTyCTik

¢o

&

@

KasakcTaH yHMBEpCUTETIHAE OKUMbIH. EHA
ecTin TYPMbIH cizaepaeH (&) byn He gereH

mMackapa! bi3 kapcbiMbi3! ©3re engiH KyCbifblH

6i3re KpI3blK eTin kepceTnen-ak KONCbIH!
@tokayev_online @kairatzholdybaiuly
@kudaibergen_kairat @berikuali
@aimagambetov !

138w Reply See translation

kerimmukhtar He6on keTTbl

13w Reply See translation

kate.chernobay Kak 06bi4HO, npobyioT B
HebonbloM pernoHe PK npoasuHyTb, ecnu
NoslyumTCs, MOTOM NepexoasT Ha KPYrnHble

ropoga! Kak cosgatb netuymio?
13w Reply See translation

baltabekova_gulnara MuHucTp 6onmain ak,
KOMbIHbI3 OCbl a3FiHAbIKKA )XON 6epceHis,
CyMAbIK KOW... HaMbIC Kalga?

13w  Reply See translation

chilevagalina YH14TOXMNM BCe camoe

nyduiee,Tenepb MoNoaexu Booblie HeT MecTa

B KazaxcTtaHe. Bcio rps3b 1 NOLWIOCTb
BHEAPAT HaWM OEeTAM...

13w  Reply See translation

L™ rushani_avon XecTb.. Tynoctb..3a4em?
c 27

13w Reply See translation

a ,__aslan Har S BONPOC:
AATMaram6eToB MOXeT OH TOXe U3 KnaHa
«PafyXHbIX»???

13w Reply See translation

shishova5508 MycTb MUHUCTP CBOIO XEHY B
4 ynpaenenue otaact e C LA,

13w Reply See translation

andreiapke Halu YMHOBHUKM 3a 3enéHble
roTOBbI OTAATH CBOW XOMb

13w Reply See translation

oxanaprikh MpocTo 6aiikoTuposaTh 3TOT
YHMBEPCUTET U He YYUTbCA TaM, He NocTynaTh
B Hero. Bce paBHO ceiiyac HUYeMy xopowemy
He yyaT. [Mnnombl He KOTMPYIoTCS. MOXHO 1 B
ApYyrux Mectax Nnoy4YnTbCsa Noka. KTo ceiyac
TaM yuuTCs - nepesoauTech B apyrue
y4ebHble 3aBeaeHus. HoBble CTyAeHTbI Ha
HoBble Habopb! He npuxoauTe. U sce!!!
Naeouka He 3apabortaer.

13w Reply See translation
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aigul.j78 M'HaTb U3 CTpaHbl TaKOro MUHUCTPA,

ybuBatoLLero Hawy MoONoaéxb (. Yxac. @
MycTb ero AeTn CTaHyT TakUMU. MOXeT
noimer
13w Reply See translation
bktmrvbrzhnvn Hert! © gelvykhliubov UM B ceoeit cTpaHe ctano ©
13w Reply See translation MecTa Masno ,Tak OHW K HaM aTux 6nsaei
3aBeCTU XOTAT.
13w Reply See translation
askh_n @aimagambetov o
13w Reply ‘. marzhan_azima @ktktv @akordapress
¥ @tengrinewskz npowy o6paTUTb BHUMaHue! @
% = r‘loqemy HaWux CTyAeHTOB A0/1KHbI oﬁyanb
aytkul.kobeysinova @aimagambetov © noan ¢ nubepanbHbIMU LeHHOCTAMU? Jlyywe
13w Reply co3fiaBaiTe ycnosus, Kypcbl 4151 MOBbILLEHNS
KBanMGMKaLMM AN HalmMx npenogasareneit
13w Reply See translation
maliutinad76 MuHUCTpa B 3TOT yHUBEPCUTET o
3a4YUCNUTbL CTYAEHTOM, NYCTb Ha CBOEN NATon ST
[2
TOYKE NPOYYBCTBYET aMepPUKaHCKYIo ! kumisaiseiit ) @ @ @ @ @ V)
CaMOYHMYTOXaloLLYIO XeinponaraHay &2 &2 13w Reply
=
13w Reply See translation je’;& friendanisa Hy>Ho HauMHaTb C CBOUX ceMei
'& TOXe,B HaLWMX GUNbMaX,yXe CMeloTCs Ha ©
TO,4TO MY>XKYMHA XOYET XKEHUTCS Ha MyXUUHe, N
aytkul.kobeysinova @aimagambetov Ha BCe NOAOGHbIE WYTKM,3TO OKHO OBEPTOHA,
(V] MOHATHO, CErofiHa cMmeloTcs,3aBTpa byayt
13w Reply npakTUKoBaTb. MPyCTHO 3T0 BCE. Mpuxogq
OHOrNO30ro He 3a ropamu. Annaxy Anum.
seydaliev____t @ermekovmilan Hy HakoHeL, TO 13w’ Reply; Seetranslation
xaHbiM @) ©
13w Reply See translation xamit_777 B ropoge anma-aTta BO BCex o
yunnuuiax, ob1uexuTmax Hawmux aetei
NOAICaXMBaIOT Ha TPamMaaon,3aTo AeTn
lucem_za TOT, YbUM UMEHEM Ha3BaH o CHOKOUHGIe:TXNE:

YHUBEPCUTET B MOrune nepeBepHETCs...

13w Reply See translation

‘ renat.natfullin 3HaunTb MUHWUCTP caM U3 3TOM

KaTeropuu Q

13w Reply See translation

natalya.g.man MNMocagutb MUHUCTPA

obpa3oBaHus Mo TePPOPU3M, OH CBOMMM ©
[eNCTBUAMM ,BO3MOXHO C Lieblo JINYHOMO
oboraleHuns cnocobCTByeT pacTieHuio

MOJIOAEXM CTPaHbl, MOAPbIBY MOPasbHbIX

yCTOeB Hallero obuiecTsa. 3anpeTtutb
3aKoHofaTeNbHO, IENCTBUE BCEX rpynn

BeAyLWmMX NponaraHay HeTpaguuUUOHHbIX

B3rNS0B, BNIOTb 10 YrONOBHOMO

npecnefosaHus.

13w Reply See translation

yasin.a.d18 @dauletten
@dauletten_resmi_rezerv @tokayev_life ©
@tokayev_online @akordapress @gulmir_ktk

13w Reply

aydos.kz @muftiyatkz @tokayev_online
13w Reply

olyermakova Camoe yxacHoe - 370 oTAaTb

CBOWX eTeil Ha BOCNUTaHWE Bparam. ©
Ynokanucb 6bl Kak XOTENN BMeCTe C
AliMaramM6eToBbIM B CBOe APU30OHE TUXOHBKO,

HeT, HaJo K HaM 3anesTb! g§ &

13w Reply See translation
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aiagozkalizhanova Kka3ak >acTapblH, >XamMaH
onfa Tycipyre 6onManabl.¥NTTbiK,
KYHObINbIKTAapbIMbI3bl KETEPY KepekK

13w  Reply See translation

irairinadeva Hu B kakne BopoTa yye Boobuie!!!
Kyna ato rogutca.HdTo 6yaeT ¢ Halwmmm
netbMu,B cMbicne OBPA30OBAHNA)))KTO
BYOET OTBEYATb 3A KAYECTBO
OBPA3OBAHWUA,BEb 3a 310 BCE NnataTcs
OeHbrn pogmutenamm (s ()

13w Reply See translation

nurlksapargaliev 4 Bax...e

13w Reply

sveta__._s [lycTb OTBETUT MUHUCTP A1 Yero
HamMm 3TO? OkoHYaTenbHO yo6uTh
obpasoBaHMe? [1na pacT/ieHusa MooaEXN?
@aimagambetov ObpaTnTe BHUMaHUE
@tokayev_online

13w  Reply See translation

ayanatika77 []a 4To 370 Takoe, BMECTO TOro
4106 NOOHATb 0O6pa3oBaHNe, peLlnn Halle
oyayliee YHUYTOXUTb, FTHaTb AMTMarambeToBa

13w Reply See translation
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kazan_bas_1 bByfaH 6ykin xanbik, 605bImn >Kon
bepMey Kepek.

13w  Reply See translation

yelena_gaida 3T10T MUHUCTP M6 areHT? U
npoaBuraeT HaMepeHHO pasBpalleHne Hallen
Moioaexmn?

13w  Reply See translation

gulsim_tolegen Anna caktacbin!!!!Anna xon
6epMMCcuH ocbiHaannapra!

13w Reply

_20071999__z lNo xony oa 1aM O4Hn C
HeTpaauLMOHHOM OpUeHTaLnen cngaT Bce
JenyTaTbl Kak MOTJ10 NMPUIATK Takoe B rosIoBY
TOJIbK paHeHaMy B rofioBy

13w  Reply See translation

gulbanu__ospanova 3ayemM Boob6Le yumTbca
HaM BCeMy Y 3anaja, Mbl XXVBEM B
KA3AXCTAHE v gomxHbl passuBaTb CBOU
o6bl4aun 1 TpaguLMM.3TO Halla CTpaHa, Hala
MOJIOAEXb, HalWn OeTn

13w Reply See translation

pyakhina_ella CataHUCTbI,KOTOPbIE CTOAT BO
B/TaCTN BO BCEX CTpPaHax paspyLlaloT UHCTUTYT
ceMbU U BCe ceMelHble LeHHocTu.3apnnar
Kak Ha 3anage HaM noyYeMy To He nnaTaT,a Bce
HPaBCTBEHHblE N3BpaLleHUsa TalwaT K HaM B
CTpaHy!A xopollee YTO-TO B35Tb Kak NpUMep
[nsa cBoero Hapoga?Bam cnabo?

13w  Reply See translation
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irinaesirkep Fmpe My>u4uHbl , roe

13w Reply See translation

irinaesirkep Y6epute aTo0 .

13w Reply See translation

imarkhamad MbI pogutenu npoTtms

13w Reply See translation

alialihandro_cher /1to60Bb 310 Nt060Bb, U OHa
Bceraa nobexaaeT, MHe OYeHb Xanb Bac, Befb
BalliX CTapaHus YayT HanpacHo, CKOMbKO 6bl
Bbl HE CTapanucb

13w 9likes Reply See translation

therealtraash LUipin, 6bIKCbiN KETKEH BiniMai
ofaH api WipiTe 6epiHaep ocbiHAaN
noctrapMeH. Mackapa, 6anaHbiH, 6onatuak,
6iniMiH oMnarFaHHbIH, OpHbIHA, MynaeM 6acka
3aTKa KeHiNn ayaapbin OTblpFaHbl HEC. 9P
Kapcbl agamabl NaFblHET aTCbIH, Ka3aKTbIH,
6onalwarblHa 6anTa WankaHaapbiH, YLliH!

13w Reply See translation

irishka872007 @aimagambetov cBoux aetemn
oTnpasb Tyaa yuutcs &g

13w  Reply See translation

nurmagambetovairina Hayanu By3bl
paspaBaTb, a 3aBTpa CTpaHy OTAAcCT, He
naTpuoT, He 3a KasaxcTtaH!!!

vselennaya_6 3To gHO00

YHUYTOXAKOT BCe Tpap,mu,wﬁ Ka3aXxoB U BCEro

e

&

Hapopa KasaxctaHa @ ¢

13w Reply See translation

akhatova.kalamkas Y>acHo Bce 3T0, NpocCTo

&
&y HeT CloB,

13w  Reply See translation

paspyluatoT
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elenaelena8725 MHaTb BCEX 3TUX MUHUCTPOB
¢ 3anagHbiM obpasoBaHneM, KOTopble TONbKO
M fenatoT, YTo pa3BanuBaetcs cTpaHy! Mpoyb
PYKM OT Hawero yHusepa!!!

13w Reply See translation

phytorisekzo B KABAXCTAHE WUOET NOJTHOE
P/-}3PYLUEHVIE OBPA30OBAHUSA !
AUTMATAHBETOB OOJIXXEH OTBETUTb
MEPEQ HAPOOOM !

13w Reply See translation

oksana_020173 B otcTaBky AliTMarambetoga!
3apnnaTy yuntensam nogHan,4Tobbl Monyanu un
3aKpblBanu Ha BCE rnasa, TeM BpeMeHeM
ybuBaeT o6pasoBaHMe BCIKMMU cnocobamu.

13w Reply See translation

diana_jmatweewa OTAnuHbI yHUBepcuTeT!

OuyeHb pafa, YTo B Hallell CTpaHe HaKoHeL-TO ©
NnosiBUTCA YHUBEPCUTET C IeUCTBUTENbHO
TONEPaHTHOW NONUTUKON KO BCceM! JTo60Bb —

OHa /19 BCeX, a He TONbKo AN retepo-nap!

HuKTO He ByaeT oby4aTb BalLuX aeTen

"rencTBy", ycnokomTech, npocto ana JIFBTK+
nogen 6ynet 6esonacHoe nonyyexHue
obpa3zoBaHua!!

13w 22likes Reply See translation

gulnara_berkutovna CTpaHHO, 4TO MUHUCTP
obpa3oBaHus -kasax, cyas no damunuu, Ho ©
noyemy-To paTyeT 3a HeKasaxckue LleHHOCTU

B 9TOM BOMPOCE: UHTEPECHO, NPUYMHA B YEM?

13w Reply See translation

kiritanya K 4épToBoi MaTepu 13 cTpaHbil....!!!!

BBy D O Nyetb y cebs aTo Bee
MPOMaraHANPYIoT.. PEWNN PYKK 3anyCTUTb B
Hally CTpaHy.....

13w  Reply See translation

izbaevavena Yxac
13w Reply

goldnokidding ncnaHckuii cTbig, OHM gaxe
rPaMOTHO HanmMcaTb NOCT He MOryT, B KOTOPOM

6opIoTCA C TEM, Yero HeT :) (NponaraHaol &a ).

love is love. <3

13w 1like Reply See translation

bekbolatova59 Hukakux 3anagHbIx
BOCMUTaHUN

13w  Reply See translation

de_la_view NMoToM 6epeMeHeloT OT KOro
nonaso 1 poXxatoT ocTaBnaeT geten a 1o VAT,
nycTb NyYlle rpaMOTHOCTb B 3TON obnacTu
6yayT KaK 3awmiaTbes U T4,

13w  Reply See translation

eliseyeva_elena U lenponckuit aunnom B

L vt

13w Reply See translation
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